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Sorumluluk ve Hak Sahipligi | Responsibility and Entitlement

Akademik Analiz dergisi hakemli ve bilimsel bir siireli yayindir. Yilda iki say: olarak
yayimlanir. Dergide yayinlanan yazilarin her tiirli icerigi ve sorumlulugu yazarlarina
ait olup dergimizin kurumsal goriisiini yansitmamaktadir.

Dergimizde yayimlanan calismalarin telif haklari1 yazarlarina aittir. Yazarlar gonder-
dikleri fikri eserin, Ilahiyat Akademi dergisi tarafindan Creative Commons Atif-Gayri-
Ticari 4.0 Uluslararasi (CC BY-NC 4.0) lisans: ile yayimlamasina izin verirler.

Akademik Analiz journal is a peer-reviewed academic journal which is published twi-
ce per year. All responsibility for the content of the articles published herein rests with
the authors and does not represent the official opinion of the Journal management.
The copyrights of the works published in the journal of Akademik Analiz belong to
their authors. The authors allow the intellectual work they sent to be published by the
journal of Theological Academy under a Creative Commons Attribution-NonCommer-
cial 4.0 International (CC BY-NC 4.0) license.
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Editor’den
Rahman ve Rahim olan Allah’in adiyla,

Akademik Analiz dergi ekibi olarak Aralik 2023 tarihi itibariyla basladigimiz yayin hayatini ti¢lin-
cli sayimizi gikararak devam etmenin sevincini yasamaktayiz. Dergimiz, bu sayisinda da gesitli
akademik konularla okuyucusuyla bulusacaktr.

Ucglincii sayimizda iki adet Tiirkge, iki adet Arapca ve bir adet ingilizce olmak (izere bes maka-
le bulunmaktadir. Bu sayimizdaki makaleler, fikih, din egitimi, Arap dili ve belagati alanlariyla
alakahdir.

ilk makale Din Egitimi Alaninda “imanin Topluma Etkisi Uzerine Bir Analiz” ismini tasimakta-
dir. Bu makale 2020 yilinda sunulmus Harran Universitesi, Sosyal Bilimler Enstitiisii’'ne sunulan
“Yeni Kusaklar icin iman Egitimi Sorunu: Tiirkiye-Suriye Toplumlari Baglaminda Karsilastirmali
Arastirma” isimli yiiksek lisans calismasindan dretilmistir. ikinci makalede, isldm Hukukunda
giincel bir konu olan islAm bankaciligiyla alakali yatirim vekaletinde (icret tayininin fikhi bo-
yutunu incelemektedir. Uclincii makalede énemli bir tartisma ele alinarak islam éncesine ait
siirlerin mevs(kiyeti problemini ele almaktadir. Dérdlincli arastirmada ise gliniimUiz fetvalarina
etkisi olan Hanefi mezhebi ulemasindan Tahtavi’'nin Dirrii’l-Muhtér isimli kitaba yazdig hasi-
yede izledigi metodoloji tespit edilmeye calisiimistir. Besinci ve son ¢alismada ise Arap dili ve
tasavvuf ilim dallarinin ortak bir konusu olarak sifi séylemlerin edebi degeri hicri VII. ylizyilda
Misir’daki calismalar etrafinda arastiriimistir.

Bu sayida gorev yapan editor ekibimize, makalelerini yayimlamak i¢in bizleri tercih eden yazar-

larimiza ve titiz ¢alismalariyla akademiye katkida bulunan hakemlerimize igten tesekkiir eder,
saygilarimi sunarim.

Dog¢. Dr. Fehmi Sogukoglu
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From the Editor
In the name of Allah, Ar-Rahman and Ar-Rahim,

As the Akademik Analiz journal team, we are pleased to continue our publis-
hing life, which we started as of December 2023, by publishing our third is-
sue. Our journal will meet its readers with various academic subjects in this issue.

Inourthirdissue, there are five articles, twoin Turkish, twoin Arabicand one in English. The artic-
lesinthisissue arerelated to the fields of figh, religious education, Arabic language and rhetoric.

The first article is titled ‘An Analysis on the Effect of Faith on Society’ in the Field of Religious
Education. This article was presented in 2020, Harran University, Institute of Social Sciences,
‘The Problem of Faith Education for New Generations: Comparative Research in the Context of
Turkey-Syria Societies’ submitted to Harran University, Institute of Social Sciences in 2020. The
second article analyses the jurisprudential dimension of fee determination in investment proxy
related tolslamicbanking, whichisacurrentissueinlslamicLaw. Inthethird article,animportant
debate is discussed and the problem of the mawsooq of pre-Islamic poems is discussed. In the
fourth study, the methodology followed by Tahtawi, one of the scholars of the Hanafi madhhab,
in his gloss tothe book titled Diirr al-Muhtar, which has animpact on today»s fatwas, is tried to be
determined. In the fifth and final study, the literary value of Sufi discourses as a common subject
of Arabic language and Sufism is investigated around the studies in Egypt in the VIIth century.

| would like to extend my sincere thanks and regards to our editorial team who worked on this

issue, our authors who preferred us to publish their articles, and our referees who contributed
to the academy with their meticulous work.

Assoc. Prof. Dr. Fehmi Sogukoglu
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imanin Topluma Etkisi Uzerine Bir Analiz
Mohamad Jlelati | 0000-0003-1061-4746| mohamadjlelati79@gmail.com
Doktora Ogrencisi, Harran Universitesi Sosyal Bilimler Enstitls(, Sanliurfa, Tirkiye

Oz

Din egitimi, bireylerin sahip olduklari kabiliyetleri bilimsel araglari ve ahlaki degerleri kullanarak, onlarin hem
kendi gelisimlerini hem de immetin yiikselmesini saglayacak islami kisiligi kapsamli bir sekilde insa etme
siirecidir. inang ile egitim arasindaki iliskiyi, bireyin hayatinda sekillendiren bu siireg, islam’in kendine has
dzelliklerinden biridir. islam, egitimi bireyin toplumla uyumunu saglayan ve toplumun genel dengesi ile
gelisimine katkida bulunan bir arag olarak gordr.

Egitim, toplumun dizenini ve geleneklerini kapsayan, toplumsal sistemlerin temel yapi tasidir. Ahlaki egitimin
degerleri, bireylerin dogru ve yanlis kavramlarini, ahlaki ilkeleri ve sosyal sorumluluklari anlamalarina
yardimci olan unsurlardir. Bu degerler, bireyin toplumsal yasaminda etik davranis sergilemesini saglar ve
bireyin karakter gelisiminde kritik bir rol oynar. islam, bu degerler {izerinden, bireylerin ve toplumun ahlaki
standartlarini yikseltmeyi hedefler. Hz. Peygamber’in (sav) misyonu da gizel ahlaki tam anlamiyla hayata
gecirme amaci etrafinda sekillenmistir; kendisi bu gayeyle génderildigini ifade etmistir.

Bu arastirma, toplumdaki inan¢ durumunu anlamak ve immetin ruhunu canlandiracak araglari belirlemeyi
amaclamaktadir. Bir diger hedef, toplum icindeki bireyler arasindaki c¢atismalari olgunlasma siirecine
dénistiirmek ve yikici unsurlari insa siirecleri haline getirerek, islam toplumunu giiclii ve dayanikh bir yapi
haline getirmektir.

Anahtar Kelimeler: Din Egitimi, inang, Biling, Toplum, Anket.

Jlelati, Mohamad. “imanin Topluma Etkisi Uzerine Bir Analiz”. Akademik Analiz 3 (Ekim

Anf Bilgisi 2024), 121,
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Mohamad Jlelati

Analysing The Impact of Faith on Society

Mohamad Jlelati | 0000-0003-1061-4746| mohamadjlelati79@gmail.com
PhD Student, Harran University Institute of Social Sciences, Sanliurfa, Tirkiye
Abstract

Religious education is a process to comprehensively create an Islamic character that supports self-realization and
leads the development of the with skills, scientific knowledge, and virtues. The structure between belief and
education in one’s life is one of the characteristics of Islam which explains the content and the relation between
the faith and the belief. Education means customs and regulations that are to enliven the life of the society, to
provide an individual to be accustomed to the community’s life and to support one to make progress while keeping
one’s balance. It is also said that education is a social system that appears in every society according to its own
patterns. In contrast, Islam constructs its own social system based on its principles of moral education. The
prophethood of the holy Muhammad (PBUH) focuses on this aim to realize. Because he stated that “I have been
sent to perfect good character.” The aim of the research is to make an effort to construct the idea of faith in society
using descriptive statistical data and to compose the tools and equipment which enable the inspiration of the
Islamic spirit within the Ummah. Another aim is to pave a way to make the ummah a which cannot be divided into
parts or weakened while solving conflicts among individuals and improving all of the aspects of the life causing
decay.

The aim of the research is to establish a practical basis for trying to measure the interaction of faith within society
and its engagement with different levels of belief. Therefore, it determined the effort to work according to two
general paths: The first track: to determine the fundamentals of religion that are considered focal points within
the complete religious system of Islam, where measurement is carried out, this was studied according to three
axes: 1- The axis of knowledge (which is knowledge of various religious rulings and issues), The Islamic religion is
an “integrated whole” that enables man to ascend the ladder of virtues from the level of Islam, and in it, a person
realizes the meaning of the “basic rituals” and rises to the level of faith through constant acts of obedience and
performing voluntary acts, with more “quality of faith performance,” one rises to the level of “Ihsan,” which the
Messenger of God, may God bless him and grant him peace, defined as “"To worship Allah as if you see Him",”
which is the highest level of faith. 2- The axis of “practical application” of what is known of various religious issues
and rulings. It is the solid application derived from true inner faith and not the superficial formal practice. It is a
faith built on solid ground and is the first pillar on which the individual’s faith is built in its integrated form between
sound belief, sound behavior, and sound work as a second pillar. The third pillar is linked to it, which requires the
individual to make good use of the potentials, resources, and energies that the Almighty Creator has provided for
him in himself and his surroundings. 3- This axis explores the extent of awareness and understanding of the
implications of the provisions that are applied and adhered to, which means, does it implement it while being
aware of the consequences and goals? he is aware that what he has been charged with is primarily compliance
with the orders of his Creator, and he cannot deviate from it, as he is the Creator and this is the path he was
assigned to follow to survive in this worldly life. This is what is called in the research “mandatory awareness,”
while in parallel he realizes or tries to advance himself scientifically to realize the objectives at their various levels
that lie behind this mandate. It is certainly in accordance with the Creator’s will for interests that start from the
human being himself and his family, reaching his society and in order to ascend to its human and cosmic
surroundings in general, it seeks to achieve balance and worldly continuity, victory in the afterlife, and to reach
the Paradise of the Creator, which He has promised to His pious servants. Through these previous axes, we looked
at Islam and what a Muslim should be, which should be more comprehensive. Starting from the collective values
and ethics in society, the basis and foundation of which is the Islamic faith, with the practical application and
empowerment of practical ethics for society and the improvement of the general understanding of the purposes
of religious rulings and issues and full commitment to them, It actually leads to a complete societal renaissance
and vyields worldly success and eternal prosperity, while emphasizing that performance constantly needs
reinforcements for individual faith-based effort and an incentive for further continuity at an acceptable level of
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performance. The second track: To identify the points of influence through which human interaction appears,
which according to the research were in two directions: internal (spiritual and psychological) and external or
apparent (behavioral) and its manifestations, which were of three types, emerge from it:

Firstly: “The Ritual Appearance” and the resulting satisfaction and psychological balance. Secondly, “The Social
Appearance” and the resulting practical application interaction. Thirdly: “The Cosmic Appearance” and its meaning
is the rational conviction of religious issues and teachings. In conclusion, the interaction between the two “internal

|Il

and external” trends and the three aspects: ritual, social and cosmic: certainty in the soul, integrity in behavior
and relationships between members of society. According to the previous theoretical framework, this study
sought to develop a practical scale based on the logic that everything that benefits the individual has an impact
on society, this is due to the “mutual influence and impact” and based on the interactive factors between the faith
and personal aspects. A set of questions was designed to cover the following main topics: 1- Doctrine (As an inner
manifestation of faith hidden in the soul). 2- Worship (As a manifestation of the interaction between the servant
and his Lord). 3- Behavior (As a manifestation of the interaction between the servant and his counterpart). 4-
Treatment (As an outward manifestation of the inner reflection of faith). It was refereed and cooperated with a
specialized team in selecting samples and collecting and analyzing the resulting data. The research concluded with
a set of recommendations, the most important of which is developing a method for analyzing religious phenomena
to reach the fundamental points of failure and this is so that the treatment steps are largely proportional to the
size of the problem, this entails developing tools and means of treating religious problems in society and diversify
it to suit the nature of the problems and the nature of the category it is directed to, whether the difference is at
the level of age or gender, and the necessity of developing educational methodologies to be more supportive of
sound nature, which increases internal immunity and deepens awareness among individuals of the roles for which
Allah created them and the capabilities provided to them and the purpose of their worldly life, such that this world
is a “farm of deeds and sustainable harvest” in the Hereafter, an everlasting and eternal bliss.

Keywords: Religious Education, Faith, Consciousness, Society, Survey.
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Giris

Alemlerin Rabbine hamd, Hz. Muhammed’e (sav), ailesine, ashabina ve ezvac-I tahiratina salat ve
selam olsun. Allah (c.c) Kur’an-1 Hakim’inde soéyle buyurmustur: “Ben insanlari ve cinleri ancak bana
ibadet etsinler diye yarattim” (Zariyat, 51/56). Bu ayet, insanin yaratilis amacini net bir sekilde ortaya
koymaktadir. Ayrica, "Asra yemin ederim ki insan gercekten ziyan icindedir. Bundan ancak iman edip
iyi ameller isleyenler, birbirlerine hakki tavsiye edenler ve sabri tavsiye edenler muistesnadir."
buyrularak ibadet iman iliskisine dikkat cekilmektedir. Fakat, inan¢ vyalnizca dini ritlellerin
uygulanmasi yoluyla mi bulunur? inancin asgari niteligi agisindan, yasam gerekliliklerini yerine

getirecek kadar helali helal, harami da haram olarak kabul etmek yeterli midir?

Hayat, diinyada zorluklar ve sikintilarla doluyken, Musliman bir insandan kendisini ibadetten
uzaklastirmasi beklenmemektedir. Aksine, insandan, “diinya igin hi¢ 6lmeyecekmis gibi, ahiret igin
de vyarin Olecekmis gibi calismasi” istenmektedir. Sadece kendisi icin degil, Allah’a kulluk
gerekliliklerini yerine getirmesi icin de calismasi gerekir. Ayni sekilde, insanlik icin yasamaya ¢alismak,
kulluk anlamina gelir. Boylece birey, eylemlerinde ve sozlerinde bir érnek olacaktir. Bu baglamda,
bireyin her fiilinde Allah’a kulluk etmis olacagini belirtmek o6nemlidir. Ciinkii islam, sadece
ibadetlerden olusan bir sistem degildir. Niyet halis oldugu silrece, bir insanin her eylemi,

davranislarina dikkat ettigi siirece ibadete dontsebilir.

Kisinin gecimini saglamasi ve ailesinin gecimini temin etmesi, helale ve harama riayet ettigi stirece
ibadettir. ilmi yolculugundaki ¢cabalari ibadettir; cevresinin haklarina riayet etmesi ibadettir. Ozetle,
kisinin hayatinin son anina kadar bu diinyayi Allah yolunda imar etmesi ibadettir. Hz. Peygamber (sav)
soyle buyurmustur: “Birinizin elinde bir fidan oldugu sirada Kiyamet kopacak olsa, onu dikmeye glici
yeterse diksin.” Allah’a yapilan bu kulluk, ibadet etmenin bir yoludur. Ayetlerde bu husus su sekilde
yer almaktadir: “Hor gériiliip ezilmekte olan o kavmi (israilogullari) i¢in bereketlerle doldurdugumuz
Ulkenin dogu ve bati taraflarina (tamamina) mirasg kildik. Sabirlarina karsilik Rabbi’nin

israilogullarina verdigi glizel s6z yerine geldi.” (A'raf, 7/137).

ibadet, bu immetin bedenine uzun tarihi boyunca ruhunu ve hayatini yeniden bahsetmek anlamina

gelmektedir. imanin besledigi bu ruh, ibadetle giiclenen tmmetin ruhu olacaktr.

1. iman Egitiminin Temelleri
Toplumda inang esaslarina bakacak olursak asagida verilen ti¢ eksene bakmak gerekir. (Daha dogru

bir sonug almak igin bu Ug¢ ekseni paralel bir sekilde siralamak gerekmektedir.)

e Marifet ekseni (ilim)
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e Ogrendigimizi uygulama ekseni
o Uyguladigimizi sezme ekseni
Kisi ancak bu seviyelerin beraber kemale ermesiyle diinyevi bir kalkinma yasayabilir, yeryliziinde

glcli konuma gelebilir ve ahirette cennete girerek ebedi kurtulusa erebilir.

1.1. Birinci Eksen — Marifet (ilim) Boyutu

S6ze baslamadan once iki hususun altini gizmek gerekmektedir. Birincisi iman, bireyin itikat, ibadet
ve ahlak gibi yerine getirmesi gereken unsurlardir. ikincisi salih amel, hayatin bitiin yonlerinde
bulunur. insanliga faydasi olan ve islam’in temel prensiplerine uygun olan her is salih ameldir. Bu iki
husus arasindaki iliski, Rabbimizin (c.c) Kitab’inda zikredilmistir. iman, salih amelle birlikte
anilmaktadir. Amelin bu iliski icinde zikredilmesi, sadece ibadet anlami tasimamakta; kapsami genis
bir cergevede, dinimizi ve diinyamizi imar etmeye yonelik olan her amel salih ameldir. Cogu yerde bu

iki kavram birlikte zikredilmektedir: “iman edip salih amel isleyenler.” (Bakara, 2/25).

Misliman bireylerin, iman kavraminin ne oldugunu goz ardi etmemeleri icin Kur‘an-1 Kerim’de 32
surede ve 50 ayette, iman ve salih amelin birlikteliginin 6nemi anlatilmaktadir. Bu birlikteligi ifade
ettikten sonra, islam dininin temel kaynaklari olan Kur’an ve Hz. Peygamber’in (sav) siinnetine

dayanarak inang esaslarini belirlemeye galisalim.

Hadis kitaplarini tasnif eden alimlerin kitaplarina baktigimizda 6nemine binaen iman konusunu en
basa aldiklarini gérmekteyiz. Ayrica onlar bu konuda rivayet edilen hadisleri ilk bablarda
derlemislerdir. Ornegin Buhari ve Mislim’in ilk bablarini digerleri gibi iman konusu ile ilgili hadisler
olusturmaktadir. iman konusuyla ilgili bu hadislerin basa alinmasi sanki Hz. Peygamber’in (sav)
eylemleri, halleri, takrirleri ve sahabeye 6gretilerini uygulama olarak miiminlere 6gretmis ve onlar

icin teorik bir cerceve cizmistir.

Dini yasami Mislimanlara kolaylastirilmasi Hz. Peygamber’in (sav) gosterdigi yontemlerden biridir.
Hz. Peygamber (sav) asagidaki su hadisten de anlasilacagi tizere kendisine bir sey soruldugunda ona
en asgarisini gosterir ve yapmasini emrederdi:

“Necd halkindan dik sach bir adam Hz. Peygamber’e geldi, sesinin fisiltisini duyuyorduk ne dedigini
tam anlayamiyorduk, ta ki Allah Resulu’ne yaklasti bir de baktik islam’in ne oldugunu sordu ve Hz.
Peygamber (sav) “Bir glin ve gecede toplam bes vakit namaz kilmaktir” dedi. Bunlarin disindan
yapmam gereken bir sey var mi diye sorunca hayir ama siinnet olarak yapacaklarin hari¢ ve ramazan
orucunu da tutman gerekir cevabini aldi. Bunlarin disinda yapmam gereken bir sey var mi diye tekrar
sordugunda ise Allah Resulu: Hayir ancak stinnet olarak yapacaklarin hari¢ dedi. Daha sonra Hz.
Peygamber ona zekati anlath, bunun disinda yapmak gereken bir sey var mi deyince yine Allah Resulu:
Suinnet olarak yapacaklarin mistesna dedi. Adam sirtini dondi ve soyle diyerek uzaklasti: Vallahi
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bunlari ne fazla ne de eksik yerine getirecegim. Hz. Peygamber (sav) eger dogru soyliiyorsa kurtulusa
erer dedi.’

Bedevinin verdigi bu cevabin ardindan Hz. Peygamber onu takrir etmis ve arkasindan sahabilere
dogru soyliuyorsa kurtulur demistir. Bu mana, talep edilenin en asgarisinin saglam bir baglilikla yerine

getirilmesinde karsilagsacagi zorluklarda kula agir bir yik ylklemektedir.

Misliman bireyin yerine getirmesi gereken en asgari esaslar (izerinde duracak olursak, Ibn
Omer’den nakledilen bir hadiste séyle denilmektedir: “Hz. Peygamber (sav) séyle buyurdu: islam bes
sey Uzerinde bina edilmistir. Bunlar, Allahtan bagka ilah olmadigina ve Hz. Peygamber’in O’nun elgisi

olduguna inanmak, namaz kilmak, zekat vermek, hacca gitmek ve ramazan orucunu tutmaktir.”

Bu konudaki diger bir hadis ise Ebu Hureyre’den rivayet edilmistir:

“Bir bedevi Allah Resulu’niin yanina gelerek soyle dedi: Ey Allah’in resulii bana 6yle bir amel goster ki
yaptigimda cennete girebileyim, Hz. Peygamber (sav) ona sdyle cevap verdi: Allah’a hicbir sey ortak
kosmazsan, farz namazlarini kilarsan, farz olan zekatini verirsen, ramazan orucunu tutarsan cennete
girersin dedi. Bedevi, nefsimi elinde bulunduran Allaha yemin olsun ki bunlari ne fazla ne de eksik
yerine getirecegim dedi. Bedevi donlip gittiginde Allah Resulu, cennet ehlinden birini gormek isteyen
su adama baksin dedi.?

Hz. Cabir (r.a) soyle rivayet etmistir: Numan b. Kavkal Hz. Peygamber’e gelerek, ey Allah’in resuli
bana soyle ben farz namazlarimi kilar, Allah’in helal kildigini helal bilip ve haram kildigini da haram

bilip uyarsam cennete girer miyim dedi. Hz. Peygamber evet cennete girersin dedi.3

ibn Abbas (r.a) séyle rivayet etmistir:

‘Abu’l-Kays kabilesinden bir heyet Hz. Peygamber’e (s.a.v) gelerek soyle dediler, ey Allah’in resulii bu
bolge Rabi‘a kabilesinin bolgesidir, Mudar kafirleri bizimle sizin aramiza girdiler, biz sana ancak haram
aylarda gelebiliyoruz, bize yapacagimiz ve geride biraktiklarimizi davet edecegimiz bir sey emret, Hz.
Peygamber (sav) soyle dedi: “Size dort seyi emrediyorum ve dort seyi de yasakliyorum. Bu, Allah’a
iman etmenizdir” dedi ve onlara bunun ne demek oldugunu agikladi, Allah’tan baska ilah olmadigina
ve Hz. Muhammed’in O’nun kulu ve elgisi olduguna sehadet etmeniz, namaz kilmaniz, zekat vermeniz
ve ganimetlerden beste birini vermenizdir, dedi.*

ibn Abbas’in hadisinde Muaz b. Cebel:

“Allah Resulli beni bir yere gonderdi ve soyle dedi: Sen ehli kitap olan bir topluma gidiyorsun onlara
Allah’tan baska ilah olmadigina ve benim Allah’in elgisi olduguma inanmalarina, onlari davet et, bunu
kabul ettiklerinde Allah’in onlara bir glinde bes vakit namazi farz kildigini onlara bildir, bunu kabul
ettiklerinde ise Allah’in zenginlerinden alinip fakirlerine dagitilan sadakay! (zekat) onlara farz kildigini
ogret.>

Yahya b. Serif en-Nevevi, el-Mendhic fi Serhi Sahihi Mislim b. Heccdc, (Amman-Riyad: Beyt’l-Efkari’d-Duveliyye,
2000), 85.

Nevevi, el-Mendhic fi Serhi Sahihi Miislim b. Heccdc, 88.

Nevevi, el-Mendhic fi Serhi Sahihi Miislim b. Heccdc, 88.

Nevevi, el-Mendhic fi Serhi Sahihi Miislim b. Heccdc, 90.

Nevevi, el-Mendhic fi Serhi Sahihi Miislim b. Heccdc, 97.
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islamin bes sey lizerine bina edilmistir hadisi, bedevi hadisi, Numan hadisi, Abu’l-Kays heyeti, Hz.
Muaz’in génderildigi hadis ve ibn-i Omer’den nakledilen son hadisle birlikte biitiin bu hadisler
ibadetlerin Allah katinda kabul olmasinin ilk sartinin, hakkiyla yerine getirilmesi gerektiginden ve
insanlara kamil bir mimin gibi muamele edilmesinden bahsetmektedir. Bunun pesinden yapilan
ibadetler tamamlayici, insanin inancini onarici ve amellerindeki kusurlari ve seytanin vesveselerini

engelleyici mahiyettedir.

Diger bir hadiste ise; ibn Omer Resulullah’in (sav) sdyle dedigini rivayet etmistir: insanlar Allah’tan
baska ilah olmadigini ve Hz. Muhammed’in onun elgisi oldugunu kabul edene, namaz kilana ve zekat
verene kadar insanlarla savagmam emredildi. Bunu yaptiklarinda kendi kanlarini ve mallarini benden

korumus olurlar, islam’in hakki olan seyler harig, hesaplari da Allah’a kalmistir.

islam’in sartlari konusunda ibn Hacer, Fethu’l-Béri adli eserinde sunlari ifade etmektedir:

“Bu sartlar icerisinde itikadi anlam tasiyan kelime-i sehadettir, bedeni ibadet namaz, mali ibadet ise
zekattir. islam’a davet etmede sadece bunlarin iizerinde duruldugu gériilmektedir, diger iki esas ise
bunlarin Gizerine bina edilmektedir. Orug sadece bedeni bir ibadettir, hac ise hem bedeni hem de mali
bir ibadettir. Ayrica sahadet getirmek temel esastir ve kiifir icinde olanlara agir gelmektedir. Namaz
surekli tekrarlanmasindan ve zekat ise fitrat olarak insanin mal sevgisinden dolayi zor gelir, insan ilk
iciini (sahadet, namaz, zekat) kabul ettiginde digerleri daha kolay hale gelir”®

imam Buhari ve Muslim hadis kitaplarina iman béliimiinde Cibril hadisi olarak meshur olan su hadisle

baslamislardir:

“Eb( Hureyre’nin (r.a) rivayet ettigine gore Resulullah (sav) bir glin insanlarla beraber otururken bir
adam ylrilyerek yanina geldi ve séyle dedi: Ey Allah’in Resulli iman nedir? diye sordu. Hz. Peygamber
“iman, Allah’a, kitaplarina, peygamberlerine, kiyamet giiniine ve tekrar diriltilecegine inanmandir”
dedi. Bu sefer ey Allah’in Resulii islam nedir dedi, Hz. Peygamber: “islam, Allah’a kulluk etmen, O’na
hicbir seyi ortak kosmaman, namaz kilman, zekat vermen, ramazan orucunu tutmandir” dedi. Ey
Allah’in Resulii ihsan nedir diye sordu, Hz. Peygamber: “ihsan, Allah’i gériiyormus gibi O’na ibadet
etmendir, her ne kadar sen O’nu gérmesen de O seni goriyor dedi... Daha sonra bu size dininizi
ogretmek icin gelen Cibril’di dedi.”

Bu hadis dinin temel esaslarindan biri olarak kabul edilir, zira insanin ahirette kurtulusu icin
kendisinden istenilen her seyi bir arada zikretmis, dini ¢ temel esas ile ele almis ve Cebrail (a.s)
bunlari Hz. Peygamber’e (sav) sormustur. Kadi ‘lyaz’a gére bu hadis, zahir ve batin bitiin amelleri
kapsamaktadir. Hatta dini ilimler bu hadise ve bunun (¢ temel esasina dayanmakta ve bu esaslardan

ctkarilmaktadir.”

Bu esaslar hadiste belirtilen kavramlara veya yaklasima uygun olarak genel anlamiyla imanin

mertebelerini gerceklestirmekte ve su sekilde siralanmaktadir:

® ibn Hacer el-Askalani, Fethu’l-Bdri, (Kahire: Mektebetii’s-Selefiyye, ts), 3/361.
7 Nevevi, el-Mendhiv f Serhi Sahihi Miislim b. Heccéc, 82.
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islam: ilk inanc seviyesi ve esasidir, kelimeyi sehadet, namaz, oruc, zekat ve hac gibi temel farz
ibadetlerini yerine getirmek, sorumlulugun geregi olarak yerine getirdigi ibadetin bilincinde olmak,
bu ibadetleri yerine getirirken kendi benliginin ve toplumunun gerektirdigi haklarin farkinda olmak

demektir.

iman: inancin ikinci seviyesidir, birinci seviyedeki inancin gerekliliklerine tamamen bagliliktir, kiside
Allah’a meleklerine, peygamberlerine, kitaplarina, kiyamet gliniine ve kadere imani kdklestirmektir.
insan, hayatini rabbine teslim edecek sekilde inanci saglamlastirip ve kéklestirirse diinyada séziinii

yerine getirir ve nimetlerden faydalanir dhirette de bunun karsiligini alir.

ihsan: inancin giizelligini yansitan tclinci seviyesidir. Bu da ancak ilk iki seviyenin gerceklesmesiyle
mumkindir. Bununla Allah’in varligini hissetme seviyesi gergeklesir. Hayatin her detayinda insan
murakabe icerisinde yasar ve “o seni gériiyor” bilinciyle hareket eder, Allah’in litfuna mazhar olmaya
calisir. Kudsi bir hadis rivayetinde bu sevgi séyle anlatilmaktadir:

Kim benim veli kullarimdan birine diismanlk ederse ona harp ilan ederim, kulum bana bir sey ile
yaklasir ki bana kendisine farz kildigim seylerden daha sevimli gelir, Kulum nafilelerle bana yaklasmaya
devam eder ben kendisini sevinceye kadar, ben onu sevince de onun isiten kulagi, géren gozi, tutan
eli, yuriyen ayagl olurum, benden bir sey istediginde kesinlikle ona veririm, benden yardim
dilediginde onu korurum, yaptigim seylerde tereddiit etmem ancak 6liimden hoslanmayan miminin
canini almak baska, o 6limii sevmiyor ben de onun hosuna gitmeyecek seyi yapmayi sevmiyorum.®

Kul O’nun azabindan endise ederek ve merhametini, magfiretini umarak, hayatinin tim detaylarini

kontrol edip Rabbi’nin rizasini aramaktadir.

1.2.  ikinci Eksen — Amel Boyutu:
Ornek bir uygulama yapabilmemiz icin su ¢ 6zelligin bulunmasi gerektigi séylenebilir: 1- Saglam

zemin (izerine oturtulmus amel, 2- lyi koordine, 3- Tamamlama.

Saglam Zemine Oturtulmus Amel: Hasan Basri’ye gore iman “iman bos birakma veya temenni ile
olmaz, iman kalbe giren ve amelin tasdik ettigi seydir” ilk olarak ihtiya¢ duydugumuz sey, “sahih

amellerin kaynaklandigi sahih inanc... Hak Gizerinde sebat ve devamli olmak...”°

Dogru bir ibadet, dogru bir ahlak, dogru bir yasanti igin ve tim gelisim asamalarini gecerek saglam
bir topluma ulasmak icin bizi ona gotiiren dogru bir inanca sahip olmamiz gerekmektedir. islami

toplum ifadesindeki “islami kavrami” bu toplumun, kaynagini islam inancindan almis ve onun

8 ibn Hacer, Fethu’l-Béri, 11/340-341.
9 Muhammed Munir el-Gasban, el-Menhecu’l-Harek? Li’s-Sireti’n-Nebeviyye, (Urdiin: Mektebetu Menare, 1990), 1/31.
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tizerinde bina edilmis oldugunu gosterir...1° imanda asil olan icten tasdik, islam’da asil olan ise zahiri

itaat ve teslimiyettir.

Ameli Tamamlama: Ameli tamamlama hususunda su ayet 6nemli bir 6l¢u bildirmektedir:

“lyilik, yiizlerinizi dogu ve bat taraflarina cevirmeniz(den ibaret) degildir. Asil iyilik, Allah’a, ahiret
giniine, meleklere, kitap ve peygamberlere iman edenlerin; mala olan sevgilerine ragmen, onu
yakinlara, yetimlere, yoksullara, yolda kalmisa, (ihtiyacindan dolayi) isteyene ve (6zglrlikleri igin)
kolelere verenlerin; namazi dosdogru kilan, zekati veren, antlasma yaptiklarinda sozlerini yerine
getirenlerin ve zorda, hastalikta ve savasin kizistigi zamanlarda (direnip) sabredenlerin tutum ve
davranislaridir. iste bunlar, dogru olanlardir. iste bunlar, Allah’a karsi gelmekten sakinanlarin ta
kendileridir” (Bakara, 2/177)

Ayetten yola cikarak insanin kemalatini tic ana unsurda degerlendirebiliriz:

inancin sihhati: “Allah’a, ahiret giiniine, meleklere, kitap ve peygamberlere iman edenler” (Bakara,

2/177)

lyi koordine: “Mala olan sevgilerine ragmen, onu yakinlara, yetimlere, yoksullara, yolda kalmisa,

(ihtiyacindan dolayi) isteyene ve (6zgurliikleri icin) kolelere verenler” (Bakara, 2/177)

Nefsi terbiye: “Namazi dosdogru kilan, zekati veren, antlasma yaptiklarinda sozlerini yerine
getirenlerin ve zorda, hastalikta ve savasin kizistigl zamanlarda (direnip) sabredenlerin tutum ve
davranislaridir. iste bunlar, dogru olanlardir. iste bunlar, Allah’a karsi gelmekten sakinanlarin ta

kendileridir.” (Bakara, 2/177)

Boylece, toplumu dogrulukla vasiflandirmasi, bireyin imani ve inanciyla ilgiliyken, takva ile
vasiflandirmasi ise yaratilanlarla olan iliskisine dayanmaktadir. Hz. Muhammed (sav) buna isaret

ederek séyle buyurmustur: “Bu ayetle amel eden imanini kemale erdirmis olur.” 1!
Allah Teala’nin insana verdigi deger hakkinda sunlari da ekleyebiliriz:

insanlarin farkh niteliklerde yaratilmasi: “Ey insanlar sizleri bir erkek ve bir kadindan yarattik,
tanigasiniz diye sizleri kabilelere ve halklara ayirdik, sizin en hayirliniz takvaca en Ustin olaninizdir,

Allah alimdir ve her seyden haberdardir.” (HucGrat-13).

insanin yeryiiziine halife olarak génderilmesi ve diinyay! imar etmekle miikellef tutulmasi: “Rabbin
meleklere, ben yerylziinde bir halife yaratacagim, melekler dediler ki: orada fesat gikaracak ve kan
dokecek birini mi yaratacaksin, oysa biz seni hamd ile tesbih ve takdis ediyoruz. Allah, benim bildigimi

siz bilemezsiniz dedi.” (Bakara-30).

10 Muhammed Kutub, Hel Nehnu Musliman, (Kahire: Daru’s-Surik, 2002), 25.
1 Abdullah b. Omer el-Beyzavi, Envarii’t-Tenzil ve Esrarii’t-Te'vil, (Beyrut: 1998), 121.
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insanin Diinya’da ve dhirette mikafatini alabilmek icin calisma ve gayret gdstermesinin gerekliligi:
“Ey insan, gergekten sen, hi¢ durmaksizin Rabbine dogru bir ¢aba harcayip durmaktasin; sonunda

O'na varacaksin.” (insikak, 84/6).

Bu dinyanin insana musahhar kilinmasi: “Kendinden (bir nimet olarak) géklerde ve yerde olanlarin
tiimune sizin igin boyun egdirdi. Sliphesiz bunda, diistinebilen bir kavim icin gergekten ayetler vardir.”
(Casiye, 45/13). Bir baska ayette ise soyle buyrulmaktadir: Allah’a ibadet ederek yerylizinG imar
etmeye cagiran ayette, “Onlar ki, yeryliziinde kendilerini yerlestirir, iktidar sahibi kilarsak, dosdogru
namazi kilarlar, zekati verirler, ma'rufu emrederler, minkerden sakindirirlar. Bitin islerin sonu

Allah'a aittir” (Hacc, 22/41).

insan, Allah’in emirlerini yerine getirmede basarisiz olursa, kendinden istenildigi sekilde ibadetlerini
yerine getirip sikriini eda edemezse, kemale ermekten uzak kalacaktir. Allah ayette bunu bir diistur
olarak su sekilde bildirmektedir: “Allah bir kavme verdigini, o kavim kendisini bozup degistirmedikge

degistirmez.” (Ra‘d, 13/11).

islam toplumlarinin kemale ermekten uzak kalisi, fert ve toplumdan istenilen amelleri gerektigi gibi
yerine getirmemekten kaynaklanmaktadir. Kur’an’da bu hususa su sekilde isaret edilmektedir:
“Yaptiklarinin bir kismini tatsinlar diye insanlarin kendi ellerinin kazandigi seyler yiiziinden karada ve

denizde fesat ortaya ¢ikti. Umulur ki onlar hakka dénerler.” (Rum, 30/41)2

1.3.  Ugiincii Eksen — Sezgi Boyutu

Dini emirler, akil sahibi kisinin birtakim sorumluluklarla imtihan edilmesi icin ve insanin da bir pargasi
olarak yaratildigi topluma hizmet igin ortaya konmustur. Bunlari bilmek, imanin boyutlarini
anlamamiz ve inananin iman kalitesini dlcme konusunda bize yardimci olacaktir. Dahasi iman
eylemini gergeklestiren toplumdaki herhangi bir birey, bu eylemi bilingli ve kasitli olarak mi yerine
getirmektedir ya da sadece disarida gordigu sekliyle taklit olarak mi uygulamaktadir. Bunu
belirleyebilmek igin ve genel bir sablon ¢ikarabilmek inangsal eylemlerin amaglariile odak noktalarini
anlayabilmek icin dini emirlere bakmamiz gerekmektedir. Bundan dolayr konuyu su iki agidan

degerlendirmek gerekmektedir.

Mdkellef Biling: “Ben cinleri ve insanlari ancak bana ibadet etsinler diye yarathm” (Zariyat, 51/56)

ayeti kerimesi geregi her ne kadar idrakimiz meselenin kiinhiine vakif olmasa ve gayesini anlamasa

12 Muhammed Kutub, Hel Nehnu Muslimdn, 51-52.
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da Allah azze ve cellenin bizlere emir ve nehyini kullugun geregi olarak kesin bir sekilde inanip,

teslimiyet gostermemiz gerekmektedir.
Gayesel Biling: islam ulemasi islam’in temel gayesini; genel, dzel ve ciiz’i olmak (izere lice ayirmistir.

Genel Gayeler: Zorunlu olarak korunmasinin emredildigi temel bes gaye gibi bunlarin
gerceklestirilme iradesi dini emirlerin timi ya da bircoguyla emredilmistir. Bu temel bes gaye din,
can, nesil, akil ve malin korunmasidir. Zarari ortadan kaldirmak, zorlugu gidermek, insanlar arasinda
adaleti tesis etmek ve mikellef olan bireyi nefsin isteklerinden kurtarmak bu gayeleri yerine getiren

amellerdir.

Ozel Gayeler: Ozel gayeler, dini konularda bireyin kendisine has meselelerini ifade etmektedir.

Ornegin, miras konularindaki dini hiikiimler, ticari iliskiler ve aile ile ilgili hiikiimler bu kapsamdadir.

Cuz’t Gayeler: Vacip, mendup, haram, mekruh veya sart gibi tek tek tim dini hikimlerle ilgili
gayelerdir. islam, tiim insanlik diizeyinde kusursuz bir kanun ve mesajla gelerek, toplumun ve onu
olusturan ailenin seviyesine inmis, tim detaylariyla toplumsal iliskileri diizenlemis, bireyin ic-dis
dengesini bulmasini saglamistir. islam, insani igsel bilesenlerden ve yasadigi cevreden uzak olarak ele
almamistir. Bir hadiste bu hususa su sekilde isaret edilmektedir: “Rabbi’'nin senin lzerinde hakki
vardir, nefsinin senin Uzerinde hakki vardir, ailenin senin tGzerinde hakki vardir, her hak sahibinin

hakkini ver.”13

Hak sahibine hakkini vermek de dahil tim degerleri uygulamak biitlin yonleriyle dengeli bir egitimdir.
Kisinin ahlaki degerlere baghhgl ve ibadetlerini yerine getirmesi, onun toplumla olan iliskilerinden
yansimalar tasir. Misliman birey, nefsinin, toplumun ve ahlakin dinamikleriyle uyumlu bir sekilde
yasamaya ¢alismalidir. Buradan, tim ibadetlerin, toplumun igindeki ve disindaki bireylerle iyi iliskiler
olusturmaya yoénlendirdigi anlasiimaktadir. Bu anlamda, islam diinyevi sistemlerden ¢ok daha ileri bir
dizeydedir; ciinkii onun temelleri hakkin, adaletin, hayrin ve barisin Gzerine insa edilmistir.1* Bundan
dolayi ibadetler, sosyal agidan bir arinma vesilesi ve kisisel egitim olarak da degerlendirilmelidir. S6z
gelimi zekdt, uyumlu bir toplum insa etmenin ve toplumun desteklenmesinin bir aracidir.
inananlarin, bireylerin ve toplumun insasinda katkida bulunabilecek degerleri iceren bu ibadetin
samimi, gercek, sekil ve gdsteristen uzak bir sekilde yerine getiriimesi gerekmektedir. islam’in farz

kildig1 ibadetler namaz, orug, zekat ve hacdan ibaret degildir ve biitiin ibadetlerin insani ilkeler ve

13 ibn Hacer, Fethu’/-Bari, 10/534.
4 Muhammed Ali el-Marsafi, Fi’t-Terbiyeti’l-islémiyye Buhisun ve Dirdsdtun, (Kahire, Mektebetu Vehbe, 1987), 159.
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degerlerle iliskisi bulunmaktadir. islam’in ibadetlerle yani maddi ve bedeni yiikiimliliklerle ruhu

arindirmay! ve yticeltmeyi amacladigi kaydedilebilir. 1>

ibadetlerin edasi ve devamliligi imani esaslardandir. ibadetler ruhu arindirmaya vesile olmaktadir.
Ancak ruhun arindirilmasi maddiyattan soyutlanma anlamina gelmemektedir. Bilakis islam insanin
maddi ve ruhi taleplerine cevap veren “kamil” bir dindir. Allah Azze ve Celle bu hususu su sekilde
bildirmektedir: “Allah’in sana verdiginden ahiret yurdunu kazanmaya bak ve diinyadan nasibini
unutma. Allah sana ihsan ettigi gibi, sende insanlara ihsan da bulun. Yerylziinde bozgunculuk
cikarmaya calisma sliphesiz Allah bozgunculari sevmez.”*® Bu s6zu glinliik hayatin diline aktararak
soyle denilebilir: Bu hayat, sadece iman ve namaz ibadetine indirgenemez. Hayat bir diizen igerisinde
olmasi gerekmektedir. inanan kisi sosyal hayatin ilim ve amelle iliskili oldugunu anlar. inanan kisinin
din ve diinya gorisi camiyi ve fabrikayl yan yana yapmayi tesvik eder. Toplumun sadece yemek ve
egitim ihtiyacinin giderilmesinin insanlar igin yeterli olmayacagini disiinen kisi toplumun manevi
yikselisi icin desteklenmesi gerektigini bilir. Bu hedeflerden hicbiri digeri icin feda edilemez. Boyle

diistinen bir insan gercekten islam’a baghdir."”

Muslimanlarin kaltar farkhliklari, egitim seviyeleri, inangsal faaliyetleri birbirinden farkli olmasindan
dolay zikredilen hususlarin yerine getirilmesi kolay bir mesele degildir. Fakat bunlarin tamamina
ulasilamasa da asgari seviyede yerine getirmesi miimkiindiir. Bundan dolay islam’la ilgili asagidaki

semadaki gibi bir bakis acisina sahip olmamiz énerilebilir.

Destek

Noktalan ibadetlerin Suurlu Edasn> -
Diinyevi
:
Bilingli Dini
° Baghhk

=
[}
a

\e

By Toplumsal

= =

3 ° Ahlak

c

Degerlerin Bireye

Aktarilmasi ve
° Yerlestirilmesi

Kisisel  degerler +
Toplumsal ahlak

Marsafi, Fi’t-Terbiyeti’l-isldmiyye Buh(Gsun ve Dirdsétun, 140.
16 el|-Kasas, 27/77

7 Aliya izzet Begovic, El-il6nii’l-isldmi, Cev. Muhammed Yusuf Ades, (Kahire: Mektebetli imam Buhari, 1. Basim, 2009),
93.
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2. Toplumsal Etki
Tebligcilerden birinin de ifade ettigi gibi, ibadet, ebedi saadeti saglayan ve bilgiye dayali kalbi bir sevgi

ile gerceklestirilen bir kulluk taradur.
ibadet: islami egitimin ibadet alaninda su ti¢ yoniiniin oldugundan bahsetmemiz miimkiindiir:

ibadet (sedir) Yonu: Din uygulamalarla gériinen, sevgiyi yansitan uygulamalar, insanin Rabbi icin

yerine getirdigi ibadetler.
Toplumsal Yonu: Kiltir, degerler, gelenekler ve gorenekler ile sistemler.

Evrensel Yond: Mdisliman dinyanin, evren laboratuvarina girmesini saglayan, modern cagin

“mucizeleri”, “harikalarin1”, Allah’in kudretinin neticesi ve harika masnuatina sahit olan doga ilimleri.

Bunlari 6grenen yeni bireylerin veya yeni nesillerin Allah’a karsi muhabbetini artmakta ve O’na karsi
kulluklarini glizellestirmektedirler. Diger taraftan bireyin i¢sel ve dissal olmak tizere iki yoni oldugu
soylenebilir. Allah’in insanlari yarathgl fitratin dogasi geregi, ibadetlerin tezahdrlerinin Kkisiligi
olusturan seylerin Uzerinde etkisi vardir. Bu ibadetlerin bazen olumlu bazen de olumsuz iliskileri
bulunabilir. Kusursuz olarak yerine getirilen ibadetler, genel olarak olumlu davranislarla neticelenir.
Eksik bir sekilde yapilan ibadetler, genel olarak olumsuz davranislari veya en azindan kusurlari olan
davranislara sebep olur. Dolayisiyla olumlu davranislar, ibadetlerin kusursuz olarak yerine getirildigini
gostermektedir. Olumsuz davraniglar ise ibadetlerin kusursuz olarak yerine getirilmedigini

gostermektedir.

Bu dengelere ve degiskenlere gore namaz ibadetinin glinliik olarak tekrarlanmasindan dolayi
davranislar tizerinde ¢ok etkisinin oldugu gorilmektedir. Etki bakiminda daha sonra yilda bir ay, farz
kilinan orug gelmektedir. Davranislar Gizerinde daha az etkisi olan ibadet nisap miktari kadar zenginlik
isteyen zekattir. Son olarak en az etkisi olan ibadet dmirde bir kere yapilmasi yeterli mala sahip olan

kisiye farz kilinan hacdir.

Biitlin bunlardan, temel (¢ ibadetin kisilik tizerindeki dnemli bir etkisinin oldugu anlasilmaktadir. Her
birinin farkh bir hedefin gerceklesmesinde pay sahibi oldugu kaydedilebilir. Psikolojik denge (Nefsi
olgunluk), toplumsal yasam (Ameli uygulama), evrensel diizen (Aklin iknasi). ibadetlerin bu ¢
hususu temin etmesi beklenmektedir. Bunlar arasinda iliski oldugu igin iglerinden birisini ihmal

etmek, timinin etkisini etkilemekte ve ibadetleri ruhsuz etkisiz hale getirmektedir.

Akademik Analiz 3 (2024)
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Sekillerin sahsiyet iizerindeki

etkisi Kisilik yonleri Ibadet Sekilleri
Nefsi istikrar Geleneksel
igsel (nefsi)
Ameli uygulama b Sosyal
Digsal
Akli yetinme Evrensel

Nefiste Yakin Davranista istikamet

3. Karsilastirmali inceleme

iman konulari etrafinda calismada karsilasilan faktérler sunlardan olusmaktadir:
inang¢ (Ruhun icerisinde gizlenmis, imanin i¢sellesmis goriinimudyir.)

ibadet (Kul ile Rabbi arasindaki miinasebetin gériinimidiir.)

Davranis (Kul ile ona denk olan biri arasindaki miinasebetin goérinimudur.)
Muamele: (insanin icindeki imaninin disa yansima goérinimidiir)

Ayrica islam dininde yukarida gegen bu faktérleri giiclendiren temel degerler de bulunmaktadir.
Bunlar, 1-Tevhid, 2- Dine Baglilik, 3- Farkindalik (Allah’in rizasini gbzetme). Bitln bunlarin yaninda,
imani suuru yikseltmek icin iki alemde (diinya ve ahiret) hayirl ve kotli durumlari kavrayacak bir akil

gerekmektedir.

4. Anket Galismasi

Anketteki batln sorular onceki basliklardaki nazari cercevede yer alan bu faktorler goze alinarak
secilmistir. Kirk soru en iyi sekilde planlanmis ve bunlar dini ilimler, psikoloji ve istatistik gibi farkli
alanlarda ihtisasa sahip bir grup uzmana sunulmustur. Dogru bir sonuca ulasmak icin ifade edilen
gorlslere uygun dizenlemeler yapilmistir. Ayrica anketin uygulamasi icin (niversitede lisansisti

arastirmalari alaniyla ilgilenen sosyal bilimler bolimiinden resmi etik kurul onayr alinmistir.

Akademik Analiz 3 (2024)
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Renkler i¢in Anahtar Tablo

Bu sorular bireyin inan¢ ve ibadet durumu ile alakalidir.
A grubunda 1’den 5’e kadar olan
Bununla beraber bu sorular igsellesmis iman durumunu
sorularin hepsi bu renktir.
6lecmek i¢indir.

A grubu sorularda 6 dan13’e kadar
Bu sorular bireyin davranis ve uygulamalariyla ilgilidir. | olanlarin hepsi bu renktir. Ayrica
Disa akseden inan¢ durumunu 6l¢gmektedir. C-D-E-F grubu sorularda bu

renktir.

B soru grubu, imanin hem ig¢sel hem de dissal boyutlarini bir
arada icerir. Bu sorular imani Onceliklerin, onlarin
siralarinin  ve aralarindaki istiin olanlarin anlasilma

seviyesini Olger.

Bu soru grubu diisiince dnceligine uygun olarak asagidaki

gibi bir seyi birinci veya ikinci sirada yapma sikkini sunar: | B grubu sorular beyaz renktedir.
1-bsonraa
2-asonrab
3-bsonraa

4-asonrab

Zikredilen hipotezlere gore, arastirmanin asagidaki sorulara cevap aramasi beklenmektedir:

Egitim duzeyi, yas, cinsiyet, uyruk, medeni durum gibi hususlarin iman lzerindeki etkisinin boyutu,
bunlarin dini bilgi ve anlayis lzerindeki etkisi ve buradan ortaya ¢ikan baghhgin niteligi. Bunlarin
sonuclarina gore ankete katilanlar arasinda cinsiyete, yasa ve egitim seviyesine gore bir karsilastirma

yapmamiz gerekecektir.

Burada Suriye ve Turkiye toplumlari arasinda dini 6ncelikler ile dini etkilesim konusunda bir fark var

midir? iki toplum arasinda kisa bir karsilastirmaya ihtiyac duyulacaktir.

Her toplumun icerisinde onu digerinden ayiran inang tarzi ve dini baglilik sekli vardir. Bu durum
desteklenmeye ihtiya¢ duyan gii¢ noktalarini ortaya ¢ikarir. Diger noktalar ise toplumdaki imani

uygulamanin gelistiriimeye ve glizellestirilmeye muhtac¢ oldugu durumlardir. Bu konuda tek baslarina
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Suriye ve Tirkiye toplumlari icerisinde cinsiyet, yas ve ilmi seviye farklari dikkate alinarak bir

karsilagtirma yapmamiz gerekir.

Hedef kitle su gruplara ayrilarak bollstiirilmeye galisilacaktir: Ortalama olarak %50’si Tiirk vatandasi
%50’si Suriye vatandasi, %50’si erkeklerden %50’si kadinlardan olusan asgari 200 kisiye ulasilmaya
cahisilmigtir. Bu kisilerin %50’sinin 20-35 yaslari araliginda, %30’nun 35-50 yas aralig§inda %20’sinin
ise 50 yas Usti kisilerden olmasina dikkat edilmistir. Gonullilerden bir grup ile sokaga cikip anketleri
rastgele insanlara dagitilarak hedeflenen kitleye ulasiimistir. Ayrica Suriyelilerden ve Tirklerden
onceden belirlenen sayida insana ulasilmistir. Ankete katilan Suriyelilerin toplam sayidaki orani

%49,8’dir. Diger %50,2’lik oran ise Turklerden olugsmaktadir.

Ankete katilanlarin %48,3'l erkeklerden ve %51,7'si kadinlardan olusmaktadir. Buna ragmen ankete
katilan Suriyelilerin ve Tirklerin kendi iclerinde cinsiyet dengesi saglanamamistir. Bu konuda ylizdelik
oran farklilk arz etmektedir. Ankete katilan Suriyelilerin 3’te 2’ye yakini erkeklerden olugmaktadir.

Buna mukabil ankete cevap veren Tiirklerin 4’te 3’e yakini kadinlardan olugsmaktadir

Anket katiimcilarinin gogunun egitim diizeyi anketin hazirlik asamasinda beklenildigi gibi Universite
seviyesi olusturmustur. Universite diizeyinde egitim durumuna sahip olan katihmcilarin orani, iki
toplum ve toplam katilim igerisinde 3’te 2’lik bir paya sahiptir. Ankete katilanlari evli ve bekarlardan

olusmaktadir.

GOz 6ninde bulundurdugumuz sorular diizeyinde sonuglarin bir 6zetine gittigimizde su hususlar 6n

plana ¢ikmaktadir:

A grubu sorularda'® ankete katilanlarin sonuglarinin genelde olumlu yéndeki cevaplar oldugu
gorulmektedir. Yani bu cevaplar (katiliyorum ve kesinlikle katiliyorum) seklindedir. Fakat bazi

noktalara dikkat gekmek istiyoruz:

Namazin camide cemaatle kilinmasinin énemi konusuyla ilgili birinci soruda ankete katilanlarin
genelinde bu soruya olumsuz cevap verenlerin oraninin %17’e yakin oldugunu goriiyoruz. Bu
olumsuz cevaplar bu konuda acik bir goris beyan etmeyenler, bunu 6nemsemeyenlerden
olusmaktadir. Bu oran ankete katilan Suriyeliler arasinda %20’ye yaklasmaktadir. Bu ankete katilanlar

arasindaki en ylksek orandir. Turkler igerisinde ise bu oran %14tdr.

8 Mohamad Jlelati, Yeni Kusaklar icin iman Egitimi Sorunu: Tiirkiye-Suriye Toplumlari Baglaminda Karsilastirmal
Arastirma (Sanhurfa: Harran Universitesi, Sosyal Bilimler Enstitiisi, Yiksek Lisans Tezi 2020), 101.
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Namazi vaktinde kilmanin énemi ile alakali olan 2. Soruya gelince ise ankete katilanlarin genelinde
olumsuz cevaplarin %21’e yakin oldugu goérilmektedir. Bu oran ankete katilan Turkler arasinda gok

fazla yukselerek %31’e cikmaktadir.

Uclincii soru ankete katilan kisilerin cevresindeki insanlarin icerisinde ibadetlerin yerine getirilmesi
konusundaki diisiinceleri hakkindadir. Bu soruya olumsuz cevap verenlerin orani (bunlarin bir fikri
olmayanlar, katilmayanlar ve kesinlikle katilmayanlar) Tiirkler arasinda dikkat ¢ekici bir sekilde %38’e

yakindir.

4. ve 5. sorular ise 6lim ve islam dininin hak din olup olmadigi ile alakal sorulardir. 4. soruda
“6limiin dinya ve ahireti ayiran bir an oldugu” soéziine katilmayan Turklerin orani %10’dur.
Suriyelilerde bu oran %1’dir. 5. soruda “tek hak dinin islam oldugu” séziine katilmayan Tiirklerin orani

%38'dir. Suriyelilerin orani ise %5'dir.

6. soru toplumdaki faiz konusunu ele alan bir sorudur. Aslinda bu konuyu detaylari ile ele alarak daha
fazla islememiz gerekir. Bu konuda ankete katilanlarin genelinin cevaplari (katiliyorum ve kesinlikle
katiliyorum) %60’a yakindir. Bunun yaninda %18’lik bir kesim gorus belirtmemistir, %21’lik kesim ise
faizin sosyal cevresinde kacinilmasi gereken bir is olarak gériilmedigini disiinmektedir. iki toplum
arasindaki karsilastirmada ise ankete katilan Turklerin %52’si “sosyal gevresinde faizin kaginilmasi
gereken bir is olarak gorildiigi gorisine” (katiliyorum ve kesinlikle katiliyorum) demektedir. Buna
karsilik Suriyelilerin %67’si ise bu soruya ayni cevabi vermektedir. Bu soru hakkinda bir gorusi
olmayan Turlerin orani %25’tir. Suriyelilerin orani ise %11'dir. Bu gorise katilmayan Tirklerin orani
%22, Suriyelilerin orani ise %20'dir. Faiz konusunun o©onemi onun haram olmasindan
kaynaklanmaktadir. Bu oranlari daha fazla tahlil etmek ve toplum icerisindeki bu probleme uygun

¢ozimler bulmak gerekmektedir.

7’den 13’e kadar ki sorular genellikle insanlarin glinlik hayattaki uygulamalari ile alakali isleri ortaya
koymaktadir. Bu sorular; naslarla sabit dini yukimliliiklerin dolayli olarak mi kabul edildigini yoksa
tahsiniyyat turinden mi kabul edildigini belirlemeye yoneliktir. Bu sorulara genelde olumlu cevaplar
verilmistir. Ancak burada bilgisizlige, kurallar arasindaki iliskileri ve dini alanlardan biri olup 6nem
verilip uygulanmasi gereken genel ahlak kurallarini umursamamaya isaret eden bazi gostergeler
bulunmaktadir. Suriye vatandaslarindan trafik isaretlerine uyduklarini soyleyenler %16’sinin biraz
Uzerindedir. Ayrica Suriyelilerin ¢cogu yol bos oldugunda kirmizi i1siga uymayacagini belirtmistir.
Turklerden ise ayni goriste olanlarin orani %40’dir. Diger 6rnek ise kopya ¢ekme imkani bulunan bir
sinav sirasinda kopya cekmem gorlisii karsisindaki tavirla alakalidir. Bu konuda ankete katilan
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Tarklerin %23’G bir gorlis beyan etmemistir. Suriyelilerin ise %11’i goriis beyan etmemistir.
Turklerden ise %16si katilmiyorum, demis buna karsilik Suriyelilerin %14’ katilmiyorum demistir. Bu
ornekler bizleri, bireyler denetim kavraminin 6nemini ortaya koymaktadir. Ayrica bu durum bizleri,
kanun ile belirlenmis kurallarla ahlak kurallari arasindaki iliskiyi kuvvetlendirmeye ve onlari insanlar

nezdinde dini sorumluluklarla iliskilendirmeye yonlendirmektedir.

C grubu sorulan?®® iki durum icermektedir. Birincisi: Zina ve icki gibi haramhgl acikca naslarla
belirlenmis meselelerle iliskilidir. Bu sorularda olumlu cevaplarin oranlari %90°’dan fazladir. Tirk
toplumunda %10’u asan bir kesim ickiden uzak durmalarinin sebebi olarak saglhga verdigi zararlari
belirtmis, %8&’lik bir kesim de zinanin toplumlarina uygun olmadigl igin uzak durdugunu
belirtmektedir. ikinci durum: Sigara kullanimi ve yabanci kadinlarla musafaha gibi haramhig
dogrudan naslarla zikredilmeyen islerdir. iki toplum arasinda sigara icme konusunda ittifak edilen bir
durum yoktur. Ankete katilanlarin %38’i dini sebeplerden dolayi, %57’si ise sagliga verdigi zarardan
dolayi sigara icmedigini belirtmektedir. Turklerden %17’si dini sebeplerden dolayi sigara icmedigini
belirtmis, buna karsilik Suriyelilerin %37’si ayni sebeple sigara kullanmamaktadir. Tlrklerin %51’
saglik sebebi ile sigaradan uzak durmakta olup ayni sebeple sigaradan uzak duran Suriyelilerin orani

ise %31'dir.

D grubu sorular?® insanin hayatinda karsilastigi mali, fikri ve toplumsal problemlerin ¢dzimiyle
alakali sorulardir. Bu olumlu durum dini kaynaklarin toplum tzerindeki roliine ve ilim sahibi glivenilir
kisileri aramanin éneminin kavrandigina isaret etmektedir. Ankete katilanlar arasinda bu meseleyi
anlayanlarin orani Suriyelilerde Tirklerden daha fazladir. Problemleri kime danisacagini
bilmeyenlerin, birine danisma gereksinimi duymayanlarin ve bir fikri olmayanlarin orani farklilk arz
etmektedir. Maddi veya toplumsal ya da dislince bazindaki bir problemi cami imamina danisanlarin
orani ¢ok dusuktir. Bu oran disiince bazindaki problemlerde biraz daha artmaktadir. Distince

bazindaki meselelerde cami imamina danisma orani Tirklerde %11’e yakindir.

E grubu sorular?! genel edebe dair sorulardir. Bu sorularda acik¢a din ile iliskili olan bir meseleye gére
farklihk oldugu asikardir. Bu sorulardaki konularin dolayli olarak din ile irtibati vardir. Diger kabul
edilenler ise genel edep kurallarina dayanmaktadir. Bu konular giybetten kaginmaya, dogru
soylemeye, ticari iliskilerde glivenilirlige ve kadinin 6rtiinecegi kiyafete dair katilanlarin cevaplarinin

blylk bir kismindan kaynaklanmaktadir. Dini cevaplardan bir kismi ise diger tercihlerin kiiglk bir

¥ Jlelati, Yeni Kusaklar Igin Iman Editimi Sorunu: Tiirkiye-Suriye Toplumlari Ba§laminda Karsilastirmali Arastirma, 103.
2 Jlelati, Yeni Kusaklar Igin Iman Editimi Sorunu: Tiirkiye-Suriye Toplumlari Ba§laminda Karsilastirmali Arastirma, 103.
2L Jlelati, Yeni Kusaklar gin Iman Editimi Sorunu: Tiirkiye-Suriye Toplumlari Ba§laminda Karsilastirmali Arastirma, 104.
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oranidir. Bu durum orani problemlere yaklastirmaktadir. Komsu ile giizel iliskiler, yol temizligine
dikkat etmek, insanlarin yizlerindeki tebessim gibi seylerdir. Bu genel adap Uzerinde etkenlerinin
secimi ile beraberdir. Mesela ankete katilan Turklerin %31’ine Suriyelilerin %13’(ine gore neden
orfidir. Ozellikle yolun temizligine verilen énemin orani Tirklerde %35’dir. Bu neden kanuni
yikiumliliiklere dayanmaktadir. insanlara giler vyuzli davranma Tirklerde %25 oraninda
Suriyelilerde %18’e yakin olup neden orfidir. Hikiimlerde goriilen farklihgin dinle bir iliskisi acik
degildir. Burada yolculuk kurallarina baglilhk gibi bir durum bulunmaktadir. Umuma agik ve kapali
yerlerde sigara icmemek Tiirklerde %83, Suriyelilerde %57’ye yakindir. Yolculuk kurallarina uymanin
sebebi ise kanuni bir zorunluluktandir. Kapal alanlarda sigara igmeyenlerin orani da ona yakindir.
Burada Turk katilimcilarin bu meselelerde kanuna uyduklari agiktir. Bizlerin bunlari dini boyutlarla
iliskilendirmeye daha fazla ihtiyacimiz bulunmaktadir. Suriyeli katilimcilarin cevaplari ayni konuda
boliimlere ayrilmaktadir. Bu durum onlarin bu isin ictihada ve kisisel kanaate ait bir is olarak
actklamalarindan kaynaklanabilir. Suriyelilerin sigaradan kaginmasinin ana sebebi konusunda ortak
bir gorisleri bulunmamaktadir. Ayrica sigara icmeme konusundaki sonuglar dini, kanuniorfidir..

Sigara igmekten kaginmanin dini bir gereklilik oldugunu belirten Suriyelilerin orani %47’dir.

F grubundaki sorular?? rasgele, veya bilingli bir sekilde yapilan islere dair sorulardir. Bu soru
grubundaki temel hedef yapilan eylemin bilingli yapilip yapilmadigini anlamaktir. Bu anket sorularinin
cevaplarinda anlaml bir fark bulunmamaktadir. Ankete katilan Suriyelilerin séyledigi “hasbunallahu

III

ve ni’'me’l-vekil” s6zi igin oran yaklasik %20’dir. Elhamddlillah s6zi ve her karsilagilana selam vermek
ise Suriyelilerin %16’sinin yaptigi bir seydir. Bilingli olarak yapilan eylemlerle alakali devamli olarak
yapma sikki daha ylksek ytzdeye sahiptir. Bu konuda Turk katiimcilarin %38'’i stikiir secdesiyle ilgili
bu cevabi vermekte, %29’u ise 'hasbunallah' ifadesine iliskin bir sey sdylememektedir. Bu sonuglar,
genel olarak rutin aliskanhklar degistirmek igin bilingli yapilan eylemleri unutturan faktoérler ile

ibadetlere odaklanmayi artiran alistirmalarin gliclendirilmesi gerektigini gostermektedir.

Sonug¢

islam mmeti Allah’in emirlerine uymadig siirece tekrardan dirilme firsati bulamayacaktir. Zira bir
toplumun kendi durumunu degistirmeden Allah’in onlarin durumunu degistirmeyecegi Kur’an’da
ifade edilmektedir. Bu s6ziin muhatabi tiim Miuslimanlardir. Toplumdaki bireylerin diislincesine,
kalbine ve davranislarinaimani yerlestirip insanlari iyiye ve glizele yonlendirme sorumlulugu éncelikli

olarak alimlerin Gizerindeki bir sorumluluktur.

22 Jlelati, Yeni Kusaklar gin Iman Editimi Sorunu: Tiirkiye-Suriye Toplumlari Ba§laminda Karsilastirmali Arastirma, 105.
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Toplumu 1slah etme yukidmlilGga olan kisilerin, toplumun inangsal yonind algilama araglarini
gelistirerek, mevcut durumu daha iyi analiz etmeleri beklenmektedir. Bunun igin ¢esitli ilmi
araclardan vyararlanarak, islam toplumunun inan¢ durumuna uygun coziimler gelistirmeleri
onemlidir. Bununla beraber islam toplumundaki farkli gruplarda var olan olumlu yanlarin
gliclendirilmesi, olumsuzluklarin sinirlandirilip tedavi edilmesi ve iyi olana yonlendirilmesi
gerekmektedir. Aksi halde Hz. Peygamber tarafindan uyarilan farklh milletlerin Misliimanlarin basina
Ustismesi hadisesiyle basa ¢itkmak mimkin olmayacaktir. Nitekim “vehn” yani diinya sevgisi ve 6lim
korkusu isldm toplumunda yaygin bir sekilde yer bulmaya devam edecektir. Bu olumsuzlugun
ortadan kalkmasi igin inang egitimine 6nem verip insanlarin iyi olan davranislara yonlendirilmesi

gerekmektedir.
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Oz

islam hukukunda ticari akitlerde, akdin sahih olabilmesi icin iiriiniin niteligi, bedeli, 5deme sekli ve zamani
gibi bilgiler bir nizaya sebebiyet vermeyecek sekilde net olarak belirlenmis olmalidir. Bu genel esas, yatirim
vekaleti icin de gecerlidir. Yatinm veklaleti, mal varligi olan bir kimsenin, kurumsal veya bireysel bir
isletmeciye (banka veya sahis) sermayesini vererek, onu malini ticari islemlerde kullanmasi igin vekil tayin
etmesidir. Vekil, isletmek lzere aldigl bu sermayeyi belirli projelerin finansmaninda kullanarak, elde edilen
kari ve zarari sermaye sahibine yansitmaktadir. Vekil, sermaye sahibinden aldigi mala ortak olmadigi icin, bu
islem bir kar-zarar ortakhgl seklinde anlasiimamalidir. Yatirnm vekaletinde vekil, klasik fikih doktrinindeki
vekalet sozlesmesine dair hilkiim ve sartlara tabidir. Bu durumda ne elde edilen gelirden bir payi olacak, ne
de kasitl bir taksiri olmadigi stirece olusacak zarari tazminle yikimli olacaktir. Makalede yatirim vekaletinde
vekile 6denen lcretin fikhi acidan nasil belirlenebilecegi su bes 6deme yontemi tizerinden tartisilmaktadir 1-
Ucret-i misil, 2- Belirli maktu bir {icret olarak, 3-Sermayenin belli bir orani, 4- Karin belli bir orani, 5- Belli bir
kar oraninin Ustiinde elde edilen miktar.

Anahtar Kelimeler: islam Hukuku, Yatinm Vekaleti, Ucretin Belirlenmesi, AAOIFI, islam? Finans.
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Abstract

An investment proxy is a financial instrument whereby an investor transfers ownership of assets to an
operator, who may be a bank or an individual, and authorises them to utilise the capital in commercial
transactions. The agent utilises the capital in the financing of specific projects and subsequently transfers the
resulting profit and loss to the owner of the capital. It is important to note that this transaction should not
be interpreted as a profit-loss partnership, as the agent is not a partner in the property received from the
capital owner. This article presents an analysis of the methods used to determine remuneration in investment
agency agreements. The study is comprised of an introduction and two principal chapters. The initial section
of this article examines the concepts associated with power of attorney. The information presented here is
crucial for establishing the parameters of the subject matter. Indeed, the subject of fee determination is also
addressed from a variety of perspectives in classical works. The second main heading addresses the primary
issue addressed in the article. The determination of fees for investment mandates is examined in detail in
four subheadings.

The concept of ijara also plays an important role in the context of investment proxies. Indeed, the status of
some investment proxy transactions within Islamic law is defined as that of a contract of ijara. In the
dictionary, ijara is defined as 'what is given in return for work, the reward for the work' and is also used in
the sense of 'lease’. In the Islamic law of obligations, it is defined as 'a contract that deals with the assignment
of the benefit in return for a fee, which corresponds to lease, labour and partially istisna' contracts today'.

Another term from the field of jurisprudence that is pertinent to the concept of an investment proxy is
"jouala." The term jouala is derived from the Arabic root ‘c-a-I', which signifies the act of making or doing. In
the context of jurisprudence, the term is defined as "a term used in the sense of promising a wage, promising
a reward, promised wage and reward in return for work to be done."

The significance of the concepts of al-ijara and al-ijara in the context of investment proxies becomes evident
when the proxy transaction is accepted as an al-ijara contract or an al-ijara contract in certain instances.

It is evident that the Malikis are the sect that provides the clearest and most detailed analysis of the
relationship between proxy and wage in classical figh works. Although the Hanafis, Shafi'ls and Hanbalis
included this relationship, they did not examine the issue under the title of proxy. Rather, they dealt with it
together with related issues such as ijara and jala.

Contemporary jurists analyse the issue of proxy in detail under a special heading. Indeed, in today's banking
practices, investment proxy transactions require the proxy to be performed for a fee.

In the context of contemporary practice, it can be asserted that the investment advisory services provided
by banks are classified as paid proxy transactions. In accordance with Islamic law, it is permissible for the
investment advisor, who is appointed as a proxy, to receive remuneration for their services.

The remuneration of the investment advisor may be calculated as a fixed sum, a percentage of the capital, a
percentage of the profit, the amount obtained above a specified profit rate, or a fixed amount obtained
above a certain profit. Furthermore, in the event of a dispute arising from the contract, the fee may be offset
against the remuneration owed. It can thus be concluded that the fee for investment proxy is legitimised by
the concepts of proxy, ijara, jala and grant as outlined in classical figh sources.

Keywords: Islamic Law, Investment Agency, Determination of Fee, AAOIFI, Islamic Finance.
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Yatirim Vekaletinde Ucretin Belirlenme Sekilleri

Giris

Bir kimsenin sermayesini isletmek Uzere gergek veya tiizel bir kisiyi kendi adina yetkilendirmesiyle
gerceklesen yatirim vekaleti isleminde, sermaye sahibine mivekkil;, sermayeyi degerlendirmesi icin
yetki verilen tarafa vekil denilmektedir. Vekil isletmek Uzere aldig sermayeyi belirli projelerin
finansmaninda kullanmakta, elde edilen kari ve zarari sermaye sahibine yansitmaktadir. Giniimizde
katilim bankalarinin daha c¢ok likidite yonetiminde kullandiklari bu uygulama, yonetmeliklerde
yapilan degisikliklerle fon toplamada ve fon kullandirmada da 6ne ¢ikan finansal bir Girin olmaya
baslamistir. Bu uygulamada herhangi bir getiri garantisi bulunmayip yapilan islemlerde tahmini
getiri/kazanc¢ Uzerinden anlasmaya varilmaktadir.! Yatirim vekaleti islemleri, teoride klasik fikih

doktrinindeki vekaleti sd6zlesmesine dair hiikiimler ve sartlar esas alinarak yapiimaktadir.

Gerek tilkemizin gerekse diger Ulkelerin islami finans piyasalarinda ragbet géren bu uygulamanin seri
esaslarini ortaya koymak lizere islami Finans Kuruluslari Muhasebe ve Denetleme Kurumunun
(AAOIFI)? Fikih Kurulu tarafindan 46 numarali faizsiz finansman standardi yayimlanarak bu yatirim

modelinin ilkeleri belirlenmistir.3

Yatirnrm vekaleti, giincel fikhi meselelerden oldugundan bu konu Uzerinde g¢alismalara son
donemlerde baslandigi sdylenebilir. Bununla birlikte klasik kaynaklarda vekalet ve icare basliklar
altinda konuyla ilgili bilgilerin bulundugu belirtilmelidir. islAm hukuku agisindan “Yatinm Vekaleti”
konusu Uzerinde henliz tamamlanmis bir tez calismasi tespit edilmemistir. Konuyla alakal yapiimis
calismalarin makale ve teblig diizeyinde oldugu gériilmektedir. ilgili calismalarda “Yatirim Araglarinin
Fikhi Niteligi”*, “Katilim Bankaciliginda Kullanilan Yatirim Vekaleti Hesaplarinin Fikhi ve iktisadi

Tahlili”®, “Fon Toplama Yontemi Olarak Yatirim Vekaleti ve Tiirkiye Uygulamasi”® konulari ele

1 Komisyon, Tiirkiye’de Katilim Bankacihi§i El Kitabi (istanbul: TKBB Yayinlari, 2021), 12-13.
21991 yilinda, islami finans sektériine yonelik ser'i prensipler, muhasebe, denetim, etik normlar ve kurumsal yénetim
ilkelerine uygun standartlar gelistirmek amaciyla Bahreyn'de "islami Finansal Kuruluslar icin Muhasebe ve Denetim
Organizasyonu" (AAOIFI) adi altinda bir kurum kurulmustur. Bu organizasyon, ilk yonergelerini 1993 yilinda
yayimlamis olup, bugiine dek toplamda; 56 ser'i, 26 muhasebe, 5 denetim, 7 ydnetisim ve 2 etik olmak lzere 94
standart hazirlamistir. Bu standartlar, 45 llkede, merkez bankalari dahil olmak Uzere cesitli finans kuruluslarinda,
muhasebe ve denetim sirketlerinde kullanilmaktadir. S6z konusu standartlarin uygulanisi, bazi tlkelerde zorunlu
tutulurken, digerlerinde ise tavsiye niteliginde veya istege bagli olarak kabul edilmektedir. bkz. Faruk Agkan, “AAOIFI
Standartlari ve Tiirkiye Katilim Bankalarinda Uygulanabilirligi”, Anemon Mus Alparslan Universitesi Sosyal Bilimler
Dergisi 6/2 (11 Nisan 2018), 240.
Heyet, el-Medyirli’s-ser’iyye: en-nassi’l-kamil li’l-meayiri’s-ser’iyye : (AAOIFI) (Mename : Daru’l-meyman, 2017),
1142-1154.
4 Ismail Halitoglu, “Yatirim Araclarinin Fikhi Niteligi”, Kilis 7 Aralik Universitesi [lahiyat Fakiiltesi Dergisi 5/8 (15 Haziran
2018), 139-163.
Miicahit Ozdemir - Nazan Kapici, “Katilim Bankaciliginda Kullanilan Yatirim Vekaleti Hesaplarinin Fikhi ve iktisadi
Tahlili”, Sakarya Universitesi ilahiyat Fakiiltesi Dergisi 22/42 (15 Aralik 2020), 343-372.
Muhammet Kiirsat Oztiirk - ibrahim Giiran Yumusak, “Fon Toplama Yéntemi Olarak Yatirim Vekaleti Ve Tirkiye
Uygulamas!”, [slam Ekonomisi ve Finansi Dergisi (IEFD) 6/1 (Haziran 2020), 1-23.
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alinmistir. Yatinnm vekaletinde (icretin belirlenme sekillerinin inceleniyor olmasi bu makaleyi 6zgiin

kilmaktadir.

Makale bir giris ve iki ana basliktan olusmaktadir. Birinci ana baslikta vekaletle ilgili kavramlar
incelenmistir. Burada yer alan bilgiler konunun c¢ergevesini belirlemek agisindan 6nemlidir. Nitekim
licret belirlemeyle alakali hususlar klasik eserlerde farkli kavramlar altinda da incelenmektedir. ikinci
ana baslikta ise makalenin temel problemi ele alinmistir. “Yatirrm vekaletinde Ucretin belirlenme

sekilleri” dort alt baslik altinda tartisiimistir.

1. ilgili Kavramlar

Yatirim kavrami, Tuirkgede iki ayri tip yatirnmi ifade etmektedir. Birincisi bina, makine-teghizat, tesisler,
yollar, limanlar gibi sabit sermaye mallarina yapilan yatirimlardir. Bu tip yatirimlar sabit sermaye
yatinmlaridir ve ingilizcede capital budgeting (sermaye biitcelemesi) olarak ifade edilmektedir. Firma
makine techizat ve bina gibi yatirrm projelerini kendi icerisinde gerceklestirir. ikincisi ise, pay
senetleri, tahvil, sukuk, gelir senetleri gibi menkul degerler {izerine yapilan yatirimlardir. ingilizcede
bu yatirmlar investment (menkul deger yatirimi) olarak isimlendirilmektedir. islami finansmanda
firma, helal kazang eksenli hareket etmek zorunda oldugu icin dinen sakincali alanlara ve faiz yonla

enstriimanlara yatirim yapamaz.”’

Arapgada ise yatirim kavrami “istismar” lafziyla ifade edilmektedir. Etimolojik agidan incelendiginde,
“semere” kokinden tiretilen ve kelime manasi olarak menfaat talebini ifade eden “istismar” terimi,
“simér”, “simir” ve “esmér” kaliplariyla cogul yapilir.2 Bu terim, paranin artmasini ve ¢ogalmasini,
yani menfaat elde etme talebini ifade etmektedir. islam hukukundaki kullanimi baglaminda ise, ser’i
acidan mubah olan yontemlerle paradan menfaat elde etme anlamina gelmektedir.® Halitoglu’nun
tespitine gore, islam hukukgulari tarafindan “istismar” kelimesi ser’i istilah icinde kullanilmamistir.1°
Bunun yerine ayni kdkten tlireyen "tesmir" (1) kelimesinin tercih edilmistir. Ayrica “t-c-r” (,=3), "n-
m-y" (L3), ve “g-I-1” (JMswl) koklerinden tiireyen kelimelerin fikih ve hadis kaynaklarinda yatirim

anlaminda kullanildigi gérilmektedir.

Osman Okka - Hasan Kazak, islami Finansal Yénetim Sistem ve Uygulama (Konvansiyonel Finansla Mukayeseli)
(Ankara: Nobel Akademik Yayincilik, 2021), 23.
8 Muhammed ibn Manzur, Lisanii’l-Arab (Beyrut : Miesseset(i’r-Risale, 1987), 4/106-108; Halitoglu, “Yatirim
Araclarinin Fikhi Niteligi”, 143-144.
9 Ali Ahmed SalGs, el-iktisadi’l-Islémi ve’l-kazdyd’I-fikhiyyeti’l-muasira (Doha: Darii’s-Sekafe, 1996), 1/283.
10 Halitoglu, “Yatirnnm Araclarinin Fikhi Niteligi”, 143.
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Tesmir, daha 6nce anlami verilen istismar kelimesiyle ayni kokten tef’il babinda bir kelimedir. Lugavi
anlam olarak “bir seyin meyvesinin ortaya ¢ikmasi” anlamina gelmektedir. Fikhi olarak ticaretin
meyvesi olan gelirin elde edilebilmesiyle alakali olarak kullaniimistir. Bu baglamda ibn Riisd, bir
cocugun riisd yasinin gelmesiyle ilgili bilgi verirken, imam Malik’e atfen sunlari kaydeder: “Riisd,
maldan gelir elde edebilmek (tesmir) ve dogru kullanabilmektir. (islah)”*! Bu durumda imam Malik’e
gore bir cocugun risd yasina gelmesi, mali Uzerinde dogru tasarruflarda bulunabilmesi, onu

koruyabilmesi ve mantikli yatirrmlarda kullanabilmesiyle anlagiimaktadir.

“T-c-r” kokiinden tireyen itticar, ticaret yapma anlamina gelmektedir. Ticaret yapmak igin yapilan
yatirimlar ilk dénem kaynaklarda fiil kalibiyla sik¢a yer almistir. Bu kelime Hz. Peygamber (s.a.v)

tarafindan da kullaniimis ve birgok hadis rivayetine yansimistir.!2

an

Artma anlamina gelen “n-m-y” kdkiinden tireyen “istinma” ve “tenmiye” kelimelerinin de fukaha
arasinda sikhikla kullanildigi anlagilmaktadir. Ayrica bu iki kelimenin fikhi bir kavrama donustigu

kaydedilmelidir.'3

Yatirim kelimesinin ginimiiz Tirkgesinde mezkdr bitln sozclkler igin ¢ati bir anlam ifade ettigi
sdylenebilir. Finansal terim olarak “birikimlerin gelir saglamak amaciyla kalici bicimde kullaniimasi”*4
seklinde tanimlanmaktadir. Netice olarak yatirimi, sermayenin dogru bir sekilde yonlendirilmesi,

paranin ekonomik ihtiyacglara uygun bir bicimde yonetilmesi seklinde de aciklanabilir.

islam hukukunda vekalet miistakil bir konu olarak incelenen énemli fikhi terimlerdendir. icare ve

cualenin de vekalet konusuyla yakin iliskisi bulunmaktadir.

Vekalet sézcugl etimolojik agidan Arapga olup v-k-I (S9) kdkiinden tiremis bir isimdir. Sozliikte
“birine glivenmek, bir isi glvenilir birine birakmak” anlamina gelmektedir.’> Vekil ve tevekkil bu
kdkten tiiremis kelimelerdir. Fail (J«x2) kalibinda olan vekil (JS9) kelimesi, mef’dl anlaminda
kullanilmaktadir.’® Bu durumda vekil bir isi Gstlenmeyi ifade etmektedir. Ayni zamanda Allah

Teald’nin bir ismi olan el-Vekil her tirll isin kendisine havale edildigi zat, kullarinin rizkini Gstlenen

1 Ebiy'l-Velid Muhammed b. Ahmed b. Muhammed Kurtubi ibn Riisd, Biddyetii’l-miictehid ve nihayetii’l-muktesid

(Kahire : Daru’l-hadis, 2004), 4/64.

Buhari, Buyd’, 8

13 Eb( Bekr Alaeddin Ebl Bekr b. Mes’ud b Ahmed el-Hanefi Kasani, Bedaiii’s-sanai’ fi tertibi’s-serai’, thk. Ali

Muhammed Muavvaz - Adil Ahmed Abdilmevcud (Beyrut : Dari’I-Kitibi'l-iimiyye, 1982), 6/58.

Kalkinma Ajanslari Genel Madarlugu, Yatirimer S6zIigi (Ankara: Sanayi ve Teknoloji Bakanligi Kalkinma Ajanslari

Genel Mudurlagu, 2020), 48.

15 Ebi't-Tahir Mecdiddin Muhammed b Yakub b Muhammed Firuzabadi, el-Kamusii’l-muhit (Beyrut : Miiesseset(’r-
Risale, 1986), “vkl”, 1069.

1 ibn Manzur, Lisani’l-Arab, 11/734.

12

14
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onlara kefil olan ilah olarak?” aciklanmaktadir.’® Tevekkiil ise yine kelimenin kék anlamiyla uyumlu
olarak “birinin isini Gstline alma, birine glivence verme; birine isini havale etme, ona givenme”
manasina gelmektedir.® Kaynaklarda vekalet kelimesinin sézliik anlami ile ilgili “muhafaza etmek”
(hifz) ve “bir isi bir bagkasina birakmak” “(tefviz) olmak Uzere iki manasinin One ciktig
gorilmektedir.? Kuran-1 Kerim’deki bazi ayetlerde de vekil kelimesi hifz anlaminda kullanildigi gibi

tefviz anlaminda da kullanilmistr.

Ornek olarak “De ki: Ben size vekil(koruyucu) degilim.”?, “Ben sizin lizerinize vekil degilim.”?%, “Sen

”23 ayetlerinde vekil kelimesi hifz anlaminda kullaniimistir. “Géklerde ve

onlarin lizerine vekil degilsin.
yerde ne varsa hepsi O’nundur. Glivenmek ve dayanmak icin vekil olarak Allah yeter.”?* “Géklerde ve
yerde ne varsa Allah’indir. Allah vekil olarak giivenmek icin yeter.”?> “Dogu ve batinin rabbi odur,

726

O’ndan baska ilah yoktur. Oyleyse O’nu vekil edin.”?® ayetlerinde ise tefvizin bir sonucu olarak

glvenmek ve bir seye itimad edip dayanmak anlaminda kullanilmistir.

Bu iki anlam vekaletin terimsel manasina da yansimistir. Nitekim kisi mali konusunda bir bagkasina
vekalet verdiginde o malin hem tasarrufunu hem de muhafazasini ona teslim ve tefviz etmektedir.
Bu sebeple bir kimse digerine “seni malimda vekil kildim” der ve tasarruf edebilmesi ile ilgili bir sey
belirtmezse Hanefi mezhebine gore bu kisi sadece muhafaza konusunda vekil olup herhangi bir

tasarrufta bulunma yetkisine sahip degildir.?’

Terim olarak vekalet, kisinin hukuken bizzat yapabildigi bir isi kendisi hayatta iken yapmasi igin

baskasina karsilikli riza ile havale etmesini ifade eden bir akittir.28

Bu tanimda “kisinin hukuken bizzat yapabildigi” ifadesi ile yapmaya yetkili bulundugu isler

kastedilmistir. Ozellikle hukuken kaydi bunu vurgulamaktadir. Nitekim kisi yapmaya yetkili ve ehil

7 ibn Manzur, Lisanti’l-Arab, 11/734-735.

1 Eb{ Hamid Huccetiilislam Muhammed b Muhammed el-Gazzali, El-maksadii’l-esna fi serhi esmaillahi’l-hiisna
(Beyrut : Dari’I-Kutibi’l-iimiyye) (Erisim 04 Agustos 2022), 129.

19 Mustafa Cagrici, “Tevekkil”, Tirkiye Diyanet Vakfi [slém Ansiklopedisi (istanbul: TDV Yayinlari, 2012); Heyet, el-
Mevs{ “atii’I-fikhiyyetii’l-Kuveytiyye (Kuveyt : Vizaretl’l-Evkaf ve’s-Suuni’l-islamiyye, 1983), 5.

20 Vehbe Zuhayli, el-Fikhii’l-islam7 ve edilletuhu (Dimask : Dar(’l-Fikr, 1985), 5/71; Eb( Hafs Omer b. Muhammed Ebd{
Hafs Omer en-Nesefi, Talebetu’t-Talebe fi’l-Istildhéti’l-Fikhiyye (Amman: Daru’n-Nefa’is, 1995), 285.

21 el-En‘am 6/66.

22 Y(inus 10/108.

3 ez-Zimer 39/41.

24 en-Nisa 4/171.

2> en-Nisa 4/132.

26 e|-Mizzemmil 73/9.

27" Hoca Emin Efendizade Ali Haydar Efendi, Diirerii’l-Hiikkam Serhu Mecelleti’l-Ahkam (Ankara : Diyanet isleri
Baskanligl, 2016), 3/524; Kasani, Bedaiti’s-sanai’ fi tertibi’s-serai’, 6/19.

28 7Zuhayli, el-Fikhi’l-islémi ve edilletuhu, 4/150; Bilal Aybakan, “Vekalet”, Tiirkiye Diyanet Vakfi islém Ansiklopedisi
(istanbul: TDV Yayinlari, 2013), 43/1.
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oldugu bir isin yapilmasi hususunda vekalet verebilir. Hukuken yetkili ve ehil olmadig is ile ilgili
vekalet veremez. Ornegin kisi kendisine ait bir mali baskasina satmaya yetkilidir ve gerekli sartlari
tasiyorsa hukuken bu konuda ehliyet sahibidir. Dolayisiyla o malin satiimasi konusunda bir baskasina
vekalet verebilir. Kisinin hasta olmasi veya 6rnegin satis yapamamasi vekalet vermesine engel
degildir. Tanimda zikredilen “hayatta iken” ifadesi ise vekaleti, vesayetten ayirmak icin zikredilmistir.
Cuinkl vesayet kisinin 6lumiinden sonra yapilmasi Gzere isin baskasina havale edilmesidir. Vekalet ise
isi hayatta iken yapilmak lizere baskasina havale etmektir. “Karsilikli riza ile” ifadesi ise vekaletin bir

s6zlesme oldugunu ve iki tarafin rizasi olmadikca gerceklemeyecegini belirtmektedir.?®

Vekaletle ilgili vekil, mivekkelliin bihi ve mivekkil olmak lzere l¢ kavram daha bulunmaktadir.
Kendisine is tevdi edilen tarafa vekil, tevdi edilen ise miivekkellin-bih, isin sahibine muvekkil, vekil

kilmaya tevkil denir.3°

Bazi kaynaklarda kisinin sahip oldugu malda tasarrufta bulunup onu gelistirmesi izere bir baskasina
tasarruf yetkisinin devretmesi3! seklinde de tarif edilen vekalet akdi, klasik fikih literatiriinde ayrintil
olarak ele alinmis mistakil bir konudur. Modern iktisadi sistem icerisinde kullanildigi sekliyle vekalet
ise bazi elestirilere ve tartismalara konu olmustur. Bu elestirilerin ortaya ¢itkmasinda birden ¢ok akdin
belirli maksatlarla birbirine baglanmasi ve pes pese gelmesi sonucu vekalet akdinin modern iktisat
icinde yeni bir anlam ve boyut kazanmasi ayrica islami bankalarin kendi sorumluluk ve ¢alisma
ylklerini azaltmak icin vekalet akdine ¢cokca basvurmalari etkili olmustur. Vekalet akdi islemin seklt
bir hale donustirilerek taraflarin  sorumluluklarindan siyrilmasinda  bir ara¢ olarak
kullanilabilmektedir. Dolayisiyla bu akdi asil fonksiyon ve hedeflerinden saptirmadan ve katiim

bankaciligi islemlerinin seklilesmesine bir ara¢ yapmadan kullanmak gerekmektedir.32

Yatirim ve vekalet kavramlari genel anlamlari itibariyle ilk islami kaynaklarda kendisine yer bulsa da
“yatirim vekaleti” bankacilik sistemleri gelistikten sonra ortaya ¢ikmis yeni bir kavramdir. Dolayisiyla
klasik eserlerde bu kavrama yonelik bir tanim bulunmamaktadir. Modern bankacilik sisteminde
uluslararasi kapsamda likidite ihtiyacini karsilamak icin kullanilmaya baslayan kavram, islam

diinyasinda 2000'li yillardan sonra tartisiimaya baslamistir. AAOIFI 2008 yilinda yatirim vekaleti ile

29 Zuhavyli, el-Fikhi’l-islémi ve edilletuhu, 4/151; Orhan Ceker, Fikih Dersleri (Konya : Ensar Yayincilik, 2005), 178-180.
30 Aybakan, “Vekalet”, 43/1.
31 Eb( Bekr Semsileimme Muhammed b. Ahmed b. Sehl es-Serahsi, el-Mebs(t, thk. Halil Muhyiddin el Meyyis (Beyrut:
Daru’l-Marife, 1993), 19/2.
32 {smail Cebeci, Finansal Bir Ara¢ Olarak Sukuk (istanbul: Ensar Nesriyat, 2012), 131.
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ilgili 46 nolu standardi yayimlamistir. Burada yatirrm vekéleti su sekilde tanimlanmistir: “Kisinin

sermayesini isletip degerlendirmesi icin ticretli veya tcretsiz olarak bir baskasini yetkilendirmesidir.33

Cagdas ulemadan islami finans ve bankacilik alaninda galismalariyla taninan Abdiissettar Eb( Gudde
klasik islamf sirketleri de baz alarak yatirim vekaletini “sermayenin gelistirilip degerlendirilmesi icin
sirket veya mudarebenin disinda gerceklestirilen bir sézlesme”3* seklinde tanimlamistir. Yine islami
bankacilik Gizerine calismalari olan el-Hudayri, “Kisinin malum ve caiz olan bir yatirim tasarrufunda
sahip oldugu nitelikler ve tecriibeleri sebebiyle sermayeyi muhafaza edip artirmasi igin kendi yerine
bankayi ikame etmesi suretiyle bankanin yatirrmci kisinin roliini Gstlenmesi” biciminde bir tanim
gelistirmistir.3> Ddseri’ye goére ise yatirim vekaleti “tasarrufa ehliyetli kisinin malini Ucretli veya
Ucretsiz olarak mesru olan alanlarda degerlendirmek Uzere kendisi gibi tasarruf ehliyetine sahip

1736

birine temsil yetkisi vermesi”3® anlamina gelmektedir.

Tanimlarda ifade farklihklari bulunsa da yatinm vekaletinde kisinin sahip oldugu sermayeyi
degerlendirmek amaciyla bir baskasini kendi adina islem yirttmesi icin vekil kildig hususu ortak

noktadir.

Yatirim vekaletinde icare kavraminin da 6nemli bir yeri bulunmaktadir. Nitekim bazi yatirim vekaleti
islemlerinin isldam Hukukundaki yeri icare akdi olarak tespit edilmistir. icare sézliikte “is karsiligi
verilen sey, amelin ivazi” olarak aciklanmakta ayni zamanda “kiralama” anlaminda
kullaniimaktadir.?” islam borglar hukukunda ise “menfaatin iicret karsiliginda temlik edilmesini konu

alan, glinimuzde kira, is ve kismen de istisna‘ akdine tekabiil eden akid” olarak tarif edilmektedir.®

Yatirim vekaletiyle iliskili olan bir diger fikih terimi ise “cuale”dir. Cuale kilmak, yapmak vb. anlamlara

I”

gelen Arapga’da “c-‘a-I” kékinden tiremis bir mastardir. Fikhi bir terim olarak ise “Yapilacak bir is
karsiliginda Ucret taahhiit etme, mikafat vaad etme, vaad edilen licret ve miikafat anlaminda

kullanilan fikih terimi” seklinde tanimlanmistir.’

Cuale ve icare kavramlarinin yatirim vekaleti agisindan énemi, vekalet islemi bazi durumlarda icare

akdi veya cuéle akdi olarak kabul edilmesi noktasinda ortaya ¢cikmaktadir.

33 Hevyet, el-Medyirii’s-ser’iyye, 1144.

Abdissettar Ebu Gudde, el-vekale bil istismar ta’s’ilihe ve tatbikatiihe, otuz dordiincii Albaraka Sempozyumu, s. 331
Ahmed Muhsin el-Hudayri, el-Bun(k el-islamiyye, s. 145
36 Talal DUseri, Akdu’l Vekdle bi’l istismér (Riyad: Dar-u Kundzi isbilya, 2016), 67.
37 Ali Bardakoglu, “icare”, Tiirkiye Diyanet Vakfi [slém Ansiklopedisi (istanbul: TDV Yayinlari, 2000).
38 Bardakoglu, “icare”.
3% Mehmet Akif Aydin, “Cuéle”, Tiirkiye Diyanet Vakfi [sldm Ansiklopedisi (istanbul: TDV Yayinlari, 1993), 8/8/77.
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2. Vekalet islemlerinde Ucret Alinmasinin Fikhi Boyutu

Vekalet, Kur’an, sinnet ve icma ile mesrd kilinmig, insanlarin hayatlarini kolaylastiran dini bir
hikimdir. Zuhayli, Ashab-1 Kehfin iclerinden birisini yiyecek almak icin vekil tayin etmeleri vekaletin
Kur’an’daki 6rnekleri arasinda zikretmektedir.*’ Siinnetten ise bircok 6rnegi bulunmakla birlikte, Hz.

Peygamber Hakim b. Hizam’ (6. 54/674) kurban kesmesi icin vekil tayin ettigi meshurdur.*!

Yukaridaki iki 6rnekte bir is icin vekil tayin etme bulunmakla birlikte vekile licret 6denmesiyle alakal
bir hiikiim yer almamaktadir. Vekile tcret 6denmesiyle ilgili Kur’an’daki en net 6rnegin sadaka
toplamakla gorevli olanlarin yaptiklari ise karsilik bir Gcret almasi gosterilebilir. Ayette sadaka
verilecek siniflar sayilirken “bu is icin ¢alisanlar” zikredilmektedir. Bu dyet dolayli olarak vekaletten
Ucret almanin mesriluk sebeplerinden birisi olarak kabul edilebilir. Nitekim eski donemlerde devlet
yoneticisi adina uzak mesafelere gidip mesaisini harcayan memurlar, o isten alacaklari licret

sebebiyle bu vekalet islemini yerine getirmekteydiler.

Vekaletin Ucret karsiiginda yapilabilmesi konusunda Hanefi mezhebi eserlerinde genis bilgiler
verilmeyisi ilgi cekicidir. el-Mebsat, el-Beddi‘ ve el-Hidaye gibi temel eserlerde vekalet bir kitap
basligi olarak yer almakla birlikte, vekil-ticret iliskisine bir baslik olarak yer verilmemistir. Vekil-tcret
iliskisi hakkinda bu eserlerde ancak satir aralarinda bir bilgiye rastlamak mimkindir. S6z gelimi
Serahsi, “Hibeyi almak icin vekil tayin etme” bahsinde hibe konusunda vekilin ahkamindan
bahsederken, “bir kimse, filancada bulunan malini alip kendisine getirmesi icin Gcret karsihg vekil
tayin etse caizdir.” der.*? Hanefi eserlerde vekalet, 6zel ve genel olmak tizere iki kisma ayrilarak

incelenmektedir. Bu ayrimin vekilin Gicret alip almamasiyla dogrudan bir ilgisi bulunmamaktadir.

Maliki mezhebi ulemasinin lcretli vekalet konusunda Hanefi fukahasina gére daha net bilgiler
verdigi goriilmektedir. Ebi’l-Hasen el-Lahmi*® (6. 478/1085) et-Tabsira’da “Vekalet, iicretli ve
licretsiz olmak tzere iki kisma ayrilir” der.** Bu ayrim vekalet-iicret iliskisi acisindan énemlidir. Onun
vekaleti bu sekilde ikiye ayirmasinin sebebi, lcretsiz vekalette insani bir yardimda bulundugu igin
vekilin tayin edildigi seyi yapma viicubiyeti bulunmamasidir. Ucretli vekalette ise vekilin tayin olunan
vekaleti yerine getirme mikellefiyeti bulunmaktadir. Diger Maliki ulema da genel olarak Lahmi’nin

tasnif ettigi gibi vekaleti ikiye ayirarak incelemislerdir.

40 e|-Kehf 18/19; Serahst, el-Mebsit, 19/2; Zuhavyli, el-Fikhii’l-islémi ve edilletuhu, 4/2996.
41 Eb( Davud, “Kitabi’l-buy(”, 28.
42 Serahsi, el-Mebsdt, 19/91.
4 Hakkinda bilgi icin bkz. Hafsa Kesgin, “Ebii’l-Hasan el-Lahmi ve Maliki Mezhebindeki Yeri”, flahiyat Tetkikleri Dergisi

50 (Aralik 2018), 219-241.
4 Ebi’l-Hasen Lahmi, et-Tabsira (Katar: Vizaret(’|l-evkaf, 2011), 10/4622.
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Safi ve Hanbeli ulemasi vekalet konusunu daha ¢ok Hanefiler gibi incelemisse de Maverdi, el-Havi
el-Kebir'de vekaletin iki kisma ayrildigini tcret karsiliginda olmasi halinde vekilin ecir-i misterek

olarak kabul edilmesi gerektigini belirtir.*

Klasik fikih eserlerinde vekalet-licret iliskisine en net yer veren mezhebin Malikiler oldugu
gortlmektedir. Hanefi, Safi ve Hanbeliler bu iliskiye yer vermislerse de konuyu vekalet baghgi altinda

incelememis, icare ve cuéle gibi konuyla alakal baska meselelerde ele almislardir.

Muasir fakihler vekalet konusunu 6zel bir baslik altinda detayli bir sekilde incelemektedirler. Nitekim
glnimiuzdeki banka uygulamalarinda yatirim vekaleti islemleri, vekaletin Ucret karsihgl yapilmasini

gerektirmektedir.

Zuhayli, Hz. Peygamber’in sadaka toplamaya giden kimselere bir licret vermesini vekaletin Ucretle
yapilabilecegine delil olarak zikreder.*® Ona gére vekalette iicret belirlenirse bunun igin bir sézlesme

yapilmasi gerekir, bu durumda vekil icin ecirle ilgili htikiimler gecerli olacaktir.*’

Gunlmuaz uygulamalari acisindan disilintlecek olursa, bankalarin yatirrm danismanhgi hizmetinin
tcretli vekalet islemine girdigi sdylenebilir. islam hukuku agisindan vekil tayin edilen yatirim
danismaninin, yaptigi ise karsilik tGcret almasi mimkin gorilmektedir. Ancak (cretinin sozlesme
yapildigl veya kabul edildigi zaman bilinmesi gerekmektedir. Nitekim islAm hukukundaki ticari
sozlesmeler, tartismalari 6nleme gayesini giitmektedir. Bu durumda vekilin alacagi Gicrette eger bir
belirsizlik durumu varsa bunun kabul edilebilir bir belirsizlik olmasi gerekmektedir. Bir belirsizligin
“kabul edilebilir” olusunun 6lgitl, taraflar arasinda ihtilafa sebep olmamasidir. Bu durumda

anlasmazliklardan kaginmak icin, taraflarin 6deme sart ve kosullarini agcik¢a belirlemeleri 6nemlidir.

Yatirim danismaninin {icreti, sabit bir miktar, sermayenin bir ylizdesi, karin bir ylizdesi, belirli bir kar
oraninin lizerinde elde edilen miktar ve belirli bir karin (zerinde elde edilen sabit bir miktar olarak

belirlenebilir.

4 Ebirl-Hasan Ali b Muhammed b. Habib Maverdi, el-Havi'l-kebir f7 Fikhi Mezhebi’l Imdm es-Séfii ve hiive Serhu
Muhtasari’l-Miizeni, thk. Ali Muhammed Muavvaz - Adil Ahmed Abdiilmevcud (Beyrut : Dar’I-Kitibi’l-iimiyye,
1999), 6/506.

4 7Zuhayli, el-Fikhii’l-islamf ve edilletuhu, 4/2997.

47 Zuhayli, el-Fikhii’l-islamf ve edilletuhu.
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3. Yatinm Vekaletinde Ucretin Odenme Sekilleri

3.1. Ucret-i Misil
Ucret-i misil, bir isin piyasa degerini ifade etmektedir. Genelde iicretin belirlenmemesi durumunda
veya is yapilmasina ragmen sozlesmede nizaa sebep olabilecek eksikliklerin bulunmasi halinde Ucret-

i mislin 6denmesine hikmedilmektedir.*®

Ali Haydar Efendi Diirerii’l-hukkdm’da bu konuda sunlari kaydeder: “Eger vekalette lcret sart
kosulmussa vekil isi yerine getirdiginde licreti hakeder. Eger (icretten bahsedilmemisse ve vekil
normalde bu isleri lcretle yapan birisi degilse lcret gerekmez. Bu durumda vekil hayirseverlik
yapmis olur. Hukuka uygun bir icare yapilmissa, vekil belirlenen Ucreti alir. Eger fasit bir akit
yapiimissa bu durumda vekile cret-i misil verilmesi gerekir.”* Bu hiikkmii sadece Hanefiler
benimsememis, diger mezhep fukahasi da fasit akitle bir is yapildiginda “ecr-i misil”’e

hikmetmislerdir.

Vekalet, islam hukukunda daha cok yardimlasma olarak degerlendirildiginden vekalette aslolan
herhangi bir licretin belirlenmemesi ve vekilin yaptigi islemlere karsi bir Gcret almamasidir. Hanefi,
Safi ve Hanbeli ulemanin fikih kitaplarinda vekil-tcret iliskisine vekalet babinda deginmemis olmalari
bu durumun bir gostergesidir. Ancak buradan yola cikilarak herhangi bir licret tayin edilmeyen
vekalet isleminde, “vekilin Gcret isteme hakkinin bulunmadigl” séylenemez. Nitekim bu husustaki

uygulamalar dénemin ve bélgenin yaygin uygulamasiyla yani 6rfle alakalidir.

GUnumizdeki banka uygulamalarinda ise vekalet islemleri timduyle Ucret karsiligi yapildigindan,
yatirnm vekaleti uygulamasinda vekile Ucret verilmesi gereklidir. Bu durumda (cret
belirlenmediginde veya sozlesmede akdin fasid olmasini gerektiren bir hikim yer aldiginda,
bankaya lcret-i misil verilmesi gerekecektir. Bunun gliniimiizde bankanin diger musterilerine yaptig

emsal uygulama lzerinden dlgllmesi dnerilebilir.

3.2. Belirli Maktu Bir Ucret Uzere Anlasiimasi
Vekalet isleminde vekil icin bir icret belirlendiginde, islam hukukunda bu islemde vekil ecir
hikmiini almaktadir. Ecirin ise yapacagl ise karsilik bir Gcret belirlemesi dort mezhebe gore

mesridur. Fikih kitaplarinda konu “icare” basligi altinda incelenmektedir.

4 Ahmet Akman, “Ucret ile Tazminat Sorumlulugu Birlikteligi”, Cumhuriyet ilahiyat Dergisi 26/1 (15 Haziran 2022), 48-
49.
4 Ali Haydar Efendi, Direrii’l-Hiikkam Serhu Mecelleti’l-Ahkam.
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icare>® Hiddyede ivaz karsiliginda bir menfaati elde etmek icin yapilan akit seklinde tarif
edilmektedir. Bu tarifin genel anlamda diger mezheplerin icare anlayisi icin de gecerli oldugu
soylenebilir. Tabsira’da icarenin mesrulugu zikredilirken, “Sizin hesabiniza (cocugunuzu) emzirirlerse
onlara karsihigini ddeyin”>! ayeti delil olarak getirilir. Nitekim emziren kisi bir menfaat saglamakta ve
ecir olarak cocugun velisinden bir licret almayl haketmektedir. Bu durumda Uicretin belirlenmis
olmasi esastir. Klasik fikih eserlerinde icdre bir menfaatin satilmasi anlaminda kullanildigindan,

karsiliginda makta bir ticretin ddenmesi en temel 6deme seklidir.

islam Hukuku'nda, bir sézlesmenin gecerliligi icin taraflar arasindaki karsilikli hak ve yikiimliliklerin
net bir sekilde belirlenmesi gerekmektedir. Yatirim vekaleti sozlesmelerinde lcretin belirlenmesiyle
ilgili en net bigimin belirli bir maktu Ucretin Gzerine anlasiimasidir. Nitekim vekil tayin edilen kisi,

gelecek kar veya zarara bakmaksizin kendisi icin belirlenmis tcreti alacaktir.

Ecir, makt( Ucrete karsilik belirli bir stire calisma yapabilecegi gibi belirli bir isi bitirmeye yonelik de

anlasma yapilabilmektedir.

3.3. Ucretin Sermayenin Belli Bir Orani Olmasi

Ucretin sermayenin belli bir orani olmasi maktd {icret belirlenmesiyle benzer bir anlam ifade
etmektedir. Nitekim anlasma esnasinda sermayenin malum olacagl ve malum olan sermayeden
belirli bir oranin tespit edilmesiyle maktl bir Ucretin belirlenecegi kaydedilebilir. Ancak yine de

Ucretin sermayenin belli bir orani olmasinin makt Gcret belirlenmesinden farkhliklari vardir.

Banka acisindan sermayenin belli bir oraninin belirlenmesi ve bunun ilani mivekkil acisindan akit
oncesi bir bilgi netligi olusturmaktadir. Makt( Ucrette her islem igin ayri bir tcret gériismesine ihtiyag
duyulurken, sermayenin oraninin belirli olmasinda boéyle bir ihtiyac bulunmamaktadir. Maktd
Ucrette, Ucret Uzerine ihtilaf ¢ikma olasiligl yokken, sermayenin belli bir oraninin Ucret olarak
belirlenmesi durumunda, sozlesmede sermayenin ne oldugu net bir sekilde belirtilmezse cesitli

ihtilaflarin meydana gelme ihtimali ortaya ¢ikmaktadir.

3.4. Karin Belli Bir Orani Olmasi
Genel ticari hayatta ve 6zellikle finansman islemlerinde yaygin olarak kullanilan yontemlerden biri
de oransal lcretlendirme yontemidir. Bu yontem, bir icare so6zlesmesi sirasinda ecir tarafindan

alinacak tcretin net olarak belirlenmedigi ancak bu belirsizligin taraflar arasinda anlagsmazliga neden

0 Bardakoglu, “icare”, 21/21/380.
51 et-Talak, 65/6.
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olmadigi bir durumdur. Bu durumda her ne kadar ecire makt( bir Gcret belirlenmemisse de kar
izerinden orani belli oldugu icin nizda sebep olmayacag sdylenebilir. islAm hukukgular bu tir
belirsizlikleri Gnemsiz olarak degerlendirir ve taraflar arasinda bir ¢catismaya neden olarak saymaz.
AAOIFI fikih kurulu bu yaklasimi benimsemis ve yatirim vekilliginde Ucretin oransal olarak
belirlenmesini ve tahsil edilmesini mimkiin géormdistir. Dolayisiyla yatirim vekalet sozlesmelerinde

Ucretin karin belirli bir yizdesi olarak alinacagi yazilabilir.

3.5. Ucretin Sarth Olarak Belirlenmesi

Yatirim vekaleti uygulamalarinda teorik olarak licretin belirlenmesinin farkh sekillerle ve yontemlerle
olmasi mimkindir. Ginlimiz bankacilik sisteminde licretin sartli olarak belirlenmesi misteri
(muvekkil) agisindan daha cazip bir imkan sunmaktadir. Nitekim bu Ucretlendirme biciminde, kisi
parasini bankaya yatirrm amaciyla verecek, banka belli bir oranda kar elde ederse (cret alabilecektir.
Buradaki lcretlendirme makt( olabilecegi gibi, sermayenin veya karin belli bir orani seklinde de
belirlenebilmektedir. Uygulamada genellikle beklenen karin Gzerinde kalan gelirin yatirrm vekiline

Ucret veya prim olarak birakildigi goriilmektedir.

Bu islemin islam hukuku acisindan mesrulugu, belirli bir sartin gerceklesmesine bagh hibe (el-

hibet(i’l-muallaka) niteliginde olmasina dayanmaktadir.>?

Sonug

Yatirim vekilinin Ucreti, sozlesmenin akdedildigi anda net olmali ya da ihtilafa yer vermeyecek
dizeyde bir belirsizlikte olmalidir. Taraflar, anlasmazlik cikmamasi icin lcretin ne olacagini ve
sartlarini acik bir sekilde tespit etmelidir. Yatirim vekilinin Gcretinin belirli maktu bir Gcret olarak,
sermayenin belli bir orani, karin belli bir orani, belli bir kar oraninin Gstiinde elde edilen miktar olarak
ya da maktu bir miktarla birlikte belli bir karin Ustliinde elde edilen miktar seklinde belirlenmesi
mumkindidr. Yatirnm vekaleti bir vekalet sozlesmesi olmakla birlikte o6zellikle Ucretli olarak
gerceklestirildiginde icare akdi olarak gorillp, icare akdi ile ilgili fikhi hikiimlere tabi olarak
degerlendiriimektedir. icare akdinin gecerli olabilmesi icin s6zlesme kapsaminda 6denecek licretin
belirlenmis olmasi sarttir. Ancak giinimizde genel olarak ticari hayatta 6zel olarak ise finansman
islemlerinde yaygin olarak kullanilan Gcret belirleme yontemlerinden biri de hizmet karsiliginda
orantili bir Gcret alma metodudur. Bu yontem, icare akdi sirasinda ecirin alacag licretin net olarak

belirlenmemesine ragmen, bu belirsizligin taraflar arasinda anlasmazliga yol agacak nitelikte

52 Heyet, el-Medyirii’s-ser’iyye, 1154.
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olmadigi bir durumu ifade eder. Bu baglamda, fukaha belirsizlikleri, taraflar arasinda bir catismaya
yol acmayacak sekilde degerlendirir ve 6nemsiz kabul eder. AAOIFI fikih kurulu da benzer bir
yaklasimi benimseyerek, yatirnm vekaletinde Ucretin oransal olarak belirlenip alinmasina miisaade
etmistir. Yatirnm vekaletinde Ucretin belirlenmesi, klasik fikih kaynaklarinda gecen vekalet, icare,

cuale ve hibe kavramlariyla mesruiyet kazandigi kaydedilebilir.
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The phenomenon of plagiarism in pre-Islamic poetry raises significant concerns regarding the authenticity of
the pre-Islamic literary and linguistic heritage, which forms a foundation for Arabic linguistic sciences,
including grammar, morphology, and rhetoric. Questioning the authenticity of this heritage could impact the
basic linguistic structure of Arabic across lexical, semantic, and syntactic dimensions. This skepticism also
affects Qur'anic studies, which have historically drawn upon pre-Islamic poetry and early Arabic lexicons to
interpret Qur'anic vocabulary. These sources are deeply interlinked with preserved anthologies that have
safeguarded this linguistic legacy, as reflected in classical exegesis and frequent references to pre-Islamic
texts. This study examines the issue of plagiarism through an introduction, five chapters, and a conclusion.
The introduction addresses the historical scope of plagiarism in global literature, focusing on its prevalence
and implications. The first chapter analyzes the perspectives of classical critics, while the second chapter
examines contemporary scholarly approaches, including arguments challenging the authenticity of pre-
Islamic poetry. The third chapter explores historical and modern motivations for plagiarism among early and
recent scholars. In the fourth chapter, | critically assess the evidence supporting plagiarism claims. The fifth
chapter examines the implications of plagiarism for Qur'anic exegesis and hadith interpretation. Finally, the
conclusion synthesizes these discussions and presents the key findings of this study.
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Oz

islam 6ncesi siirde intihal meselesi, ilgili déneme ait edebiyat ve dil mirasina dair siiphe olusturmaktadir.
Konunun bu agidan énemli oldugu kaydedilebilir. islam éncesi dénem, Arap dili ve nahiv kurallarinin tespiti
acisindan temel olusturmaktadir. Bu ylizden déneme ait edebi metinlere nahiv, sarf, belagat gibi cesitli Arap
dil bilimlerinin insasinda siklikla miracaat edilmektedir. islam dncesi siirini inkar etmek ve onu biitiiniyle ya
da kismen sorgulamak, yalnizca bu dénemin sairlerinin siirsel ve edebi iretimlerine yonelik bir elestiri degil,
ayni zamanda Arapga’nin sozliik, anlam ve nahiv kdkenlerini sorgulayan dilsel bir stipheciliktir. Bu stiphecilik,
yaklagimlari ve mezhepleri ne olursa olsun, Kur'an-i Kerim'i islam ©ncesi siirden alintilar yaparak
yorumlamaya aliskin olan tefsir alimlerinin cabalarina da acik bir tehdit olusturmaktadir. Zira Kur'an'in
kelimelerinin anlamlarini agiklamak ve ayetlerini yorumlamak icin kullanilan kaynaklarin basinda, islam éncesi
siir ve bu siirin derlemeleri gelmektedir. Bu nadir dilsel mirasi 6liimsizlestiren divanlar, tarih boyunca
kitaplarin satir aralarinda muhafaza edilmistir.

Makalenin son béliimiinde ele alindigi lizere, miifessirlerin tefsirlerinde islam dncesi siirlere dayanmalari,
fazla bir delil veya ¢ikarim gerektirmeyen acgik bir gercektir. Bu konu Gzerinde c¢alisan bir arastirmacinin
yalnizca tefsir kitaplarina ve Kur'an'in kelime dagarcigina bakmasi yeterlidir. Bu eserlerde, islam &éncesi
siirlerden alintilar yapilarak ayetlerin yorumladiklari gériilmektedir. islam &ncesinde yazilan siirler, sdzliik
materyallerinin olusturulmasinda da 6nemli bir kaynak teskil etmistir.

Mfessirlerin dinin ana kaynagi olan Kur'an-1 Kerim'i yorumlarken kullandiklari dayanaklarin sorgulanmasi,
sadece Arap dili acisindan degerlendirilmemeli ayni zamanda mifessirlerin din namina soyledikleri
hikiimlerinin de sorgulanmasina sebep olmaktadir. Bu durum, tim miufessirler icin bir fikir birligi noktasi
olusturan dilsel bir yaklasimin 6nemini ortaya koymaktadir.

Hic stiphe yok ki, islam &ncesi siirde intihal ve sahtecilik bulunmaktadir; ancak bu vakianin kabulii biitiin bir
literatlirlin yok sayilmasi anlamina gelmemektedir. Nitekim giinimize kadar ulasmis ¢ok sayida glivenilir
siirler bulunmaktadir. Bunlar raviler tarafindan dogrulanarak aktarilmis ve farkli eserlerle glinimuze kadar
tasinmistir. el-Mufaddal el-Dabbi, el-Esma'i ve Ebu Amr ibn el-Ala’nin siirlerini buna &rnek olarak
zikredebiliriz. Zaman zaman, ravilerin aktardig siirlerin dogrulugunda tereddit olusabilir, hatta siirler
arasinda intihal yapilmis olanlar da bulunabilir. Ancak bu durum, dogru arastirma teknikleriyle tespit edilmesi
mimkiin hususlardir. Dolayisiyla buradan yola cikarak islam éncesi siirlerin tamamini sorgulamak ve bunlar
tizerinde siiphe olusturmak ilmi bir yaklasim degildir. Ayrica bu tiir siipheci yaklasimlar, yalnizca islam éncesi
siirle sinirl olmayip butin tarihsel bilgiler icin de gegerli olabilir.

Yukarida belirtilenler dogrultusunda, intihal konusunu ele alan bu c¢alisma, giris, bes bolim ve sonugtan
olusmaktadir. Giris boliminde, genel olarak edebiyatta intihal olgusunun tarihsel boyutu, yayginhgi, edebiyat
ve dil kaynaklari Gzerindeki etkisi gibi ¢esitli yonler ele ainmistir. Birinci bélimde, konunun eski edebiyat
elestirmenlerine gore tarihcesi incelenmektedir. ikinci béliimde, bu yaklasimlarin modern ¢agdaki gelisimi,
Margoliouth ve onu takip eden Arap dislnirlerinden Taha Hiseyin gibi isimlerin sundugu oneriler
incelenmistir. islam 6ncesi siirde intihal meselesi ve bunun sonucunda ortaya ¢ikan meseleler hakkinda
Mustafa Sadik El-Rafi'i ve Mahmud Sakir’in dislinceleri ve elestirileri tespit edilmeye calisilmistir. Sakir’in
ozellikle el-Mutenebbi’nin divanina yazdigi degerli 6nsoézde, bu konulara dikkat ¢ekmesi 6nemlidir. Mahmud
Sakir ayni zamanda Taha Hiseyin'in 6grencisi olarak, ddnemin islam éncesi siir teorisine asina olan isimlerden
biridir. Nasireddin Esad, Masadir el-Siir el-Cahili adli eserinde, Sevki Daif ise "Tarih el-Edep el-Arabi" adl
kitabinda bu konulari ayrintili olarak ele almistir. Uglincii béliim, gecmisle glinimiiz arasindaki intihal
sebeplerine ve mutakaddim(n ile mutahiriin arasindaki farkliliklara ayrilmistir. Dérdiincti bolimde, intihal
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iddiasinda bulunanlarin delilleri tartisiimistir. Besinci bolim ise intihalin, Kur'an miifessirleri ve Peygamber'in
siinnetini tefsir eden alimlerin ¢abalar Gzerindeki etkileri incelenmistir.

Bu makale, arastirmacinin islam 6ncesi siirde intihal meselesinin 6zelliklerini ve bu meselenin tarihsel
surekliligini gecmisten glinlimize kadar tasvir etmeye yonelik ciddi bir girisimidir. Ayni zamanda bu konuyla
ilgili degerlendirmeler, yalnizca islam éncesi siirle sinirli kalmayip, Arap dili, Kur'an-1 Kerim, genel olarak
Arapca metinlerin yorumlanma yontemi, nahiv kokenleri, kurallari ve delillerine kadar uzanmaktadir.
Muhammed ibn Selam el-Cumabhi gibi gecmis ve ¢agdas dénem alimleri arasindaki intihal teorisinin dzellikleri
ile bu teorinin modern donem temsilcilerinden en 6ne cikani olan Margoliouth arasindaki yaklasimlar ele
alinmistir. Sonrasinda, sirasiyla Mustafa Sadik el-Rafi'l, Taha Hiseyin ve diger cagdas alimlerin gorisleri
tartisilarak; bu gorislerin dayandigi sozler, sebepler ve sonuglarin detaylari incelenmistir.

islam 6ncesinde yazilan siirlerin &neminin vurgulandigi, Margoliouth’un ve Taha Hiseyin’in gorislerinin
elestirildigi bu makalede, ilgili doneme ait siirlerin birgogunun ilmi agidan giivenilir oldugu sonucuna
ulasiimistir. Ayrica adi gecen sahsiyetlerden sonra akademik alanda islam 6ncesi ddneme dair pek ¢ok calisma
yapildigi, bu ¢alismalarda siirin yazim tarzi, legesi vb. bilgilerden yola ¢ikarak dénemle iliskisinin ortaya
konuldugu kaydedilmelidir.

Anahtar Kelimeler: Arap Dili ve Belagaty, intihal, islam Oncesi Edebiyat, Edebi Elestiri, Miifessir.
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Introduction

Forgery and plagiarism are general literary phenomena that transcend specific nations or
generations. The Arabs, like other nations with literary output, recognized these concepts, as did the
pre-Islamic era, the Umayyad era, and the Abbasid era. Plagiarism and fabrication are not confined
solely to language; they extend to all fields that rely on transmission, preservation, and presentation
as means of documentation. Indeed, even in our present day, we still encounter plagiarism, despite
the advanced tools of modern civilization, which should theoretically safeguard our works from

these phenomena if such protection were attainable.

The widespread availability of writing and the extensive distribution of printing in its various forms
and styles have not prevented poets from being attributed with verses they did not compose, nor
did these advancements protect the true works of poets from the encroachment of imitators and
plagiarists. Plagiarism has not been limited to poetry alone; it extends to all areas linked to general

literature, including genealogy, historical accounts, and records dating back to pre-Islamic times.

It is no exaggeration to say that the fabrications in Hadith began during the lifetime of the Prophet
Muhammad, peace be upon him, and continued afterward, reaching a scale that prompted scholars
to create an unparalleled system of criticism and verification, far exceeding the imaginations of

fabricators and plagiarists across the ages.!

Undoubtedly, these principles and rules were not restricted to the science of Hadith alone; they
extended to all fields where transmission was essential, especially language, which is the foundation
of linguistic evidence and essential for interpreting texts of various forms and purposes. Arabic
scholars and critics exerted great efforts to critically examine pre-Islamic poetry, distinguishing the
authentic from the fabricated. Renowned critics confronted the creators and plagiarists of poetry,
exposing the falseness of their works. There is no doubt that the methodologies used by Qur'anic

exegetes.

This research paper employs a combination of methodologies. The inductive approach is used to
trace the issue of plagiarism through the works of early scholars, later scholars, and contemporary
Orientalists, both Western and Arab, examining its history, causes, and analytical context. The
deductive method is also employed, evident in deriving the underlying causes of plagiarism and

establishing conclusions based on supporting premises and evidence, linking them to the factors

1 Al-Assad, Nasser al-Din, Sources of Pre-Islamic Poetry (Cairo: Dar al-Ma 'Arif,1988), 321.
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involved. Additionally, the research incorporates a critical approach, which emerges in presenting
and analyzing evidence, addressing ambiguities and objections, and clarifying the impact this debate

has had on the efforts of Qur'anic exegetes.

1. The Historical Development of the Issue of Plagiarism in Pre-Islamic Poetry Among Classical
Literary Critics:

Muhammad ibn Sallam al-Jumahi, who passed away in 232 AH, author of Tabagat Fuhul al-Shu'ara’
(The Classes of Master Poets), is widely regarded as one of the earliest and most authoritative voices
to discuss the phenomenon of plagiarism in ancient Arabic literature, especially in poetry, with
scientific precision and objectivity. His approach was marked by balance; he neither exaggerated the
presence of plagiarism to the point of casting doubt over all literary heritage, nor did he entirely
dismiss it, disregarding established facts and clear evidence attesting to the reality of this

phenomenon.

Ibn Sallam skillfully described the phenomenon, outlining its elements by explaining its underlying
causes and detailing its impact on Arabic literature and linguistic authority. He then explored the
methods used by eminent Arabic scholars and critics to distinguish genuine literature from
fabricated and plagiarized works. This balanced approach assigned the phenomenon its rightful scale

without exaggeration or alarmism. He expressed this succinctly, saying:

“In poetry, there is much that is fabricated, contrived, and void of any merit—no value in Arabic, no
beneficial literature, no extractable meaning, no proverbial wisdom, no splendid praise, no biting
satire, no impressive boast, nor any delightful nostalgia. Such poetry has been passed from one book

to another without reference to the Bedouins or validation from scholars.

This approach by Ibn Sallam provides a well-measured perspective on the issue, offering insight
without sensationalism and establishing a clear basis for evaluating the authenticity of ancient

Arabic poetry.

No one should accept any report if the scholars of authentic knowledge and reliable narration have
agreed to refute it, nor should it be transmitted from those of uncertain sources. Scholars have
indeed disagreed on some poetry just as they have on other matters; however, regarding what they
agreed upon, no one should deviate from it. Poetry, like other sciences and crafts, has a skill and an
artistry known to those with expertise in it. Just as various fields require specialized knowledge—for
instance, some fields rely on vision, some on hearing, some on touch, and some on speech—so too

does poetry.
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Consider pearls and rubies: one cannot determine their quality by description or weight without
firsthand inspection by an expert. Similarly, in the field of currency exchange, the genuineness of a
dinar or dirham cannot be known merely by color, touch, design, stamp, or description, but is
recognized by the moneychanger upon examination, who can discern its authenticity or counterfeit

nature, its degree of refinement, or its emptiness.

In the same way, poetry is known to those with expertise in it. Muhammad recounts that Khalad ibn
Yazid al-Bahili once asked Khalaf ibn Hayyan Abu Muhraz—who was well-versed in poetry and its
transmission—‘How do you reject these poems that are recited?’ Khalaf responded, ‘Are there any
that you know to be fabricated, lacking any value?’ Khalad replied, ‘Yes.” Khalaf then asked, ‘Do you
think there are people more knowledgeable about poetry than you?’ Khalad affirmed, ‘Yes.” Khalaf

continued, ‘Then do not deny that they may know more about these matters than you do.

Another person once said to Khalaf, ‘When | hear a poem that | like, | don’t care what you and your
colleagues say about it.” Khalaf replied, ‘If you take a coin and find it pleasing, and the moneychanger

tells you it is counterfeit, does your liking for it still benefit you?’"

"Among those who corrupted and debased poetry by mixing it with all manner of trivial material
was Muhammad ibn Ishaq ibn Yasar, a client of the Makhzum family of Al-Mutallib ibn Abd Manaf.
He was a recognized scholar of historical biographies, about whom Al-Zuhri said, ‘Knowledge will
remain among the people as long as the client of the Makhzum family is present.” His primary
expertise was in battles and biographies, and yet people also accepted poetry from him. However,
he excused himself, saying, ‘l have no knowledge of poetry; it was brought to me, and | transmitted
it This, however, was no valid excuse. He recorded in his biographies the poetry of men who had
never composed a single verse, and he included poems attributed to women as well as men.
Moreover, he extended this practice to the tribes of ‘Ad and Thamud, attributing to them a wealth

of poetry, although it was not truly poetry but rather speech structured with rhyme.

"Should he not reflect upon this and ask himself, “‘Who transmitted this poetry, and who conveyed it
through thousands of years?’ Allah, the Blessed and Exalted, says: ‘So the people who did wrong
were eliminated, and all praise belongs to Allah, Lord of all worlds’ [Al-An'am: 45], meaning they left
no remnant. He also says: ‘And that He destroyed the first ‘Ad and Thamud, sparing none of them’
[An-Najm: 50-51]; regarding ‘Ad, He says, ‘Do you see any remnant of them?’ [Al-Haggah: 8]. He also
says, ‘And many generations in between’ [Al-Furgan: 38], and ‘Has not the news come to you of
those before you—the people of Noah, ‘Ad, and Thamud?’ [Ibrahim: 9]. If poetry were indeed as lbn
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Ishaqg and other storytellers have portrayed it, it would serve no purpose nor provide any indication
of knowledge." 2 This entire passage is from Ibn Sallam, may Allah have mercy on him, and | have
guoted it at length intentionally, as his insights on the matter are both profound and accurate. He is

an authoritative scholar in poetry, well-versed in its nuances and issues.

In affirming the phenomenon of plagiarism, Ibn Faris quotes the eminent linguist Al-Khalil ibn Ahmad
al-Farahidi, who said: 'The cunning may introduce into the language of the Arabs that which is not

truly Arabic, intending to create confusion and difficulty. 3

In discussing examples of this type of plagiarism in poetry, regarding the individuals known for it or
the fabricated poetry they produced, prominent Arabic scholars and major critics took on the task
of exposing these forgeries. Ibn Sallam remarked: 'The first to compile the poetry of the Arabs and
recount their narratives was Hammad al-Rawiya, who was unreliable. He would attribute one man's

poetry to another and add verses to the poems. 4

Abu Hatim said: 'Khalaf al-Ahmar was a poet who fabricated poetry attributed to the tribe of Abd al-
Qays, merely as a form of amusement. Later, he became devout, repented from this practice, and
clarified his actions.' Abu Hatim also reported hearing Al-Asma‘i say: 'l heard Khalaf al-Ahmar admit:
"I fabricated this poem attributed to Al-Nabigha, which includes the lines: ‘Horses that fast and

horses that do not fast... under the dust, while others chew the reins.

Abu al-Tayyib, in Ranks of Grammarians, noted: 'Khalaf al-Ahmar was exemplary in crafting poetry,
and he would compose verses as if they were the words of others, closely imitating each poet’s style.
However, after he became devout, he would complete the recitation of the Quran each day and
night. Upon adopting this piety, he went to the people of Kufa and revealed to them the poems he
had interwoven into the works of others. They responded by saying, "You were more trustworthy to
us back then than you are now." As a result, these poems have remained in their anthologies to this

day.”

Ibn Sallam presents us with two groups of narrators who transmitted a significant amount of

fabricated poetry, attributing it to the pre-Islamic poets. The first group consisted of those skilled in

Jalal al-Din al-Suyuti, Al-Mizhar in Language Sciences and Types, Critical ed. Fuad Ali Mansour (Beirut: Scientific
Books House, 1418/1998), 1 /135 .
3 Ibn Sallam al-Jumaht.Muhammed, Tabagat Fuhil al-Shu‘ara’, Critical ed. Mahmoud Muhammad Shakir (Jeddah:
Dar al-Madani, Saudi Arabia, 1974), 1/5-8
Al-Suyuti, Al-Mizhar in Language Sciences and Types, 1/ 138-140.
Al-Suyuti, Al-Mizhar in Language Sciences and Types, 1/145 .
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composing and crafting poetry, who would create verses and attribute them to the poets of the pre-
Islamic era. He exemplifies this with figures like Hammad, and, as we have seen earlier, individuals

similar to him, such as Jannad and Khalaf al-Ahmar.

The second group consisted of those who lacked the skill to compose or imitate the style of pre-
Islamic poetry, yet they circulated all manner of trivial and spurious material. These were narrators
of stories, biographies, and legends, such as Ibn Ishaqg, the biographer of the Prophet. Poetry was
crafted for him and included in his works without scrutiny or caution, attributing Arabic poetry to

figures like the tribes of ‘Ad and Thamud, who had no connection to such expressions.

Among his many examples in Arabic literature, AbG al-Salat ibn Abt Rabi‘ahal-Thagafisaid: -
Vigal day 13Lad glos Lutds oo o 0 OLead Y 0yl A

The term "p)&JI" (al-makarim) refers to virtues and elevated morals that reflect the character of

the poet. These represent the noble values that an individual should embody.

The phrase "¢d oo OL2dI" (al-qaban min labn) symbolizes purity and goodness. The mention of the
vessel for milk suggests that these virtues require care and attention to remain untainted. This

indicates that virtues are not merely innate but require effort to maintain.

The comparison "Ylgf day 13lad slos Li” (shiba bima'in fa'ada ba‘du abwal3) illustrates a decline in
value. It demonstrates how milk (representing virtues) can be transformed into water and then into
urine, signifying that true values cannot be easily degraded; rather, they necessitate a significant

process of deterioration.

This verse underscores the necessity of preserving virtues and advocates for their diligent
maintenance to ensure they remain enduring and do not degenerate into something devoid of

worth.
Al-Nabiga Al-Jaadi said in a speech in which he was proud: - It is simple —
NES PARUP PR PNRPICIES VPSR Rt
VB 93 5801 O Ojlga CEB ... a8 Ol535 (290 e

Yool A5 1olad sloy L .. pd (30 QLS Y Al ells
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It is narrated by the sons of 'Amir about Al-Nabigha. The narrators are unanimous that Abu al-Salat

said it.®

There is no doubt that some of the pre-Islamic poetry is fabricated and unacceptable, while other
parts are trustworthy. It varies in reliability: some poems have unanimous agreement among
narrators, while others are transmitted by trusted and unquestionably reliable sources, such as Al-
Mufaddal al-Dabbi, Al-Asma‘i, and Abu Amr ibn al-Ala. Although fabricated works may sometimes
overshadow the authentic, this does not lead us to reject pre-Islamic poetry entirely. Rather, it
encourages us to examine and scrutinize it, guided by the insights provided by trustworthy narrators

who illuminate the path forward. ’

There is no doubt that the existence of pre-Islamic poetry falsely attributed to its authors is a reality
supported by evidence, both logical and narrative. All texts preserved and transmitted across
generations through narration are vulnerable to the possibility of fabrication and forgery, particularly
due to three significant factors: the importance and centrality of these texts in various areas of
human life—as seen with the Qur’anic text, the Hadith, or certain historical accounts in sensitive
historical periods; the targeting of these texts by those seeking to distort them, motivated by varying
reasons for this reprehensible act; and, lastly, the lack of tools to prevent forgers from achieving

their aims.

If we were to ask ourselves, "Were there not fabricated Hadiths and unfounded reports in the
Prophet’s biography?" Indeed, there were. However, the presence of the science of Hadith criticism,
even applied partially in the field of biography, played a decisive role in protecting these texts and
preventing forgers from realizing their objectives. The same can be said for pre-Islamic poetry: it is
logical to find some of this poetry falsely attributed or to encounter doubts about the authorship of
particular verses. But as researchers, the pertinent question is this: does the validity of this
assumption and its occurrence necessarily lead to the complete rejection or questioning of the

origins of pre-Islamic poetry?

Certainly, we see that the possibility and occurrence of forgery are not grounds to reject pre-Islamic
poetry in its entirety or to cast doubt on its authenticity. Significant efforts have been made by
renowned scholars to preserve poetic texts and attribute them to their rightful authors based on

scientific foundations, relying on verified narrations from trustworthy narrators. Collections have

6 Al-Suyuti, Al-Mizhar in Language Sciences and Types, 1/145 .

7 Dayf, Shawqi, Tarikh al-Adab al-‘Arabi -The History of Arabic Literatur- (Cairo: Dar al-Ma“arif, 1995), 166.
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even been based on manuscripts written by the highest authority in the chain of transmission, as in
the case of The Diwan of Al-Akhtal al-Kabir, compiled by Al-Sukari and transmitted by Abu Ja‘far
Muhammad ibn Habib, meticulously studied by Dr. Fakhruddin Qabawa, who based his work on a
copy written in the author's own hand. The same applies to The Diwan of Zuhayr ibn Abi Sulma,
compiled by Abu al-Abbas Thalab, among numerous collections of major pre-Islamic poets. Scholars,
both ancient and contemporary, have exerted tremendous efforts to safeguard these collections and
protect them from skepticism, not to mention the contributions of Al-Mufaddal al-Dabbi, Al-Asma‘i,

and Amr ibn al-Ala.

As Dr. Samir Omar Kamil states in his book The History of Arabic Literature: "It is evident that pre-
Islamic poetry contains much fabrication, as the early scholars frequently noted, striving to purge it
of falsifications introduced by forgers. To achieve this, they employed numerous standards and were
so diligent in this regard that their most trusted scholars disregarded all narrations from
guestionable sources like Hommad and Khalaf." Among the foremost critics who confronted forgers
in poetry was lbn Sallam, who recorded numerous observations from knowledgeable scholars on

the narration of ancient poetry in his book Tabagat Fuhul al-Shu‘ara’, alongside his own insights. 8

Al-Asma‘i, in particular, was vigilant in confronting them, as was Al-Mufaddal al-Dabbi before him.
Reliable narrators followed in their footsteps, meticulously verifying and scrutinizing the literary

heritage. ?

2. The Development of the Issue in Modern Times

The issue of plagiarism in pre-Islamic poetry caught the attention of modern researchers, including
Western Orientalists and Arab scholars. To discuss the development of this issue in the modern era,
| will present the major milestones, beginning with Western Orientalists and then moving to the

Arabs who followed their approach, notably Taha Hussein.

The exploration of plagiarism in pre-Islamic poetry began with Theodor Néldeke in 1864, who
posited that most pre-Islamic literature was fabricated. He was followed by William Ahlwardt in
1909, who published the collections of six renowned pre-Islamic poets: Imru’ al-Qays, Al-Nabigha,
Zuhayr, Tarafa, Algama, and Antarah. Ahlwardt cast doubt on the authenticity of pre-Islamic poetry

as a whole, concluding that only a few poems by these poets could be considered genuine. He also

8 Samir Omar Sayed, A vision on the issues of criticism in ancient Arabic literature: an analytical study (Ankara:

ilahiyat yayin evi, Turkey), 164.
Sayed, A vision on the issues of criticism in ancient Arabic literature: an analytical study, 163.
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noted that even these authentic poems carried uncertainty regarding the arrangement of their

verses and the specific wording within each. 1°

Many Orientalists followed Ahlwardt's cautious stance toward accepting all that is attributed to the
pre-Islamic poets, including scholars such as Muir, Basset, and Brockelmann. Another significant
contributor to this discourse was Régis Blachere, who addressed these issues extensively in the first
volume of his History of Arabic Literature. He elaborated on the doubts surrounding pre-Islamic
poetry, and although he occasionally attempted a balanced approach, he would often launch into

harsh criticism. One example of his critique is his statement:

"We find in the texts mentioned that the poets, regardless of their era or tribe, use a unified language
generally free from any dialectal influence, adhering to syntactic rules, which, in general, align with
the grammatical rules of the Basran school. There is no doubt that the major narrators removed
many dialectal features from pre-Islamic poems, and that the process of written preservation further

unified the language, even the style." 11
He also remarks:

"Everything leads us to believe that the great narrators, along with the Iragi scholars, introduced

aesthetic reforms into ancient poetry."
He further adds:

"What is astonishing is the multiplicity and breadth of variations within each verse. There is no doubt
that this is due to weakened memory during oral transmission, with some variations arising from

incomplete writing methods or the substitution of synonyms." 12

However, when examining the development of this critical issue, one notes that skepticism regarding

pre-Islamic poetry took a new turn with the Orientalist David Margoliouth. '3 He stands as one of

10 Sayed, A vision on the issues of criticism in ancient Arabic literature: an analytical study, 163 .

The study of dialects is of particular importance in revealing phonological, morphological, synthetic and semantic
phenomena in the linguistic lesson, and its importance may have increased in our time with the development of
research in sociolinguistics, in which research in dialects is a major topic. It explains many issues related to the
vocabulary of Arabic and its connotations, such as participation, contradiction, tandem, substitution, semantic
development and others, as well as many Quranic readings, so its meanings come out on these dialects. It is also
known as the origins of the dialect phonically, morphologically, grammatically and linguistically, and how its words
and pronunciation occur, and perhaps compare them to modern Arabic dialects. Yousuf Mahmoud Fajjal, Dialectal
Phenomena in the Language of the Rabi'ah Tribe (Amman: The Jordanian Journal of Arabic Language and
Literature, 2014), 10/11, 10/42-55.
Régis, Blachere, The History of Arabic Literature in the Pre-Islamic Era (Damascus: Dar Al-Fikr, n.d.), 178.
David Samuel Margoliouth (1858—-1940) was an English Orientalist whose interest in Arabic and Semitic studies
emerged after his appointment as a professor at Oxford University in 1889. In 1893, he wrote a study on Arabic
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the foremost figures to raise doubts about pre-Islamic poetry in modern times, especially through
his research published in the Journal of the Royal Asiatic Society under the title The Origins of Arabic
Poetry, translated into Arabic in the book Asul al-Shi‘r al-Jahili (The Origins of Pre-Islamic Poetry). In
this work, Margoliouth argues that the findings and evidence he presented are sufficient to cast
doubt on everything claimed to be pre-Islamic poetry, including all poetry from before the Umayyad
period. For Margoliouth, pre-Islamic poetry is not a product of the pre-Islamic era but rather the

result of a period following the emergence of Islam.

Margoliouth further argued that even what is considered "Islamic poetry" does not actually date
back to the Islamic era. He expressed doubts about how pre-Islamic poetry was transmitted,
qguestioning whether it relied solely on writing or oral narration, casting suspicion on the method of
oral transmission. In summary, according to Margoliouth, poetry claimed to be pre-Islamic belongs
to a period following the Qur'an rather than preceding it. It is well-known that such a stance on pre-
Islamic and early Islamic poetry, which oscillates between rejection and skepticism, attempts to cast

serious doubts.

Margoliouth leveraged the work of narrators accused of forgery and fabrication, such as Hammad,
Jannad, and Khalaf al-Ahmar, as well as instances where narrators criticized one another, to argue
that forgery in this poetry was a continuous practice. He asserted that this poetry does not reflect
the beliefs of the pre-Islamic polytheists or even those who converted to Christianity, as its authors
were Muslims unfamiliar with Christian concepts like the Trinity or polytheistic gods. Instead, they
were familiar with monotheism, Qur’anic stories, and Islamic concepts like judgment, the Day of

Resurrection, and certain attributes of God. 1*

Margoliouth then shifts his focus to the language, observing that it possesses a distinct unity and is
the same as the language of the Qur'an, which spread among the Arabs. He argues that if this poetry
were authentic, it would reflect the diverse dialects of the various tribes in the pre-Islamic period,
illustrating differences between the language of the northern Adnanite tribes and the Himyaritic

language of the south.

papyri housed at the Bodleian Library at Oxford. He translated a significant portion of Al-Baydawi’s Tafsir into
English in 1894 and published the Epistles of Abu al-Ala al-Ma’arri in 1898. In 1905, he began publishing his studies
on Islam, starting with Muhammad and the Rise of Islam, followed by Islam in 1911. He also published lectures on
the early development of Islam in 1914 and a work on Arab-Jewish relations in 1924. Margoliouth published a
variety of heritage texts and was elected as a corresponding member of the Arab Academy in Damascus when it
was established in 1920.
¥ Davf, Tarikh al-Adab al-‘ArabT -The History of Arabic Literatur-, 167.
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When moving from Western Orientalists to modern Arab scholars, we find Mustafa Sadiq al-Rafi'i
presenting a detailed discussion on the issue of plagiarism in pre-Islamic poetry in his book Tarikh
Adab al-Arab (The History of Arabic Literature). However, in his analysis, he does not go beyond
recounting the observations made by early scholars, thoroughly examining their notes and
supporting his points with examples from poetry that align with grammatical and theological
schools. He observed some instances of fabrication within this poetry, which were noted by the early

scholars themselves, who did not overlook highlighting these issues. *°

Among the modern Arab scholars who studied the phenomenon of plagiarism, Taha Hussein must
be mentioned for his examination in his book Al-Shi‘r al-Jahili (Pre-Islamic Poetry), which caused a
significant uproar and drew reactions from many conservative and scholarly circles. He conducted
an extensive study on the issue, which he later expanded in his work Fi al-Adab al-Jahili (On Pre-
Islamic Literature), published in 1927. In this book, he delved into the subject even further, providing
new arguments and dedicating most of the work to analyzing the reasons and evidence that lead to

skepticism regarding pre-Islamic poetry.
He presents his findings with the following conclusion:

“The vast majority of what we call pre-Islamic literature has nothing to do with the pre-Islamic era.
Rather, it is fabricated after the advent of Islam; it is Islamic in nature, reflecting the lives,
inclinations, and desires of Muslims more than it represents the lives of pre-Islamic people. | am
almost certain that what remains of authentic pre-Islamic literature is very minimal, holding no
significance or meaning, and should not be relied upon for deriving an accurate literary image of the

pre-Islamic era.” 16

3. Causes of Plagiarism, Past and Present
After examining various sources, both old and new, that have addressed the origins of the issue of

plagiarism, the causes can be attributed to the following:

Tribal Prestige: Certain tribes sought to enhance their reputation by attributing more poetry to
themselves, especially after the spread of narration. This was especially true for tribes whose

historical deeds and poetry were sparse, such as the Quraysh tribe, which attributed numerous

15 Mustafa Sadig Al-Rafi'i, Tarikh Adab al-Arab -The History of Arabic Literature- (Beirut :Dar Al-Kitab Al-Arabi, n.d.),
1/224.
16 Al-Assad, Sources of Pre-Islamic Poetry, 381; Dayf, Tarikh al-Adab al-‘Arabi -The History of Arabic Literatur-,170.
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poems to Hassan, as lbn Sallam mentioned in his Tabaqgat. Additionally, some poets' descendants
would add to their ancestors' poetry. For instance, when Abu ‘Ubaydah requested the poetry of
Mutammim from his son, Dawud ibn Mutammim ibn Nuwayrah, he noticed that, after exhausting
his father's poems, Dawud began adding verses, emulating his father’s themes and events. However,
upon comparison, Abu ‘Ubaydah and his companions discerned that these new verses were

fabrications.

Grammatical and Lexical Witness Poetry: Much fabricated poetry falls under the category of
"witness poetry," created to support scholars in explaining obscure terms and grammatical issues.
Witness poetry is classified by narrators into two types: Qur’anic witnesses and grammatical
witnesses. The Kufans were the primary contributors of fabricated witness poetry due to the
weaknesses in their grammatical positions and their reliance on irregular forms, which they treated
as foundational rules. As Andalusi stated in his Sharh al-Mufassal: "If the Kufans heard a single line
permitting something contrary to the standard rules, they would make it a foundation and categorize
it, unlike the Basrans. Thus, the Kufans had to resort to fabrication when they found no support for

their opinions, as the established norms opposed them."

The witness verses that some Mu‘tazilites and theologians fabricated were meant to support their
doctrinal stances. Ibn Qutaybah mentioned in Al-Ta’wil that they interpreted the word kursi in the
verse “His kursi extends over the heavens and the earth” [Al-Bagarah: 255] to mean "knowledge."

They supported this interpretation with a verse that states:
Bglse dll ale @lay Yy :padis 48 Bolss dll ale £33 Y9

In their view, this means, “No creation knows the knowledge of God.” Here, kursi is without the
hamza, while yukarsi’u has the hamza. They found it unseemly to attribute a chair or throne to God,

considering the ‘arsh (throne) as something entirely separate. ’

Fabricated Poetry for Historical Narratives: With the proliferation of storytellers and chroniclers,
some fabricated poetry to align with myths they crafted, tailoring it to make such tales more
appealing to common audiences. This led to the creation of poetry attributed to Adam, various
prophets, their descendants, and their tribes. The first to exaggerate in this area was Muhammad

ibn Ishaq, the author of the famous biography Al-Maghazi.

7 Al-Mughrabi, Muhammad ibn Abdul Rahman, Mawaif Al-Salaf fi Al-Agidah wa Al-Manhaj wa Al-Tarbiyah -The
Stance of the Ancestors on Creed, Methodology, and Education- (Cairo: Al-Maktabah Al-Islamiyyah and
Marrakech, n.d.), 351.
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Expanding Narration: Some narrators fabricated poetry to broaden their own narratives, claiming
mastery in areas others could not rival. They would attribute new poems to established poets, add
to known verses, or insert verses of one poet into another's work. Examples of such figures include

Hammad al-Rawiya and Khalaf al-Ahmar. &

4. Discussion of the Evidence Presented by Proponents of Plagiarism

There is no doubt that proponents of the idea of plagiarism, both ancient and modern, base their
claims on evidence they view as truthful and accurate. Here, | will analyze this evidence using logic,
scholarly language, and reasoned arguments, dedicating this chapter to examining each of their

claims individually and offering counterarguments for each point.

To begin, Orientalist David Margoliouth and, similarly, Taha Hussein are among those who
extensively presented evidence for what they perceive as the widespread plagiarism affecting pre-
Islamic poetry. They believe that the vast majority of pre-Islamic heritage is of dubious origin and
anonymous authorship, asserting that every researcher in pre-Islamic poetry must approach it with
skepticism. In contrast, the writings of Dr. Shawqi Daif and Imam Muhammad al-Khidr Hussein
provide some of the best discussions and refutations, employing calm scholarly reasoning and

rigorous logic.

Margoliouth, in support of his claims, cast doubt on oral transmission as a means of preserving and
documenting pre-Islamic poetry, even denying the existence of any written records of pre-Islamic
poetry. He also argued that pre-Islamic poetry lacked the dialectal diversity characteristic of Arabic,
given the various regions and tribes. Meanwhile, Taha Hussein’s evidence focuses on the content of
pre-Islamic poetry and the extent to which this literary heritage aligns with the religious, intellectual,

political, and economic state of the pre-Islamic era.
Their main arguments can be summarized as follows:

They claim that pre-Islamic poetry was never documented in writing during the pre-Islamic period;
rather, it was recorded later, after the Qur’an was revealed. This raises the possibility, in their view,
that Muslims may have altered the content of pre-Islamic poetry to remove elements conflicting

with Islam and its teachings. They further deny that pre-Islamic poetry was preserved through oral

18 Badawi, Abdul Rahman, Studies of Orientalists on the Authenticity of Pre-Islamic Poetry (Beirut: Dar Al-llm Lil-

Malayin, 1979), 8-11; lbn Sallam ,Tabagat Fuhul al-Shu'ara’, 39; Suyuti, AI-Mizhar in Language Sciences and Types,
1/137; Dayf, Tarikh al-Adab al-‘Arabi -The History of Arabic Literatur-,228; Al-Assad, Sources of Pre-Islamic Poetry,
378-379.
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transmission. Margoliouth, for instance, adopts this position, suggesting that only written
documentation could preserve it, thereby dismissing oral transmission as a viable method in that
era. He also claims that pre-Islamic poetry was not written down until after the Qur’an’s revelation,

implying that it was composed during a time subsequent to the Qur’an.

The rejection of or skepticism toward pre-Islamic and Islamic poetry by Margoliouth and others also
casts doubt on the eloquence of the Arabs. Yet, there is no doubt that the Qur’an was revealed in
clear Arabic to a nation known for its eloquence, poetry, and rhetorical mastery. This eloquence is a
facet of the Qur’an’s miraculous nature, for the unparalleled eloquence, structure, and style of the

Qur’an left even the greatest poets in awe:

“Or do they say, ‘He fabricated it’? But they do not believe. Let them produce a statement like it, if
they should be truthful.” [Al-Tur: 33-34].

This challenge was addressed to a people renowned for their eloquence and rhetorical prowess,

contrary to Margoliouth’s assertions. °

They also claim that pre-Islamic poetry neither reflects nor portrays the lives of the pre-Islamic poets,
encompassing all aspects of their existence—religious, intellectual, political, and economic.
Furthermore, they argue that it fails to represent the language of pre-Islamic Arabs, including the

diversity of dialects and their variations. 2°

In response to Margoliouth’s argument on the subject of oral transmission and written
documentation, it is essential to note what Dr. Shawqi Daif mentioned in his book The History of

Arabic Literature, where he summarized the issue succinctly and insightfully:

“The truth is that there is indeed a considerable amount of fabricated poetry within the pre-Islamic
corpus. However, this fact was not unknown to the early scholars, who subjected it to intense
scrutiny, analyzing both its narrators on one hand and its forms and expressions on the other. In
other words, they applied both internal and external criticism. This means they surrounded it with
a rigorous framework of verification and scrutiny, which should discourage modern critics like
Margoliouth and Taha Hussein from overly doubting its authenticity to the extent of rejecting it

entirely. Rather, we should truly doubt what the early scholars doubted and rejected. As for what

¥ Al-Assad, Sources of Pre-Islamic Poetry, 352.

20 Davf, Tarikh al-Adab al-‘Arabi -The History of Arabic Literatur-, 171.
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they verified and transmitted through reliable sources like Abu Amr ibn al-Ala, Al-Mufaddal al-Dabbi,

Al-Asma’‘i, and Abu Zayd, we are justified in accepting it, given their consensus on its authenticity.

Nonetheless, we must subject even this verified material to further examination and reject some of
what they transmitted, based on scientific and methodological foundations—not mere conjecture.
For instance, if a poet is attributed with verses that do not align with his historical context, or if the
names of places mentioned in his poetry are far from the territory of his tribe, or if Islamic themes

appear in his pre-Islamic poetry—such instances allow us to detect fabrication with certainty.” 2!

Among the eloquent responses to those who question the authenticity of pre-Islamic poetry is a
statement by Imam Muhammad al-Khidr Hussein. He describes the rigorous methodology of early
scholars in their critique and use of pre-Islamic poetry, as well as the stages of this careful process

and the areas of focus for each group of Arabic scholars and poetry narrators. He writes:

“Fabrication has occurred in Arabic poetry, but the early scholars have largely shielded us from its
harm. Let me share some insights into what they achieved in their critique of narration and narrators.

Examining poetic narration involves two perspectives:

The first perspective concerns its role in establishing language or affirming a rule. Scholars in this
area aim to trust the narration as long as it originates from an eloquent Arab speaker. It does not
concern them whether the verse is attributed to Imru’ al-Qays, lbn Mi’ada, or any poet between the
pre-Islamic and Islamic eras. Nor does it harm their purpose if the verse is fabricated, as long as it
was received from a genuine Arab source. Thus, you will find that they often use verses for reference,

even when narrators disagree about the author.

The second perspective pertains to the connection of the grammatic to its supposed author and the
accuracy of its attribution. The first perspective safeguards language, grammar, and rhetoric from
distortion or corruption. When early scholars began to document language and establish its rules,
they encountered Arabs whose tongues still held to the original dialect, rooted in the classical Arabic
language. They would receive poetry and prose from those who spoke pure Arabic natively, whether
they composed it themselves or recited works from others. The basis for establishing a term or
affirming a linguistic rule, then, was hearing it from a reliable source who was an eloquent Arab.

Thus, Arabic scholars were meticulous in evaluating narrators’ reliability and clarifying who could be

2L Davf, Tarikh al-Adab al-‘Arabi -The History of Arabic Literatur-, 175; Sayed, A vision on the issues of criticism in

ancient Arabic literature: an analytical study, 53.
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trusted or discredited. They classified linguists into two groups: those who were trustworthy and
whose narrations could be relied upon—such as Al-Khalil ibn Ahmad, Abu Amr ibn al-Ala, Al-
Mufaddal al-Dabbi, Al-Asma‘i, Sibawayh, Al-Kisai, Al-Nadr ibn Shumayl, Abu Amr al-Shaybani, Abu
Sa‘id al-Baghdadi, Abu al-Khattab al-Akhfash, Al-Farra’, Abu Zayd al-Ansari, Abu Ubayd al-Qasim ibn
Salam, and lbn al-A'rabi; and those whose character was inconsistent and whose narrations were
not trusted, such as Al-Jahiz, Abu Bakr ibn Duraid, and Abu Amr known as Ghulam Thalab. There
were also those whose narrations were trusted, yet they were considered lacking in discernment, as
described by Abu Mansur al-Azhari in the introduction to his Tahdhib, referring to Muhammad ibn

Muslim al-Dinawari.

As for the second perspective—the connection of the poetry to its author—reliable narrators
examined it with a diligence that attests to its rigor and quality. You may recall Ibn Sallam’s statement
about the poetry that some narrators add to existing works: ‘It is no mystery to the knowledgeable
when additions are made, nor when the latecomers fabricate verses. The confusion only arises when

a man from the desert, either of poetic lineage or not, adds poetry, creating some ambiguity.’

| believe they devoted the utmost care to critiquing these ambiguous cases, which allowed them to
recognize what was fabricated by the descendants of Mutammim ibn Nuwayrah and the
descendants of Al-Aghlab al-‘Ajli. Yahya ibn Sa‘id al-Qattan said: ‘When narrators recite fabricated

poetry, they critique it immediately, saying, "This is contrived." 22

We might interpret the error made by some who have expanded the issue of plagiarism to the extent
of doubting the existence of certain poets, like Imru’ al-Qays, in two ways: as a result of ignorance
and lack of understanding of the nature of the era and the mindset of its people, or as deliberate
prejudice with the intent to harm the language and its speakers. The following view from one of
these defenders of oral narration serves as strong evidence for the objectivity of some scholars.

August Sprenger stated:

“The science of oral narration is a unique feature of Islam, yet very few Orientalists have truly

appreciated it or understood it as they should.” 23

Returning to Margoliouth, he moves from discussing oral transmission to examining the language,

observing that it appears to have a distinct unity—the same language as the Qur’an, which spread

22 Muhammad al-Khadr Hussein, Encyclopedia of Complete Works (Damascus, Dar Al-Nawader, 1431/2010), 8/343.
23 Badawi, Studies of Orientalists on the Authenticity of Pre-Islamic Poetry, 249.
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among the Arabs. He argues that if this poetry were genuine, it would reflect the varied dialects of
the pre-Islamic tribes, illustrating differences between the northern Adnanite language and the

Himyaritic language of the south.

In response, it can be argued that Qur‘anic Classical Arabic was indeed prevalent in the pre-Islamic
era. From the beginning of that period, poets composed in this language, which was the dialect of
the Quraysh. This dialect prevailed due to religious, economic, and political reasons. Thus, poets
composed in this unified language, setting aside their local dialects, much like contemporary Arab

poets today, who write in a standardized Arabic regardless of their regional dialects. 2*

Moving to the evidence presented by Taha Hussein regarding the alleged fabrication of pre-Islamic
poetry, his arguments center on the content of this poetic heritage and its compatibility with the
religious, intellectual, political, and economic state of the pre-Islamic era. In discussing the religious
life depicted in pre-Islamic poetry, Taha Hussein claims that it does not reflect the polytheistic beliefs
of pre-Islamic Arabs, nor those who converted to Christianity. Instead, he argues that its authors
were Muslims who were unfamiliar with Christian concepts like the Trinity or multiple gods, and only
knew monotheism, Qur’anic stories, and Islamic beliefs such as judgment, the Day of Resurrection,

and some attributes of God.

The response to this claim can be found in lbn al-Kalbi's Kitab al-Asnam (The Book of Idols), which

includes examples of pre-Islamic poetry that completely refute this argument. 2

From Al-Kalbi’s book, | quote some verses praising paganism, the religion of many in the pre-Islamic
era. The poet said:

2

W3e 3B Gpdlt 1 sladdt 340 ... B Jous 3 68 35 G5
"Wadd greets you, for it is not permissible for us to indulge in the pleasures of women, as faith has

taken hold."

And another said:

2 L U8 G S  he J) gk Gy 155

"Yaghuth led us to Murad, and we confronted them before dawn."

24 Davyf, Tarikh al-Adab al-‘Arabi -The History of Arabic Literatur-,168.
> Davyf, Tarikh al-Adab al-‘Arabi -The History of Arabic Literatur-,167.
26 Abu al-Mundhir Hisham ibn Muhammad ibn al-Sa'ib ibn Bishr Al-Kalbi, Kitab al-Asnam (The Book of Idols), Critical
ed. Ahmad Zaki Pasha (Cairo: Dar al-Kutub al-Misriyya, 2000), 10.
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Certainly, any poetry that is distinctly Islamic in tone can be deemed fabricated, and such fabrication
should be confined to these particular instances without invalidating the rest of the pre-Islamic

poetry corpus.

Taha Hussein then moves on to the intellectual life of the pre-Islamic Arabs, noting that it is unclear
in the poetry attributed to them, as if expecting a high or complex level of intellectual life. The
response to this is that most pre-Islamic Arabs were Bedouins who had not yet reached an advanced

stage of organized thought. Their natural, unrefined intellectual life is indeed present in their poetry.

He then critiques the political life of pre-Islamic Arabs, stating it is not well-reflected in their poetry,
despite their interactions with surrounding nations, as highlighted in the Qur’an in Surat al-Rum,
where the Arabs are shown as divided—some siding with the Romans and others with the Persians.
However, this division does not apply to all Arabs, but specifically to the Quraysh and their trading
caravans that frequented the lands of these empires. Furthermore, the poets of Najd and the Hijaz
had connections with the Ghassanids, who were Roman allies, and the Lakhmids, allies of the
Persians. These poets would praise or satirize them. Prior to Islam, during the wars between the Bakr
tribe and the Persians, the poets of Bakr threatened and rebuked the Persians, as Al-A'sha famously

did.

Taha Hussein concludes by discussing the economic life of the pre-Islamic Arabs, claiming that their
poetry provides little insight into this aspect, while the Qur’an depicts two classes among the Arabs:
the wealthy, who monopolized resources, and the impoverished, who were destitute. According to
him, poetry does not reflect this, instead portraying all Arabs as generous and noble, whereas the
Qur’an often criticizes stinginess and miserliness. This comparison is flawed for a simple reason: the
poetry of the sa‘alik (brigands) vividly depicts the struggle between the rich and the poor. Moreover,
while pre-Islamic poets often praised generosity and boasted of it, they also highlighted stinginess
and miserly spirits in their satire. It is also worth noting that much of the Qur’anic criticism was
directed at the merchant Quraysh, who had accumulated significant wealth and where usury was

widely practiced. %’

27 Davf, Tarikh al-Adab al-‘ArabT -The History of Arabic Literatur-,171-172.
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5. The Impact of the Phenomenon of Plagiarism on Qur’anic Exegesis
It was narrated from Umar ibn al-Khattab, may Allah be pleased with him: “O people, hold fast to
the collection of your poetry from the pre-Islamic period, for it contains the explanation of your

Book.” 28

Therefore, while addressing the people from the pulpit, Umar asked about the meaning of the word
takhawwuf in the verse: "Or He could seize them gradually [in takhawwuf]" [Al-Nahl: 47]. A man
from the Hudhayl tribe responded that in their dialect, takhawwuf means "to decrease gradually,"

and he recited a line of poetry as evidence:
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“The saddle diminished its worn straps gradually, just as the tool slowly shapes the stick of wood.”

In truth, although Umar’s statement may have issues with the authenticity of its chain of
transmission, its meaning has been reported from several Companions. They highlighted the
importance of pre-Islamic poetry and literature in understanding and interpreting Qur’anic verses.
Ibn al-Anbari mentioned that it was common among the Companions and Successors to use poetry

as evidence to explain and clarify the obscure and intricate words in the Qur’an. ?°

Ibn Abbas, may Allah be pleased with him, who was exceptionally knowledgeable in poetry, Arab
history, the Qur’an, and its interpretation, provided explanations for the Qur’an and clarified the
meanings of its words using pre-Islamic poetry. Ikrimah reported that Ibn Abbas said: “If you ask me
about an obscure term in the Qur’an, seek its meaning in poetry, for poetry is the record of the

Arabs.”30

There is no doubt that, at this stage, the Qur’an served as the primary motivation for reviving the
spirit of pre-Islamic poetry and literature, granting it a significant role in linguistic evidence and
reference. This practice did not fully mature until the time of Ibn Abbas, may Allah be pleased with
him, particularly in his responses to the questions of Nafi‘ ibn al-Azrag, where he would cite a line

of poetry as evidence for each term in a verse he was asked about.3!

28 Al-Shatibi, Abu Ishaq Ibrahim ibn Musa ibn Muhammad al-Lakhmi, AI-Muwafaqat, Critical ed. Mashhur Hasan Al-
Salman (Cairo: Dar Ibn Affan, 1417/1997), 1/ 58.

2 Muhammad ibn al-Qasim ibn Muhammad ibn Bashar Abu Bakr Al-Anbari, Idah al-Wagf wal-ibtida' (Damascus:
Publications of the Arabic Language Academy, 1390/1971), 1/ 62.

30 Al-Anbari, Idah al-Wagqf wa al-Ibtida’, 1/99-100.

31 Abd al-Rahman ibn Abi Bakr Jalal al-Din Al-Suyuti, Al-itqan fi Ulum al-Quran, (Cairo: General Egyptian Book
Organization, 1394/1974), 2/ 67.
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In the second stage, that of the Followers of the Followers, represented by linguists, this period was
notably influenced by the approach established by Ibn Abbas in the first stage. This stage, spanning
the second and early third centuries AH, included figures such as Abu Ubaydah Ma‘mar ibn al-
Muthanna, Al-Akhfash, and Al-Farra. These scholars contributed to a serious and organized

exegetical movement, enriched with numerous poetic references.

The third stage, the era of language and exegesis documentation, began in the mid-third century AH
and beyond. At this point, the use of poetic evidence was no longer confined to Qur’anic
interpretation but expanded and developed to encompass other scholarly fields, including grammar,

rhetoric, and more.3?

Therefore, the evidence used by the Companions and Followers in interpreting the Qur’an serves as
compelling proof against those who completely deny the authenticity of pre-Islamic poetry.
However, this still leaves room for discussion about specific verses and poems based on the scholarly
methodology of transmission and narration established by prominent narrators and critics of poetry,
such as Al-Mufaddal al-Dabbi, Al-Asma‘i, and Amr ibn al-Ala, who undertook this task with
unmatched skill. Adopting an approach of either total acceptance or complete rejection of

plagiarism is contrary to genuine scholarly methodology.

One example of interpreters using pre-Islamic poetry, particularly the poetry of Imru’ al-Qays (whose
existence some modern scholars have denied), is found in Al-Raghib al-Isfahani's Mufradat al-Qur’an.
He explains that la in the Qur’anic verse “No! | swear by the Day of Resurrection” [Al-Qiyamah: 1]

implies an omitted phrase, as in the poet’s line:

Sypalal dil oy Y
"No, by your father, daughter of Al-Amiri"
The full line, attributed to Imru’ al-Qays, is:
AT psdll s L Gl &l ey Y
“No, by your father, daughter of Al-Amiri, the people will not claim that | flee,” and it appears in his

collection.33

In the Tafsir of Imam al-Tabari, regarding the interpretation of the verse “Indeed, the Hour is

coming—I almost conceal it—so that every soul may be recompensed according to what it strives

32 https://quranpedia.net/book/588/1/250 (Accessed 10 July 2024).
33 Al-Isfahani, Abu al-Qasim al-Husayn ibn Muhammad, known as Al-Raghib al-Isfahani. Al-Mufradat fi Gharib al-
Qur'an, (Damascus, Beirut: Dar al-Qalam, al-Dar al-Shamiyah, 1412), 193.
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for. So do not let one who does not believe in it and follows his desires avert you from it, lest you

perish.” [Ta-Ha: 15-16], it is noted:

“In the speech of the Arabs, the common meaning of ikhfa’ (concealment) is to cover or hide
something. It is said, ‘| have concealed something’ when one has hidden it. Those who interpreted
ikhfa’ as revealing relied on a line by Imru’ al-Qays ibn ‘Abis al-Kindi. | was informed by Ma‘mar ibn

al-Muthanna that Abu al-Khattab recited it to me from his people in his hometown:”
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“If you bury the pain, we will not conceal it ... and if you initiate war, we will not sit idle.” 34

The accounts from the Companions, may Allah be pleased with them, along with our study of their
methodologies in interpreting Qur’anic texts—and the methodologies of the Followers, Followers of
the Followers, and leading exegetes who came after them—demonstrate the vital role and great
importance of pre-Islamic literature in understanding the Qur’an. The Qur’an, as described in its
verses, is in a clear Arabic language, and authentic pre-Islamic literature represents the ideal and
exemplary form of the Arabic language in terms of meaning, nuance, beauty, perfection of style,
grammar, morphology, and rhetoric. Because of this, the Companions and leading interpreters
frequently cited pre-Islamic poetry to explain Qur’anic vocabulary and interpret verses of the Holy
Book, confident in the authenticity of these verses and their attribution to their authors. They
adhered to a clear methodology that relied on accurate transmission and confirmed narration,
applying the same principles and standards as they did to any phenomenon that depended on

transmission, narration, and reception.

Thus, the notion of doubting the authenticity of pre-Islamic poetry as a whole, considering it entirely
fabricated and unconnected to its historical period, indirectly questions the statements of the
interpreters and clearly challenges the methodological framework established for reading and
interpreting the Qur’anic text—from the time of the Companions to the era of the great exegetes
who significantly contributed to the interpretative movement. This implies a fundamental
guestioning of the rulings and insights derived from these texts, both scientific and practical, which
were based on the interpreters” words. The skepticism regarding pre-Islamic poetry and even the
denial of the existence of a major pre-Islamic poet like Imru’ al-Qays took a different turn when the

Qur’anic text was used as evidence for their claims. These critics argue that the pre-Islamic poetry’s

3 Muhammad ibn Jarir Al-Tabari, Jami' al-Bayan 'an Ta'wil Ay al-Qur'an (Makkah: Dar al-Tarbiya wa al-Turath, n.d.),

18/285.
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resonance with the Qur'an and Islam—reflected in meanings, style, and abundant Qur’anic
references—proves that this poetry does not belong to the pre-Islamic era but was rather fabricated
by tribes in early Islam. However, they overlook that the environment in which the Qur’an was
revealed was no different from that which nurtured the great pre-Islamic poets, and that the
semantic evolution of terms requires time, as seen in all languages undergoing a transformative shift

within their societies.

For these reasons, the meticulous efforts of prominent linguists and critics like Al-Mufaddal al-Dabbi,
Al-Asma‘i, Amr ibn al-Ala, and others in authenticating pre-Islamic literature and distinguishing the
genuine from the fabricated—using a unique scientific methodology—carry immense importance in
addressing the issue of plagiarism and placing it in its proper context without excess or deficiency.
These efforts are complemented by modern researchers who have critically studied pre-Islamic
literature and constructed a reference framework to accept the authentic poetic text based on

narration and attribution to its rightful author.

Conclusion

In conclusion, this article has examined the issue of plagiarism in pre-Islamic poetry, attempting to
thoroughly explore the contributions of early scholars, later Orientalists, and Arab researchers.
Raising this issue has ultimately proven beneficial, as both classical and modern studies have
established the authenticity of pre-Islamic poetry and dismissed exaggerated claims of widespread
fabrication and plagiarism. From Margoliouth’s argument until today, numerous studies and papers
have been written on pre-Islamic poetry, its themes, and its poets. The poetry collections of many
pre-Islamic poets have been verified, compiled, and published. Scholarly research has also been
conducted on the history of pre-Islamic Arabia, the Arabic language, dialects, and the religions of

the Arabs—addressing all topics that have sparked doubt.

Academic works have also been produced on prominent pre-Islamic poets and the major narrators
of their poetry. As a result, it is no longer reasonable to dismiss pre-Islamic poetry entirely as

fabricated, based solely on assumptions, suspicions, and hypothetical claims. 3°

It may be possible to summarize the findings of this article on the essential issue of plagiarism in
pre-Islamic poetry, which represents the author’s perspective and recommendations in this context.

After reviewing classical and contemporary works on this topic, it becomes clear that plagiarism in

3 https://quranpedia.net/book/588/1/250 (Accessed 10 July 2024).
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pre-Islamic poetry is a significant issue, both personally and objectively significant. From a personal
perspective, the reflection of ideas, emotions, individual experiences, personal viewpoints, and
unigue sentiments suggests that wholesale plagiarism should be dismissed, viewing this issue as a
purely Orientalist conspiracy aimed at undermining one of the most critical sources of Arabic
language authority, thus sowing doubt about pivotal Arabic texts in the life of the Islamic nation,
such as the Qur’an and Hadith. This skepticism extends to the authenticity of poetry that shapes our
view of the poet’s society, as poets of that time served as mirrors of society and its most loyal

advocates.

However, an objective view based on available data, facts, and information acknowledges the
presence of plagiarism within pre-Islamic poetic texts, as is common with many texts. The question
is not about denying its existence entirely but rather about accurately identifying its instances—a
task to which both early and later scholars and literary critics devoted considerable effort. In light of
this study, the author recommends further investigation into how these instances affect Arabic
dictionaries, classical and contemporary, as well as books of Qur’anic interpretation, Hadith
commentaries, grammar, morphology, and rhetoric, which base many of their principles on these
texts. In addition, it is recommended to document these fabricated verses and texts within the field
of modern and emerging linguistic studies in Arabic, especially semantics, since semantic
development is closely linked to pre-Islamic poetry and its texts. Any skepticism about its

authenticity poses a risk to these fields, which continue to evolve daily in the Arab world.

This article, though modest, represents a serious attempt to outline the issue of plagiarism in pre-
Islamic poetry and its historical trajectory from the past to the present, as well as the broader
implications extending beyond pre-Islamic poetry to Arabic language, the Qur’an, and the general
methodology for interpreting Arabic texts, grammar, foundational principles, and linguistic evidence.
Thus, it was necessary to preface this research with a framework spanning both classical and
contemporary perspectives, covering figures such as Muhammad ibn Sallam al-Jumabhi, followed by
the modern theory of plagiarism, most notably by Margoliouth, and then the views of Al-Rafi‘i, Taha
Hussein, and other contemporary scholars, through a discussion of their arguments, views, causes,

and outcomes.
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Ozet

islam fikhi, caglar boyunca bu islam medeniyeti mensuplari icin yenilenen bir gii¢ ve hareket kaynagi olmustur
ve olmaya da devam etmektedir. Hanefi mezhebinin alimleri fikih ilminin olusmasinda basat roli tstlenirken
ayni zamanda zenginlesmesine blylk katkilarda bulunmuslardir ki bu durum diger mezhep fukahasi
tarafindan da tasdik edilmistir. GliniimUze kadar olan siirecte Hanefiler, ayrintili ve kapsamli fikih eserlerinin
yani sira tefsirler, hasiyeler ve fetva kitaplari yazmiglardir. Fakih Muhammed bin Abdullah Al-Tumartasi'nin
Tanviru'l-Ebsar ve Cemaatu'l-Bahar adli eseri ile Sam Miftlist Fakih Muhammed bin Ali Al-Haskafi'nin bu
kitaba yazdigi el-Diirrii’l-Muhtar adli serh, bu literatire katki saglayan seckin eserlerdendir. Muhammed Emin
ibn Abdeyn El- Dimaski'nin nazarinda bu iki kitap, mezhebin dogrulugunun beyani hususunda yazilmis
eserlerin en iyisidir. Buna ek olarak, Ahmed ibn Muhammed Al-Tahtavi bu serh Uzerine degerli ve iyi
arastirilmis bir hasiye yazmistir. Bu hasiye, yazildigi donemdeki en iyi hasiyelerinden biri olarak kabul
edilmektedir. Ayrica bu hasiye ibn Abidin tarafindan benimsemis ve Reddii’l-Muhtar isimli meshur hasiyesinin
en 6nemli kaynagini olusurmustur. Bu durum Tahtavi'nin kitabinin incelenmesi ve onun ilmi metodolojisini
daha yakindan tanimayi 6nemli kilmaktadir. Bu baglamda g¢alismada, Tahtavi'nin izledigi fikhi metodolojinin
tespit edilmesi amacglanmistir.

Tahtavi'nin El-Diirrii’l-Muhtar'a yazdigl hasiyedeki metodolojisi Uzerine heniiz kapsaml bir calisma
yapilmamistir. Dolayisiyla makalenin Tahtavi'nin Gslubuna isik tutmaya yonelik 6nemli bir girisim olacaginin
alt cizilmelidir. Tahtavi'nin eseri, Hanefi mezhebi agisindan zengin bir icerigi olan glvenilir ve ol¢llu fikhi bir
metindir.

Calismanin amaci, miellifin dil, akide, hadis ve fikih alaninda yazarken benimsedigi ilmi yaklasimi ve takip
ettigi yontemi ortaya c¢ikarmak olacaktir. Bu amaca ulasmak igin Oncelikle kaynak eser incelenmis ve
tiimevarimci bir metotla yazarin yontemine ulasiimaya calisiimistir. Daha sonra betimleyici-analitik bir
yontem izlenerek Tahtavi'nin kitaptaki yaklasimini gésteren hususlar tespit edilmeye calisilmistir.

Ayrica, Tahtavi'nin fikih usuliindeki ihtilaflari ele alis bicimi, elestiri Uslubu, rivayetler arasindaki tercih
metodu, celiskili gorisleri birlestirme ve uzlastirma metodu ayri ayri arastirilmistir.

Calismanin ana bulgulari asagidaki gibi siralanabilir:

Birincisi: Allame Tahtavi, esas olarak ibrahim bin Mustafa Al-Halebi'nin (6. Hicri 1198) el-Diirrii’l-Muhtar
hakkindaki yorumlarina dayanmis ve ondan genis bir alinti yapmis ve bunu kitabin basinda belirtmis ve
vurgulamistir. Tahtavi'nin bu konudaki beyani ilmi dirtstlGginin bir delilidir.

ikincisi: Tahtavi, daha sonra gelen miifessirlerin adeti oldugu lizere, deyim 6zelligine sahip kelimelerle
ilgilenmekte, sinirlarini belirtmekte, tanimlarini yapmakta ve anlamlarini agikliga kavusturmakta ve deyimle
ilgili belirsizlikleri ortadan kaldirmaktadir.

Uglinciisii: Tahtavi’nin, sakin bir Gslupla meseleleri tartistigi, tartisma esnasinda akli ve nakli delillerle
gorisiini destekledigi gortilmektedir. Ayrica zaman zaman fikhin kapsami disinda kalan kelami meselelere de
temas etmistir.

Dordilncisi: Yazarin hasiyesi agirhkli olarak fikhi yonle ilgilidir ve ¢ogu fikih kitabinda oldugu gibi
gerekmedikce hadis konularina girmemistir.

Besincisi: Yazar, kendi mezhebindeki veya diger mezheplerdeki bir¢ok tartismali fikhi goriist, delilleriyle
incelemis, gerekgesini belirterek bir tercihte bulunmustur.

Altincisi: Yazar dogru temellendirilmemis zayif gorusleri elestirmis, bunlara dayanarak hikim verilmesine
karsi cikmistir. Dolayisiyla onun gliclii kendi gorislerini belirtirken giiclt delillere dayandigi kaydedilebilir.
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Yedincisi: Tahtavi, el-Diirrii’l-Muhtar'in tashihinde acik bir caba gdstermis ve iyi bir etki birakmistir. Zira o,
kitabin muellifi Temrasi ve sarihi Haskafi'nin kitabin dogrulugunu aciklama, meselelerin sartlarini ve sinirlarini
belirleme vb. hususlarda yaptiklari calismalari ikmal etmistir.

Sekizincisi: Yazar kitabinda bazi ibareleri dizeltmis ve farkh fukahadan yapilan alintilari aslina uygun bir
sekilde yapmaya 6zen gostermistir. Ayrica, mezhebin kurallarina uygun olarak fikhi tercihler yapmistir.

Dokuzuncusu: Yazarin ¢aba sarf ettigi nemli konulardan biri de celiskili gibi gériinen ifadeleri uzlastirmaktr.
Bazen de ifadeleri degerlendirerek yeni bir kanaate ulastigi gérilmektedir.

Onuncusu: Tahtavi, inceledigi metinleri tahkik ederek, ibareleri asil kaynaklarindan dogrulamistir.
Eser lzerine yaptigimiz bu arastirma neticesinde su hususlar énerilebilir:

- Kitabin ilm1 bir tahkikle yeniden basilmasi yerinde olacaktir.

- Halebi'nin ve Tahtavi'nin ed-Diirrii'l-Muhtar’a yazdiklari hasiyeler karsilastirmali olarak ¢alisilabilir.

- Tahtavi’nin hasiyesi ile ibn Abidin'in ed-Diirrii'l-Muhtar hasiyesi arasinda ilmi bir karsilastirma ve sistematik
bir calisma yapilabilir.

Anahtar Kelimeler: Fikih, Tahtavi, el-Dlrri'l-Muhtar, Metodoloji, Hasiye, Hadis.
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Abstract

Islamic jurisprudence has long been a source of strength and renewed energy for the members of this
Ummah throughout the ages. The Hanafi scholars, in particular, have made significant contributions to the
development and enrichment of this jurisprudence, as acknowledged by the prominent scholars themselves.
They have produced numerous and highly detailed books, including texts, commentaries, glosses, and fatwas,
both extensive and concise, ancient and modern. Among these works are those focused on opinions and
narratives, their refinement, and their verification, as well as those dedicated to evidence, justifications, and
their elucidation and interpretation.

One such valuable work is the text Tajweed al-Absar and Jami' al-Bihar by the eminent jurist and scholar
Muhammad ibn Abdullah al-Tamurtashi, and its commentary, al-Durr al-Mukhtar, by the Mufti of Damascus,
the scholar Muhammad ibn Ali al-Haskafi. This commentary is distinguished among many others and,
according to the researcher Sayyid Muhammad Amin ibn Abidin, is considered one of the best works in
clarifying the Hanafi school and its preferable opinions.

Sayyid Ahmad ibn Muhammad al-Tahtawi produced a valuable and meticulously verified marginalia on this
commentary, which is regarded as one of the finest marginalia of its time. Ibn Abidin relied on it and
considered it one of the primary sources for his renowned marginalia, Radd al-Muhtar. This prompted me to
study al-Tahtawi’s work and to analyze the scientific methodology he employed.

Research Problem: The problem of the research lies in the lack of a comprehensive study addressing al-
Tahtawi’s methodology in his marginalia on the book. Therefore, this research aims to shed light on this
aspect to understand the author’s approach. Upon examination, it is evident that this marginalia is a
distinguished and substantial scholarly work in Hanafi jurisprudence. However, it has not been subjected to
detailed scientific and descriptive study. Hence, it was necessary to explore and analyze the methodology
upon which it was based.

Research Objective: The aim of this study is to reveal the scientific methodology followed by the author, the
approach he took in writing, and his treatment of language, creed, hadith, and jurisprudence, and to attempt
to understand it. Allah is the guide and the bestower of success.

Research Methodology: In studying the author's method, | first employed the inductive approach, collecting
all relevant scientific material related to each field, including jurisprudence. | then applied the descriptive-
analytical method, followed by extracting the most important points that elucidate his methodology in the
book. Finally, | highlighted the key findings.

The research examines al-Tahtawi’s general methodology in the book, then addresses his various scholarly
interests in language, scientific terminology, theology, and hadith. It particularly focuses on his
jurisprudential interests by reviewing his understanding of doctrinal differences, his methodology in
critiquing opinions, his approach to preference among narratives, and his method of discussing issues,
correcting citations, reconciling conflicting opinions, and his overall approach. The study concludes with a
summary.

Key Findings:

Al-Tahtawi primarily relied on the comments of Ibrahim ibn Mustafa al-Halabi on al-Durr al-Mukhtar, who
passed away in 1198 AH. He frequently referenced and quoted from this source, as explicitly stated at the
beginning of the book, demonstrating scientific integrity. Al-Tahtawi pays attention to terms with specific
technical characteristics, clarifying their limits, definitions, and meanings, thereby removing any ambiguity
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associated with them, in the manner of later scholars. The marginalia includes discussions of theological and
doctrinal issues, supported by evidence and reasoned debate. The commentary predominantly focuses on
the jurisprudential aspect, with relatively less emphasis on hadith discussions unless necessary, consistent
with most jurisprudentia texts. Al-Tahtawi presents many controversial jurisprudential opinions, whether
within his own school or from other schools, providing their evidences, justifications, and the preferred
opinions. He critiques weak opinions, refraining from building judgments on weak and dubious sources,
relying instead on strong, reliable sources, and dismissing unsubstantiated opinions. Al-Tahtawi made
notable efforts in refining the book, completing the work of the author al-Tamurtashi and the commentator
al-Haskafi by clarifying the correct and preferable views, and specifying the conditions and constraints of the
issues. He focused on correcting opinions and verifying quotations. His jurisprudential choices are
commendable and well-accepted, based on fundamental principles of Sharia. An important aspect of his work
is reconciling seemingly contradictory opinions, bringing distant views closer together, and sometimes
synthesizing new, valid opinions. Al-Tahtawi meticulously reviewed texts and verified them from their original
sources, ensuring accuracy and thoroughness.

Keywords: Figh, Tahtawi, al-Durr al-Mukhtar, Methodology, Marginalia, Hadith.

Hilseyin, Abbas. “The Methodology Adopted by al-Tahtawi in His Marginalia on al-Durr al-

Citation Mukhtar”. Academic Analysis 3 (October 2024), 65-86.

Date of Submission 10/08/2024

Date of Acceptance 15/10/2024

Date of Publication 31/10/2024
Article Type Research Article

Peer-Review Double anonymized- Two External
It is declared that scientific and ethical principles have been followed while
Ethical Statement carrying out and writing this study and that all the sources used have been
properly cited.
Plagiarism Checks Yes- Turnitin
Conflicts of Interest akademikanalizdergisi@gmail.com

Complaints The author(s) has no conflict of interest to declare.

The author(s) acknowledge that they received no external funding in support of
this research.

Authors publishing with the journal retain the copyright to their work licensed
under the CC BY-NC 4.0.

Grant Support

Copyright & License

Akademik Analiz 3 (2024)
69



Abbas Hiseyin

JERW]

domiog AT e g (5 dlil ) (o n3 daes Lo (e ol 83ally « Je1 Jall dll dasdl oyl oyl oo
deluo § 3819 pgw dail Solud) O W89 .daYl 0da cloY Badaxie d8lbg 893 yduas L”;)Lw}” daall diog a9 (pae]
o8 (ol paisiag Y glao ((S9lidg Lﬂ;&\yg 59 <9 Gjl,o B S LS | gau g Ad (ERAE Jd Y1 @ 383 «dilyily daal |da
wlaladl el ooy liluy cDLaly UL gl Loy dleiinamiy lgoediSs Wllgylly JIg8YL sl Lo Lo 0BG cbaasg
((Ltsall HI) a3 g ¢ oy Al s 3 dazme J 009! dcal] Aadal) ¢ Hlomdl) polrg sl 35 (rie) Axdl! Allonll
& S Lo sl psle ol ded) Baall STy @ OLUSII Oligd ¢ iShaxdl e cp domme 4ddll Jguodl ((3hed (fiod
W5y dlgilse Oloj ) slgmel! Juadl (oo dad hms dud il 7401 b e guo9 2B (Sl dosT ! O] 3
QUS duhs I Glesy Il e (ad8giuld ¢(Hlmall 3) drsl> 3 s Habasdl Gal ldazg ceple bl Ladazel
A2l Gl plall dmgios Ciuyailly Solaxlall

Lgslll (gl e sguall adudy csolamlall 4 o6 Ul pdadl dgaddl J] gl § Gl duadl paslis (ol Aol
g «J1g8Yl o 3udgilly (Bldiwly dlgadw G luzlly daly (G GhlasYlg «Msly cddbasdly 4wy
LS § Calgall Ayl oy laples Eldail Jand Los ctll3 129 dlgi Cipanial

(ol Cadall (§ oyl sl dgaall OLLSIL 8,3l duil> i Lsldl odg) Jaliedl allaall &) el dCine
lgale e g4l s gl po OB el yad duade duulys Guyd o) - illy Goliaxsdl ol Bolgsy - A8l dsll odng
RUIRYP | CAEN PPVWRE RUNCT R RN DA PP EROV TN [RETTPR -t YO

Caoxlly Bugdally dalll Jloms (§ S § Ll 2! dylallg c il goll domgs S okl rginll (e oSl 1l B
(Sl 3ogall 92 alils .3 e (5gdoll Aglomag caidlly

o dlme S dilaiall drakall olgall ez iz ¢Sl ggiell Yol Calgall Ayl duhd & Cond) ol zgie
Brsly «olSIl § dngin o s (1 B ply ol blitul @ 03 ¢« Al o gll maiedl ELIL Cwd o3 copty 4dall
Bl eal J] cdioss

Cilgall Slalazal (3 QU agas OUS § Gollamlall zgin (3 U9V cdaasly polis BV J) Eaomdl Consud tumd] dlns-
el dzg e dugaall Slolasa (3 Uy cde gicall daalal!

e gas dudolonll 3 (Solazlall zgio .1

1431 LU § pasly peandl dzg e i) § dgio O] Jois Of galaiad

Slal w8y sl Hl (s (alodl dhasan o eualpl 4ddll Adlall 4sS b e odo dinil> @ $olanhll daia
Lolaxedl e J] 4US dedde § Sylaxlall

177/1,(1838/1254 Y g 8,0\a)l) lisal/ ylll e (sollaxba)l detl (Sollaxdall dama o dax 1
Akademik Analiz 3 (2024)
70



Ssall pll e dils & Sslamlall lgxdl (31 dualall dimgial

dne BoT 0,83 20 Y el mog el die J&5 s oYl e @bl ey 45T 08T s

(£1190) diww @ giedl ¢(Hlall H) (gims (aloddl (plaas cp eadln] b Wb o Esall)) Lad) Gollamlall S3 13|
2. (&l o)) 2 0uzaed (LY (o) el koo (3 el cpdinell gl Lol

(Gus i ¢ fiiwe ) ¢4 ¢y Mo cm‘éﬁjicgml@w\wlﬁ]'éﬁ@g cde giio EJQS_)AL@A&L_%UQ;;&HJEJQ
.U&bﬁ ‘(:;)@

o ol @ alas” Moo Jgiad 3 iy Sslamhll OB cade dazel 63T huuas die Jgiiall jladll b [S3 1319
(b Bliedly @lall 3 LY oyo ldag ISas " (auall e 392l gl el

M galiall G 03181 ¢ Sl pans 03061 "l g S0 b er JulB Mg ¢ J8S i eVl ans (§ S9llamall Znad )
aa)l (as 0361

(U (e AaDally g 52 o) (5 el S ey Bt oo & it ey o st G
(ERAEY (S ged| oz dawadlg

Y (a8l O] elld ) addy « iShaxd! Aadall die J&5 s jasdl J] ©BsY) pan § g

Ol § M o gl @ Lo Bl S

U LY il o) L) g e Jiluall 900 bl

Agadll OlgIly CaSIl o Oluliall Hlgbl (aad

2,83 bl (ya (555 clgants ol Lasllal o olas of U155 of 29,5 Llg¥ls CaSUl pans Dlg § 298

(@l yaadly cdin 2l oaloYls (dsTall OLIL bladll pasd dgbduw

phene IS e 329 Cazly 989 02,55 30 13] caluny Ty dude dbl o (@l o JT olany

319,53 W pgis dl (905 a1 & e (92 b ¢pog) Loliall dummall HBT ddde ,glalg cpe seiall A1 L8
gl sy ol uSis dasly laol LS

f’l'e:’l &QJJ LiU.Sg 54.2.”\.1503.) Wb M| &AL’LH L} cL;laS cd\)‘ l.a.@,o:>) ‘L.é.wj:\ lj;fa O"‘“"” R doxo Z)T Mo ¢l R
LTS G cdamls 0,0 OF gy (3T dgz (00 Fgole dazme 08 cpdanil] 4801 BY fonsenidl o pabaad] (§ Lguadll
,4L;L-5 cd\)‘ W) ca.b.”da

1Y QI 8 Luidse J] asls e J) JIs3Y) oty

164/4 A77/1 ol e (solaxb)l dal> Sollaxlall 2
103/2 ¢45/2 367/1 lixall ] e (Solle=b)l 4sl> Sglax=b)l 3
223 /1 bsallll e Sollonball deisls Sollamkall 4
Akademik Analiz 3 (2024)
71



Abbas Hiseyin

,S{Q.Qﬁ.'cg ‘Lf")ﬂj‘ Ot | o Jwij cual.;:.?J\‘)Sg L}b ‘ggjbng.u_).b.a;? L}S’ ‘0;3-_)3' a49 ‘og ;95::{9 ¢ladall U""“J ‘oa-ﬂ
S JI5 o) " Mt Jaed (el Eune damg ] colS (30 8,08 glga (§ o0y iSummnd) oLl e ollamall 2t
M O.w;)’b cdj.ﬁ.: of «.;33”3 ‘(.;31 O
4d JW O oS 9l -3 1CB ] " gy OF Jio cliwslia ol Ly dis Cmy o5 cadlgnll pans 3 (olis! o JB&L b
M 138y 1S
‘4.?-3;)” 9 ALY 4,«.4."1)9\" ] ‘;L@ib.n Jie 4.0_91:.& Bad>xo L}L\QJ Hlais L)js-‘ cdeMaol .bLoJL EL:.e,a_éJl g:)bl.u.” ’&Cu’
.")3..).2.'9 4)3..\.33 4)57:;3 cdﬂiﬁ.ls (JA;U& cJﬂSj (o dadg o yla dudg cjg.bg)’b yalallg
1gd domging S9laslall de gisall dualall Oiloloiadl .2

idSI Ladlially ol Olallsmally @b shan o dalbl § Gslandall Ll Gloleial J] b pal
Adasd! Jiludl

1yl dall Jlxe (§ Solaxhall mgie 2.1
leed Em bl oy LS cdonidgoll Al JS3 ae cdigand ilallasaed e Bl cdilll (3 (Solamall GLUST fitell Zols o
eladl gy yaiseall &39I JIg3L 131gddil

Agio )l By (UYL el e da clgd o gilalondl ;S 0oy Sl pany (3 Ll slale 5T (sollaball (23 @

3 429 0 AST AN £k u39 clagd s 159409 AST Aol Sz Lo oSl Olye] I eVl 3lais bo (3 pdio @
Al cae g pal e cuaidl @) Olud)l B da,S3s dglye]

Sl g S I (slod! Sdg DYl s (o clalSl sy HUS (3 slakadl shl 3 oo Slulsg o

3 Slayae O Jolaallg cllisdl oo gn by a1 (o Lk 83,201 Jany 4 dlglanig Ol 7% (3 Loy @
A5S 1 Byg o ol Lo s Gl I cdalaiarl (po (S gl ! 1A (190 (195

clasV dl EVTINET ce,'o\ﬁ.dl ol (3 Lo é‘j |..:U2:3 4644.'99)”3 G.,a.b)\ji eSS L}L’“’ (3 W\ dl ddd| LGole YLK
Ll laall § dadlyll

3l dz s caed O] colalSl 7 (8 gty xllly yobasll sy e

S oo Leaps @ (S «zluall Hliseon @ ($obligatl «dawmall fogeldly Ciladl lin (3 dein Lo ASTy e
eazeaall

Jdlells @ Jodll Gy 903 dslll 8 e - GBI (32 st 08 5SS (1 cdgaall oSl oy Al i a5 Leyg @
Coddl ol cazall of (sl Jal o dsbio

65 /2317 /1 216/1 ,_lizall ! e sollaxb)l el Sollaxball 5
Akademik Analiz 3 (2024)
72



Ssall pll e dils & Sslamlall lgxdl (31 dualall dimgial

Y ol duye (B5S o (30 AalSl Juol (3 59391 ,Siud e 393l Lgliol ] iloyiall jamy § ogny @

M‘}&Jb ade iﬁddj OAE 5.)):\ cg.,.wUAJ‘j in’\ 0)5393 .

srddl e Joinl 1gadus g @3yl Fup g c@lanadly dslall doyd ol ¢ aaell L)laiell LSl o Bl ol o
.d‘iAS’b

NEYW-Y c}:djb gbﬁ}”ﬁ Al Joisd ‘a.c_ywo Bodxie C)Lf‘%a.aj‘ D_l.bj cdud g\}«cﬂ\ JSB (A0 Aoz L>L° adg |5)3 .
L;M"’}” MJJD ‘CJSJDLH

e g)s chatdll 3 Jlar oo lard Lo Bt dbic Caisd cdadog KU1 sy dmacy (1331 L 3 lpleall pams Joo @

ok
gd 012 dgzrgg bl Bko Lgdlisd ¢lomally Aauimell Jaions BT ) pdi u8g @
Slyedl b g cdegd (o cdia 13]y0g (12l o Gl (Silxall (amall 05\533 o

Bleall 31578 £lgy 3Ud lgYVag Bgymll ans Glae S OF (plally duwhal) dpgyme Alus § Azl 5o Loy @

5@l s Bodsg lagdy 5-guss

lly cdgalll Caslalll cyo 3y 928 cdpols a9 d8lads 9)9 caudy 393 & (35 edayy Liillaly d3laddad § Sgllamlall 3L @
2lgg By, dile ohmall a9l e u""“-’ Al § (29 clgulidl ] dadiug cadlandl b Lo cdsludl coliallly ¢ &Y
BYLSy

1gileg dralall Clxlaaell § dxgin .2.2
389 celolall e dalucall 59aYl o (Jlaall LMy @l egund 2309 capol) Bds lxllasaall Flialy wilsyaill 3y
oo Bromo [958 034039 @lall lass (e el

REDICY Ol 15 0955 cde gitio Bodaio Ol yats db & Hbsel! Hull de Sollaxlall Jos § @S i)l Lasbig

(Slodlaaall 04 s s OF disle (yed dedly Gadas dodllasw! IYs G975 (@l BTG Cayaill dlome (3 piy 56 @
plaall patig izl 9o Loy 4] 3o (LauiSy I el Lgie Ul A8 5 Bolpoll lgrina> (e 939l clginyan

i 0 ol ] LY o celld e CaSid M ccinyald yo ST 19l plasaal) 363 o
0289 (ueallg eslgadlls cxd goYlg nalSiall o ymarseall GLadl Jol o3 e lrllaiaall disyas (§ datiay 4] o5 @
G o cBodiall (§ Lgro OF Lo Fgan clclazmlly Al JoT prgin gn (38155 clge 559 g e ciliyadl] S o Y=Y
G § oyadll) QS i e cdduedl jolandl doMaedl LY Flas] e aaiud dape of cazall of cdgpatlly

35 /4 64 /3 489 /1, jlxall ] e Solaxb dusl> Syllaxla)l  ©
Akademik Analiz 3 (2024)
73



Abbas Hiseyin
JEJI! Ju.w ul.; Q.JJ‘ L?’l«zn @lz.]b qg.«:u L)" U»JJJS cwb}:ﬂj Qﬁfm“ C‘jq“.u c;l.gﬁ.b)\

9099 385 855 &3 (3 09 gy Aluaaiol] drelioll 51 9llg «lpuilly bog | (any Slasyaidl ) Channy OF (50 B9 @
Bl aSHug o ao 3L b elasls U3 doyily Y 1Y) ¢ 2ol anall ,S3 3 (S9alll gnall ,Sd dga @

Coys (§ Jad WS cple (5 ol Cinyad 4 Ggud b cole 0 AST 3 b ol colale e Jotin Los pellasaall OE'13) @
o g09lg el e il

1ol (o9 lgmdud donly 512 of daale dalS lasyadll ans § Az B9 @

A o @ bl cdplinall Olllasacll e d831 §9,a)1 (Susd 4T LS @

7. 3531 51 (g2l 5 (2Masodl aaall duslial (e (63 U1 g 9alll o pay @

ddSU! Jiluwadl (256 (§ dngie 2.3

(aid g ILST o cdgesd 13) of (S Bl cdignn danliolg dLbse daill (S (3 S35 L] Jsluwall 0ds o § el Y
Leed b Ol Le=biaal (3 80L) yladl (e lld

lad (25 Bually U1 le Camlon (3o Alises (filusag cBodain CSlg Lamdy (golladall Aadlall deiil> (§ LI
S 0k jan 39 «l3lly Olaawll Ao g 31 )5aYl 0 bl Jay S clisally lglYl Cmlis (andd a5l
oz Vs -lgr ol ) LT 0l S35 gy B3e 35811 ¢y 43,5 sl dno 3o 1319 sl BLS) L) 21 oY (40 290
(Sb Vg o 3 13859 gzr el 2ms Lgd gy el oy Bmy eclillinny gy o 4 O

Luopilall Cadaed Fratie G duilally 88,e il (e cdelaznlly Al Jol Busic 4l dili>bs (3 2y Slaxlallé o
o0 69391 aels eIl Zli> O] « U aub g0 pyt) Grlardly dadliall go e Jilnall 0o Jio (3 J1g8YI 3508 cpgaall (3
Ools JJWL LI e

OB dpad Yl (g Wtz clgrdSy cdaty duugyuall Wluall (g

QI Ble o dasyis Yo bohd] o codinad Sl Gl ply celakall cr I8 ghy> s () Jiluwadl Blats Lo 39 @
sl § plioYlg

Ll g (Blua)l Ly codYl JLQS@ D RPNV 4Ty ade ! e cgof)S.N ‘égﬂ e cdalaiall HgadI S Y PR
ey ke dll o sl Blom Al § LS eyl

412 /4210 /3 566 /2 <52 /1 , sl lll e (Sallanlal] dutl (Sollamall 7
LS ST iy 4l clagie dll 92) §atY1 (g T Ul cmaniially 2324 o 3giall ¢ $adI Juslansl o Jo ] Gl Dlnisl 8
) " ) Aol any uadladly
il ST iy 4l esis all 529 (S bai) gl G ] ded (23 6333 diw grall a5 bilal] dazmo o damo yssmio Y lool 0
Akademik Analiz 3 (2024)
74



olizeadl Hudl e dial> L? L"§3Ua>zjaj\ g2l (-,5“"” duodal duxgiall
b 3 dlag Jgd Jamls 45 1 (pladl-labs £ sLuaall am 3 Byl dogetll CusloVlg AT, O drss ] aniy o

25 01 Sl (@I sl o aendy dlgin

Ao ©oygral @1 (@bl ol Olug deinyad 3 dsb Dolaiedl @,al jan (e Jas lodicy @

o 4 3 0o dall cpiagall e Jab> (e dioy>g cbiionll g1 e ollaxball Bak oo (W1 LoDl @
30501 dns s o] J) el cdiedd] § £odslls dblinall cyo ke clgta ydodl Ly cBptas gal J)

dlsusd! Bluell (2ys § dxgio 2.4

igh . Lol Lewolially Ao gio Bliall 0y ciapdond] whay Dilics Blazal cslamlall &l § Jaliall ol d
Codadl g gz oo CadlbIl o Bar b dond 1)W1 BT LS cpad] pllasas el oo Jiluws J] loraaliy whla]
Gl S8 yallall d&u}” d)_);\j g JoV gdw 18 ¢§JJ\ g=31evil b").) Lg |1@;>_9J;l3 Y gggl.la:;kﬂlé q_sj_-é-i dg=> oo (:51)1[9
Cj.xj Slalll ol Ll a=>Mg UMy of o ol laas g buwsg Ao CasloYl jax Je S @l Lgud LU 7519
Blat eld Jais Y w8y ey llaial Gidg syl jan

@blﬁnéc{i{@ doli o) 9.8 C}‘AJ‘(;;QJJ» L;Jluabgﬂuaw‘nwp 9 ¢@JBS’|MQ§\3J)|J5J9§1€.3L§3M|3
A Byggdue 1 (B 9l sl (e o B8] LlatT )

Ll o929 ol a8y Ol Lkl Joliiy of clale Wlazr] o g iasd cdarbondl Cano &) cua Y 7 (gl il
ko dgmaiall pacd cages slowsl e CodloI jans Joxsd add .osloIl § eal o0 clowed oolgall yams &

ol luall (3 H3all o301 oM hidanid $85konll digiil) pEYL Ao d Loy figy 45Tl dosmy dongio (10 yglasd @
Agbg g 3548

Codsdl GUa.m g,JS@ U"")Jé LSl Gd wue ‘é‘J\ cddousdl wlsdlayadl éf” dxgio (09 ®

dapg Sl Olall Blgu> Wil — ailixl ST (3 ) (33539 - yollall (§ doylaiall CdloYl oy aazndl Aglone disle (09 @
thp:.,ajt d}iﬂb ZU.;)’\ ul-‘: dles ‘3 [ e c:&,,b)‘.xldl C;g.)bg)’\ B @zu ¢ ladal)

W cS39 ol dsT § cdasyailly Bl 0go Wbl (3 W ro9 oLVl pogmaill pgd (3 Whsanl L) dlaiill 0l
Balond] e pglazr oo cOlnadl 1 883 (g8 Ldl B5lgas )] ualy Mlalds 1ud Bl Adlrs §,b oo dadl § lfusls
Aol dous ol

Bty sy ol cEodsdl CiS oo dgillae J el 3 30l CoalbYl - CUEY eI (3 (slamall gja o
Jlasl Jlady 3NVl Laclgall gie Blaiy bo Mlaiuw Y oloySUy (fiS1g clguam goyss 235 Ll

71 /4 399 /3 481 /2 379 /1, ylall yl e (S9llamba)] detl> (Sollamlall 10
(29 Do ST Ll (3 Sy Ldg cdbguogo 9l Ugiogo ol 531 Log izl o) ) (59850 S Lo 4] o> oo 29 g (ptlag dab Lo Y 1
ALl dsoga 109,8) LB 55280 (gwge o Ol Il (Ll 2367 3 ) 51lai Y (3) S L Samio] O STl molo] yaiili 7t
.969,(1998
Akademik Analiz 3 (2024)
75



Abbas Hiseyin
cdb,z.”g ‘(253_93‘3 c(:GJJJA“ dl.'boi o (ol pla.” 3@1 PY) L;Jé ‘_QJ\ cddpusd| e&:;))‘ ;Ju ):-T ol OR (5"33 .
09 sl e Sl 3y Blexlg il (yeg cdaall CiS o 869 cdadlel e g el S oyo 8)5 lgliiud coppéy

S ]

Adliseall gl (e o5 clglaiag cGuslin plaall (5 Lodie (Sgllaselall gy (3L 15l dalisen Eiblgy Codoel) 0553 03 @
Jagall MY S

DSl dg e LBy il larsdl dzrg (e fall § )3 @ EuslbYI ples] J] Gels dzrg Olg @

7290 oWl e daele (g odic ity 2l Loy Y clgsd 83l gdl LY of CosloVI pans 0 O sl Ol opeg @
iy ol slie dule 15890 (lgslas

Ggas b Colin (29 cpaiorly Oladl Al JIg8T 1S (lgradlio 3 paig ddpdaddl Calwll pasm (oye 3 algh o
JWs s==dly d8ys A uad Dlng "l Jgey 39" 00083 § sy cplang dale dll o ¢(sdl OF Jo @lno ll (50
Domsdl (85 o0 S _ually Glian) oo eI uall
lgd (A 50dl mging dugdd)l Glolaiayl .3
c@&-ﬂ\;.bj ‘;DS’\ ij ‘a:«.‘)M:J| &w‘ =3 Lﬁg dexgin ul:u) ¢daall dl:m Lg Ao Bl (:;3Ua.xb.ll Ololaial L;l L«.QM
i Lo 8 Gedilly U193 o aadlly olisYlg
il (o8 (§ domging Oldung LONSIL dinlys 3.1

cop gl (po Eisviwall (Raal Eoill (1o didg (M 15539 buyas Caldall AST e ddg> ‘_ﬂ ploYl e pias
a3 J1981 aslalgizly plodl JIsdl ] faail 48 &b elad cilg 0pe @ Az Y o JAlIg camdly (aill ulidlly celaxly
S d> ) ad E9xal 8,515 pung low lg) o (pgunaiall (cpillaadl cpdgizeall 4V (o
Colio ) auid U1 Aokl pgio ccllily o Aoz gidly lagdae Uleo c3MSI Lyme (§ Lol sloke & U35
)1 526 U3y coddall auply pledl JIgdl Jass ol el dols- $gllaslall sl edilog 3Ll sl
L?J‘-"'b dﬁéji ¢§:> e &w‘ J.A:>Jg:gd|\9i@:o,4)\ o0 o9 ‘ga;db.a.“ Gl S Lgiunasd! 3\.4;-) clgaall COMis-| o
Al e S dll dosy (ggllaally alusg dale dll o dlil Jge) 8853 ¢ )l UaB) dny (Lopes) Lo ccmluidall b
Ay pogiail 3 plgdYl LM e fasall e Slunall (3 slgadll LoD
Bylas] calally Bl 529b cdaliseedl J1gdW dwwliall CMdailly cie giall UV Sglla=bll §guud @
ol plel SN gl iz 5o Vg 4] dal> Y Log cadle iiall 7,508 Ll (any (3 COMSI aubga )3 @
LBl sy

297 /4 <264 /3 94 /2 552 /1 'Jw/‘)v(//cj[p gjw/{ab,égw\ 12
Akademik Analiz 3 (2024)
76



Ssall pll e dils & Sslamlall lgxdl (31 dualall dimgial

g C.'>\JJ\ WJ‘ Oy ggu>gs & OV N Lg 83)l4ll d\ﬁ:‘;)’\ G ki &) ‘w °

g coldall ubw‘yb Al s gl J] Lgruisd cogis 4l 52 iy Llowall pans J1g3Y (27a 189
o @5 (28l O (ell3 (g0 393 Lo STy cdpiimnll 4 (§ QUSUI O (g0 o2l e AapyY A3 3D BlisT S0, 0
229all pasy (3 Ladlall ao duddo slale JIg8l L) cogic <l 92) doxl @3

3] iz Lo g cpguany o Ll (@) shIlg JIs8Y sy Gy Of (gl 8ol (o9 @

ol g ()S3 e (sollaball GLd «JIs8Y (o 0p o= (oyady Bole 4 aall Jsdll e Sl pyladl iy @
Agio Slaiudg

oo 9ally el 18] ,S 1 duaky (7 adly (Fedl § S (AN Jilue Solladall (oye Lasg @

13408001 Piluall Gasy (§ G569 GBI 8508 i B9 @

sy J1s3Y1 Ui (3 Calgall e .3.2

dh Loy eslgadll Gans L Jodll J) lo s of &2 Y1581 Lgsd dns bl dasus Ugdd lizpe dnalndl sl e
Solaxhally 33990 Ll V] 8)3b9 UME 58 Olg odag cdeddl (3 zyie 92 Los of ) ol Y Las clg) doio Y UIgdT Lgsd
Agtue g e pde ol dgaidg of clgnlye (e s 15891 oda Jio 390 Busde aidlge 3

Jaall o e Jun 4 O 9l cdas il 0385 U1 ¢ 3=l oye Wi clampe ol ) ol call (3 eSaall Jodll OET13) @
Lo (“"“” Lo J@ wole odmg iy 4aaily (JbWl e 3oL Calgell Joo (U5leasd gule G cdus pb50lly dudawgll
JAT 0)39 cdelgdll ddadg ‘a::afiﬁ ade s L ) g,..&bdfj iy d)i:\ Yo oij,g cJudo D cadal l"g,‘,ajji ceuans dxd))

Alai)l

0an 3 L3929 o lgde Jds Vg g Juol Y (Aol of Buwld JIgT e Ao £9,8) ogaamy Syl sl Vg 0,50 Loe @
553 oy wST0lg cJa (§ b (5053 s Vg J1gBYI cyo plgll o pBYI cliy 128 Db ¢ Guontlls duimall & Sl
oMl J dll Jld Uasdly Jagsdl oye aiiions (3 OLudYl 83 3e31 190 Blelye 2,5 BT Cay Vg c Sl dodlang J gl

(I3 3 315 dlgland £ ol lgiddles o lelly BRI pamy U1g3T 3
QUSII &l 35 J158Y) 0da Jie O daxdsdlg
2l dloles I cundl g «dasYl cladall @369 (UYL 0393) ey JIs3W ouiig 03y (3 929 @

1elgd & Al Olner — dellarwdl dg=r - Wiy «Jgailly JIgdYl (3 ol (yaey — aadl (3 dgs J3 - (Solaxlall uxig @
sMadll e g JBWIOE 519 (d)g gadus Vg ccwniy lgud didy e <38 0ld Yguoly

.88 /4 ¢132 /3 434 /2 <160 /1 'Jw/‘)v(//cj[p gjw/{ab,égw\ S
Akademik Analiz 3 (2024)
77



Abbas Hiseyin
o2l dis o8 e Buatiaall CaSIl (§ 35S0 92 Lo U153 ¢y Ay @

LZJU@ ‘g\yaMQLO.Ja; C)l::.dj cd}iﬂ\iﬁibﬁ@biﬁ:?jw)@dﬂ&&\ D)W‘M‘@Wdﬁé&&%ﬁ (]
gLl e AVl 0da (ol dide i3 Lo 98 4 pody AU g cabslally dmgie § il pladl Codl QT a8 &3 §
,140:.\:.4.?-T ‘o.e,u: Cdﬂ L?bJ g_.,..Q\JAJ\ ul:u,ai

Al § dxgie 3.3
‘4.'?‘9:93 dilynd Ml) ‘;L?Ml,\ ;L?M\ k.;w.;f.;v JLO:S ‘&35.5.3\3 M‘ sl Lﬁg C.:}JU\ ‘),31 C.:}ﬂ‘ ) ulg.u \...\.@J J..é,q.ljg
,150|5:93 cdlynd (:;i ‘d.au?-jg 4:5;-) IdLa:)g
ool auddll ad5e Dganlly Juaanl Jad) Jloaiuwl (dilas (Ao i Gy $oalll gl b (§ slins Hou 7MY 39
161 531 e cpadylaiall AxY 83801 Ol g All" () oy (554501 slad)
27 331 e gl asY Lse G el " )Laidl bS5 oDl s JBg
el usl dogdiy tdis W;ﬁﬁ s dxg OLEYI da 090 QT}Qj Vi Gge 103 oyl Lg S9lall Aol i g
BBl a>T § zoang 83bs
G Mo elgio ety Gn cdllucall (3 8301 J1939L GU ) oy cgllamelall OB ey 3ty Log ozl daullly Lolg @
(A (p Ay Lo 1 pnd (alliy U8 eslghall (po diiw b (s Gy (38193 U39 «J1s3YI (o op e dglaly )
QUSI dedde § dadal Byls] 4] 5Lal udg sl § dlas § ly oy
3T @z.,a)b é},o c&:q'a.f:\j sl 13) &> “")S” ua)l?':.l.w\j quéi’\ S wb:]l RV (3 ngLb.zle duwd g.j.) 009 @
02xillg 394aiall Oldgell HLaisVlg lagall Ble ao (sl

A dop gall AL Gy dhuais 06 13] dblie Canus Ll ,Sug coslaiely Jodll 898 ] s @

Sy cdd Lg doublg Bdadiae d},aij Al uclgd ) 3».4:\.«4.0‘9,0 Lw'lg ‘i\ﬁJjT S92 o ol P oy L§JJ| Gf'?ﬂ‘ Ol e
coadie by pur Ul dol 103 .63 Caliadl Oyl o @22l dnrde Jol ¢y (g ine 51g83 lgarSxig b d5YI e

Tro 98 Lo pdid lad 0p o9 dlno dde jas £ 4l AT O of dlgd o pdad fo,2 § 53T Ogindl (3 Jdll 058
4331 g5 el gall &Y of

213 /4 (336 /3 <174 /2 181 /1 , el I e (Solamba)l 4l Sglamball 14
Lyl pznall 09,3y OU s Aol 1297 (3, @l 1S 19 ) S AT Z il coré (3 nio] Flamall , 25ud)l (Syaall doxl 10
1329 ,(1993 ,dwdluyl 4uSal1)

A85 (ol (55280 16
.83/1,(1990 ,,5all ls 1gm) dédlll colisyailly daid S9! 5Hbad dame (LS
170/1,(1990 ,,Sall ls 1o9,m) caplad] lago (e cadadl Sobuadl 3950 due opp dao 18

Akademik Analiz 3 (2024)

78



Dbisall Hl e sl (§ G9lamdall gasl @) Lals)l dongiall
@ of pladl g 4Y By ¢l byl Cae cy0 4V 4 of cogllgmly Lol 530 Y fuu) Jgall e i BTy @
zs BTy lggd Lo e sloiedlg wlpiandly Ogiall § 49 o cadde S8 0Y gl cgulindl s98 adde cidol (U1 Jsall
g O3B0 Judas Y Lo 1 939 . dxglid 9,89 Alkal (335 (e Y Layg omall ol el 4N suse Jgdll

aian 9l g Al 1 damg Sy OF 095 838! (STl eyl Jsalh vl audlgall yany & Calgell OF s @

oo e pasdl 10 lglaniwly Lolas e slgaall O Gy cade dIdl Sl JIg8Y1 T ollamdall pusuiug @
cwijﬁj 4‘_;31‘993 cdlde &J;’S“J‘” L}“"Q L*Su’-”j—ﬁj ‘d‘j-.é;}” d.J&Tijj ‘Léé‘)suj'mj ‘6409‘.9 ‘é"-”j—“j ‘é"”ﬁ P*@')ﬁs Jio
UG dll dos) ezl (§ domgiay Aol HEEYI LoD 04 Jalg M e Falinel g 928 by

dugdd)l ChlasYl § dxgie 3.4

ul.c dluyas X ;L?ﬁ| ;%\}Qﬁ sl ylae Z&i.])lg&';i-)” d}&d 40 Caiuasl |@e.bo Ole Lg d3>JJ\ d,«:‘))l:d;i-)” Ty G«,ay
e sl Hg coladasoly olanl s ¢ il Hlo-g aude il 13] gl Lb (0 consl ambio e Jal 33 1l cone
204c dlynd tope

"DV O sl T O (3 sl ope AasDle g g yliseadl o]y Lo sl ] il Bupde wlasyas 4 slgaall (B¢ 39
OB 31 Gl Lo AlasMle ae 5LV HlasYl iageans JB s oS o 0lg s OlasYl ol L) JIES A3 g ¢ 43 90 Lo Sl

221 5339 3l e J) Jaadl "l U,S) sl s dd5e g

oyl s b 13 g8

&b Joall e - olgizYU dd 9o Aol yo Sliseall dlaiinl Lo 92 HLisVI"oTUS) grasdl e Blawdl Goke duwdl S5
Blade J3ai Yy coapdall e Byl 050 diiad feddall Colio o Ji5 a8 o0 — geYl 509 (S5

dde e Ju lesg .cddedl bio (e Jgindl w2l of 9201 093 eyl I (§ (3 Stiseall O 1pus Las ol
W Lo e lgro U523 Vg aiad Db claliasyly baylis| ccandall JaY dallse Eloul d alogl o JWSI & (30 09,55 Lo
280 985!

213 /4 57 /3 174 /2522 /1, lexal ! e (Solaxba)l sl (Sgllaxlall 19

oSl 1 1U)1) sleddl) 4 e i Balio dal> - axald ulg) damas ;253 23l el Z il sl b siel] Fluaall s5a)) 20
264, Lyl mmaall 09,319 U3 ;52/1,(1988

Bl daze o )tz gde ol o8 dlee Ja5 9ol Jady bl @lnyae (3 gSde JsYI canailly ;7471 L) s9aS)l 2
61 (003,80l s i ) 0L s (3 lasiall,JlgaseY)

69/1 , 46l lisaills daid sgudl Sad 2

Olrllagms i 7o @ye ;94 (2004, Sladl s (g ) deadlsd] dulb dzlizy land 4Sa)) Blgd)]_paiso ,Blawll daxl oy Sele 23
e a8l g a9 sgusl S (3 Cyaidl 1 )S) A1 STy o) .254,(2002 055 ol D1 1 98) igosall 4adl] el degadl] o ldol]
e Glaul Jas g1 yauadll

S0 dalall CaSUl s iy ) Lliskall ] e jlizall 3y, cpdole ol (el damo ;52472 , Lol ] e (Sola=ba] desl> Sylaxla)l 24
.583/3

Akademik Analiz 3 (2024)
79



Abbas Hiseyin
A3y didon bo Q@ 4sal U (Jdul (3 jlaul) ol aily el Jol (p0 JLSUI Ghall Of o ¢33 o) dedladl 5o U39
Aadlall odsals 4B LS clgale poliy Mo coddall lged Calls whlast & Gl coddall oo 750 @ Lo ccsblgyll J1g8Y1 ¢y

59 5981 glily calal oo el (@ Hlasdl 16T - elld weds i 10T oo cpaile cpl doMadl 0,83 Lol (0 Cuy39
256Lasl dale (3851 Lae (AERUL Cadall e £33 Lo @ algiadl (31330 o 3] fcadall § Vg3 dls 13] Lay - din Carasall
Wi (5> (3 owld dodladl JB 13gg ¢4 ghany o) (5> <o) Low zel M 1ol gl Ualld coslgiz! oy (5931 @olgizr! OY

26" Cadall QRIS (ol Lt Slul Jand Y tplegll ol (himell o3l

SbsYlg zuz Al o @yall il e (S5 duadl e ey dad (Al e icly
1Gb b § kel Jrs (§ algoll grgre W dxing

02y s 4 g (Sallamlall prgie o La>g el 3 ol 90 LS losaall 1da (§ U131 33atiy ool ¢35 @
s 4] bl Loy g3 clgllgdl Olog el

2oy capdall slgaal JIgdl (yo adly ciadl (3 sla Lo (@ Sonall aitidlly ¢33 sudl OLAI 1da (3 SLUS e yglasg o
ka3 (3 Lgmmsoly Lol g8l Hlisny cads

il oz Lo g Hlize o5 clgin 0ileg copys-lially egin crotiiall ceddnll slale (o Calus (5 J1g3T (Sgllalall (oyay @
r WSl (2l y3all :dlel J1g8Y die hlasly bluswiwl baly 189 «JTl ol Jlodll Gy cdelgall 3Ty «Jgedb
Lad g cplag)!

L5 d e Y] eslad (o g3ug dake pddd Y il Gl s bl (asd 9o WS cguad! 1oL ud sLasYlg syl of adlglly
JIg8Y) o daBull 39,801 S5 Sl Jles| (§ Abglo

dale Jgol e fane 92 Lo Lo dgd] iz () Ohlasdl odag cdagaall bl pasns § dols Shlasl Golaxally o
daidy ) ol ol «JWSIlg a9 dgr oo 3T L J gl O of cdolamdl of 8yl U] didtus 9 Lo Lging clgide 3ae ygalg
.‘nL?uJ\

62_5»33 ¢ Jd L Hlsadl Jodll Comald ope 090 daoddiy «Jgall HlusY diadd L..S“Jl bl ol e Solaxball Jass Y e
MY PESUNEI T JUSES SWAL @TJ‘”

4035 Lo gty U3 day o5 3528 ;S35 clemlimly Lo 3 s 3] o1 Doz b Jsluwall ans 58 Lanyg o
Sl Ol 3 Gguals BT Y € slunall 0 Jlkal (§ Jeaddl sy Lo 15655 cdagd 4]

Giall 35de ) caile ol el damme gl TR s e i) Al (3 LS b gig 8y ) Liadl ade 3831 Las Tglae Ly 30 20
.19,(2001 ,5LT jaus 1augll)
RPY-r f"““J;OﬂJ:’L‘— ;294 293/6 ,(w. ,q)hu}” gbﬁ\)b 1O9m) dﬂﬁ.ﬂ/}fzj& Léj./)‘j/.)‘k»“//rﬁf?‘j ol Loz o (‘““N))l o ol RS 26
19 il
Akademik Analiz 3 (2024)
80



Ssall pll e dils & Sslamlall lgxdl (31 dualall dimgial

i) oY) (S Lg) Jelatun b £9,8 )5Sie Juol (e 52145 9 0

Lo LS cpble onl SOl Baseall dodlall O ¢plially 45301 glay gollamlall 44 dgady cplaall lin § J& OF vy Loag @
il cpualdl 3 SBUI e o Y s liny (,adly aolll @bo lgde aidag dadgaiuny Shlus! uoiug
-27L°~€—1:*€

N § dawgig dualall Slunadl jazs dadlio § domgie 3.5

Wyae o odie bo Jeg (Jadl e 1aiae ey daale d83Un gadlug (bl pan (e a1 Gslamdall aig
Jiazs U3 oMy . b ] dassy dolaidl o a0 b Y B b Atslonll (§ JSlas Brg 4d 29,39 Yool sl

:L";SH 3

oldall gl dl gl Caddall (§ 3lgan Juamill (§ piiall cplall CIUa) $do slgaall caldduslg slokall JIg3T e C8ya)1 &) @
a1y iy e b g ¢ 3ol ] (Sutiged cois sl 381 goensis cillga dea 3 5 (oo ol L) S50l
1 339 S ) sl Lgu i3 cByg o pgall Aaidl odd i udg AYlg JIg8YI Aadliny aed (&) oS § Lol
s B caltialy (sgllaslall g (o950 (31 i)l dalall lladl (o yglay alaly Olall Y6 Joud 3ol Jaf
il by Ciunsally (598919 9l e San 580 Y Wl (o o1 O (g ¢ py=elly el (§ @255 (3ac g colgaal
W pgie onal e iy Of ] edylite Lgludte lgidasd (dasMall 8939 c2lyall Bac ¢ aill B ¢lgin oy

595 claall § 85N 153y (o guadl oy ol o Cglly lasdlls sl (3 £535)1 o SLASI e I8 3 35 o
iad 139 1357 adl wlezg 25e § 106Y1s ¢ planl 8315 muegs J) Sollamlall gey lgilaleg diolie (o 3axl
Ailulyds Bl § Glgaally 3l I 45 el oo

o

s

0235 91 G319 Coasdl ol paill (e U g gy Lo Capad OF ¢ a1 1 L] o duads lwdg cdinloly @llall didd oy 10
SealslB lye ye CatSUly ¢ paidl dlaY sl (G grodl (3 B8 J1Bge I Uidua s - all Slao - Sukeinedl dasI U181 e
gk I (8 dadlly eladl Ul T cpsadl Golidl (po 23S gsd piy collansiy gz (3 a3 Y

dramd o ) B 319 polAed! 8 Bolly I JUSy ¢ Bl Do) (po S el 04 (Sgllamlall ladlio (39 @
284up50)l p& shI Qyly cdapasall JIs3Y Clusl e 3l § Guans )sebas y2a8 OF 090 «Wluall D5 e t5)W))

Ysidl J1g8Y1 e Shyuiwdl § dxgie 3.6
BBy B> LSl g W (! Jol jan oo LS5 1 J13Y1 de (sollamhall sy g Slugsaiy Sl duslxl 39
Abal Jl Olgall dasg cone ol (1Shasl ladl ol (olyedl Ciluasl) dd ggun b miuand dBaisd 8T dasg

Agbouod) 15391 dewd 3 lasd romatl] Jud ¢y 355 (301 Bl (3 1sY) 1named J] Bhaad] o el Sang
clala]! oam OHE J& Lo.)_) Oﬂigi J:S.,a.z“ C)L‘ﬁ\ QT (S0 cJ&JJl g,gy,ajji cdbég" ua.u.\ clalal! Ua.a.))hbl %344531

184/3 <560 /2 228/1 , ylizadl Ul e (s9lexb)] deitl> (Ssllamlall 27
.210/3 263 /2 ,JW/JJ/&ngM/@B,éjw\ 28
Akademik Analiz 3 (2024)
81



Abbas Hiseyin
Sy @)l B of e gl o Uasdl e o Uil Mg «Jsall 3 e H3> 4l usmiall 05559 (I Jodll 3> 4
Of et Ulaly .3 i Lo of Wgogas Lasass of J1g8Y) pams g Iae dajlisug Wl @)l wbhadl § :3Wl
A5 5aY1 @ Jlmall i § dzxgie 2Rl

Al 292d ¢ saall Zouo99 )bl dadluy ‘pi.‘&” Ao UAJ%LJ‘ dldxl o aolgall an @_w RY (:;3&;42.1! NN
Y rdbeall Bale odog cdud Touall il £ 29 9l Uas e CaBy B clgilan oo Al ) cddaYl jalaall
EIN]

Al 055 Ol colguall J) Jgaogll disle s §agd sy sladall JIgdT e huiwdl Slazlyell 0dn (e ddu Gudy @
G 9ally byl e STy (myladly Cainandl (o I X 355 3 U=Y 545 0KGY! HaB oyl Lle §i5me
S 3 ] dilpym39 BLLS e 4adlgd ple cpl Aadall Jaz Lo 1o Of yaUalls dgd gayas

e p2lAeYE 0985 B 2l oVl an 3S3 - 0)3h O duy Lo yy39 (BBlyianl elty] Ao = Sollaslall Bole (o @
Jb e die eyl Ly dgre Jas o b 1)W1 Hlas] el Jaid 35 b

daz 239 «Jgaily Jilually JIg3Y1 pyd (3 8BSl Lgiad el (@) Clogsatlly Lo pody @1 OBLUYl sdgy o
I3 ) Jgao sl s dazlyall (§ nilly slially Jaailly lanall o (S9laslal

ainog 3 Jody I8 0dd (250 131l 4o (9053 O8S B S datl clalall o3 (3 sailly oSl J] ool Jof il

2" MY da CS elide SaTle 3 azlyd OF o BY Ui 8N § clind e daiad Y"1 3L1 ) gucin 0ol g 3!

el g5 Calgall dll (G5 aBxlg dBag 1554099 (2D Aluall w3 Slogsaill lliy bl oda & a3lgllg o
3oy des 4 Sy

9,(834 (o gz 23073 pyos «&,2)91 LSl 18,0 ) drad/ (iTfs 4df] (3 AL diaw, Sl domen (0 Aot 2
237 /4 381 /3 42 /2 233 /1 ,lizall ] e (s9llaxb)l detl> Sollaxdall 30
Akademik Analiz 3 (2024)
82



Dbl Ul e dipal> (3 Sollamdall L) (ol dxalall daegiall
o)l s JIg8Y o Budgilly el § dmgie 3.7
Ol Uslowd dlgis Lo 3 o)l yae Lo 13] bl )l o Aidgis B oo dhoar dxlonll § (Sollamlall grgho o LoD
Lgsamy sy Sllayll o ool Gl ady 69 syt lay e 5331y clgy e ool do Joomy B3 gy 332
035 1Y alaiog g bo (§ L5 ol dasd JlgBly Jois s c0yopla Sl 090 Y a8y .l 905 gl o of ey

il olably Al copt e OF Ledyg eduiin din Blgizl 0950 Lo WIE JIg8IN Gy 4 3850 G aally (3851 kg
gj}isgiU.Sjpdj coan Je lpan Oyl dasg ¢ poyladlly JUall a809 (3285319 pozdl e dudilll (§ dugddl) dzeVlg

douslgg
1491 bl § Yo Jlxall 1is (§ doxgin S52409

g ome Jl 3o cdsd I 4dall 925 1 ¢ £lodlly Oladl e algall Jas IS (o sl (§ 3BUII B3y @

Leape )
Abiol (e O A ) aans 3 11 s Jueg Ly cdalisedl 1531 e Lo 3 3 O Jglow Sllalall dxig @

e (6l I - 85Eallg ailly Jeldl das - I3 (e falsed ((59lially « sblg=ly g il (S dlas e g 929 @
Leduels oo o bo 3y copaliseall (W98l o gacm

Jsall A dadles ¢5y3 J153L slasdall (31 cllunall (3 ) geiindl Tl - LAY e - 7 il Cmlio (iShaxdl 3)d @
s e N1 z8laly Sl €U ) drg O lagins gozndl e Jund o cdale D151 il (y 25 Lgad ol ()9Sl

Q09 O 139l lgamsg cdiwamiung 9 0yliso codlgizrly oad dgz (0 98 W] cdualy S| 3093y rozddl jan @
BLOUSIILLS § Sgin S dlas § cppe)1 369 ] Jguoglly 04,85

4 dpala)l aloly JEUI 3 dxgie 3.8
il g3n Cilgall oz 98 sl diie Blias 095 £ 9l ams (e ST Sgllamlal lgake Il @1 psliaall J) cenz)
Do 9o Lo Jaity GliTy clnatses 0,80 8)63 cddgym paill Jan 8lid dgdsl J) gaudsy cyslian J] ds giiell dualall
Al e dale wig cdie 3g3-lall o)ias U] Joiiall Gaddl dlg § wdn Y e g oI Bl cmnlin Lo ol cplial

Sy adde P59 Alld ogd Gogail o Aax dazlye Lash Jiiall Gaill dans (§ 4iBog (Jad) § anlel dyaely
Laslall g gl dxalall anlel e e Bupie Lo gums ) dgilmine Bl oy o)) didl (§ dallasl!
LG5Vl (§ gl sy ¢saal

& 35lg palias (o (o guaill dazlpe OF U3 cdiwhydg dizmy (3 8,0l dual ollacly e bl ligy (Sgllamdall gl o
sl 3 I3 O L] i O Lo By Gl cdaddae Bolgd e @all Cid gl ko lgmlie (3 19331y Jiluwa

148 /4 98 /3 229 /2 427 /1 'Jw/‘)v(//cj[p gjw/{ab,égw\ 3
Akademik Analiz 3 (2024)
83



Abbas Hiseyin
15391 1539 oSl Jiluodl (34855 (3 clas § die gain Y Lol 1o 140 Jamd cppaile ol Baonall dodladl oday (0
LJ 8, W1 Olidol dilidss oy (A5l Lalbedl dudl> ci8 yabas o Jgaill dazlyes Jgas id lguigs

i yaa op dlany o o (dlially dueadl o paYl s Jacl
Aylog 08 3 ddym e cailly Ligasall o 4id (b C0By D ggud! (o Joadl 1dg oLl O AT g Vg @

(Gukatlly &amdl (8 2Blg (sl (3 5l candall (§ dgidll Haliandl Gilgal (pe 7SI disiil> (3 (Sollamlall gy
Sollamlall Lgsd sy o clgdn, 9 Lty (o LS L3z gd clgillae § ds giia Y1gdl Canzlyg cBide (o guad J] & g @
32448 il Shalb e oliae 4 5l 4d Shai beg i o)
Aol
C}p 453 s ;J.Eiﬂ\j 4_{\.‘1 EPJ’H J"\Spls c_)ll?'mJ\jJJ\ QL; Ls\lzjl ﬁ&")"l Zu»)ksdl g)l.ﬁ.*las (Jj)!\ o:).Ai:.A L§3Ua.>da.” Jx}
lgilas 7d g9 clgilinyas Sdg da3gd> iad doMlaedl wlaldl I3 LY ao golamball Cady QLS Lluy (3 1g
labyn A1 Jilually Dpsledl Sloedl s (oo dedilod) Y55 o) opy3liall o siS Bole o Lgie oo gasll Sk
AV degeun Lalgall
e § e celld) o)l il &) V) i J5lnad) dtdlio G 1859 R8N COlondl B! Cilgall Al e Sy
Fgaa) Casd) ST Hl
gsdo alya) go ¢5y3 Y1 lall (ya colyg 92 Lo (3 ol cetudrdn (yand HEBMSII digiial] J198YI (po 36U Sl L (§ (39l
39 Dl csodll e dain b plell Caniall o oY1 2y duid) 1 Y U1 ainy 3lan b 3 Ldldads
30l @l Lo plasly (LS yo (3 Sib iy Fsly dga Solla=lally 4y s Vg aliall Capmpall 28,0
S pe9 gudlly bog il lausg )l ruouall Ol (e 4965.»,4::;][9

Loyl colamg Joadl cBY Bufr b bl dlg . Jsaild puailly «JIg8Y) e Hhaiawd 4US § Calgell o8
o 2388 (1931 G Aeandl (5Sine 1aga Lgud Calgell Uiy (31 dRgall 59adl (pog da il (3 Aeawldl sl o)l Lo didns
oo GBS 9 oo sl dazlyay Sollamlall digy . pink Wiz (D ) eghils oo Joad S8y clagin Gl Ly cpnd!
STy il 1o ol JIg8Y1 3 3Bg dayolian
:Oluo gl
o zhSlg cgd.c gz d 4o OlSIB Lzl Wl e Calgall dil> &b Bole]

Ozl Ul e sgllamball duiilng ol dxiil cp0 S o dnole &jlge sluc]

Sl Hl e el ol dsilong Calgall deilod dumgin duslydg drale &)lie dias

216 /4 24 /3 327 /2 <163 /1 'Jw/‘)v(//cj[p gjw/{ab,égw\ 32
Akademik Analiz 3 (2024)
84



el yall e aialo § (Sslamball Ladl 3l dakall dongioll

soball uyed

3 dadall CaSJI s g 14l el ] e liad] 3 ppal does ,cadale oyl

2001, 24xdall oL jue tighl . pdall gdc me .ol dos cabile pl

.5, 28kl ALYl QUSII I g0 Bzl FEUIAS 7 (G ] oo ¢ @dlil ol o), e o
1990, 1dxdall , Sl Jls 190« dadll] Cldsailly daod Szl dammo (0 b,S) ,5)Lasd

834 Jogas 23073 pyos 2l aaSell 8,0 diw/ iy 4dil] (3 AdSS) i dazma o Ao, )
W08, A pnall )y 1oy Ol upé (3 lpdal deme o ), lgaedl el

1993, dued! &Sall . Lol mzmrall . eu daxT (39,5 T9 L3I

2004 134l sladl ls 1 . dablad] dulb dalizy Laxd LSl Llgdl] pnisio daxl o Sole ,CBlad)
2002 ,1axdall 03 ol )13 19,0 - jgorall 4dd)) ol degddl] dllal] olllamo 7o @se Sl
1838/1254 Y 8,0l 4dlnall il e (Solamlal] dsls . dazxn o daT ,S9llamlall

., 15 19,0 ST il pé (3 niad] Flaaall (S a0l damT (2508

1998, Aloyll dussgn 19 - LB gwg0 i gl (5588

11990 ,1dxdall | Sall Hls g - ciplat) logo (e Cadgt)l 395, dus o dazma ,S3lel]

1988 ,dadall 2 ,uslaidl s uoLp.” ;lg_éd/:ww .8l Jel> ,L?..:..@ - oole) dems ;&?"Jé

Akademik Analiz 3 (2024)
85



Abbas Hiseyin

Kaynakca

Eyyub b. Musa el-Kefevi. el-Kiilliyat. Beyrut: MUessesetl'r- Risale, 1998.

Feyyumi, Ahmed el-Mukarri. el-Misbdhii'l-mdinir fi Garibi's-Serhi'l-Kebir. Beyrut: Daru'l-Kalem, ts.
Halili, Ahmed b. Muhammad. Senedii'l-Halili fi'l-fikhi ve'l-kiitiibi-sitte. Cairo, ts.

ibn Abidin, Muhammed Emin. Serhu Ukudi Resmil-Miifti. Haydarabad: 2. Basim, 2001.

ibn Abidin, Muhammet Emin. Reddti'l-Muhtar ala'd-Diirri'l-Muhtar. Beyrut: ilim kitap yayinevi, ts.

ibn Nuceym, Zeyneddin b. ibrahim. el-Bahri'r-raik serhu Kenzi'd-dekaik. Beyrut: Daru'l-Kitabi'l-islami, 2. Basim,
ts.

isfahani, er-Ragib el-Hiiseyn b. Muhammed. el-Miifredét fi garibi'l-Kur'an. Beyrut: Daru'l-Ma'rife, ts.

Kal'aci, Muhammet Ravvas — Kinibi, Hamid Saadik. Mu'cemu Lugati'l-Fukaha. Riyad: Darun- nafais 2. Basim,
1988.

Muhammed b. Abdurrauf. el- Minavi. et-Tevkif 'ala Muhimm@ti't-ta'rif. Beyrut: Darul fikir 1. basim, 1990.
Sekkaf, 'Alevi b. Ahmed. Muhtasaru'l-Fevaidi'l-Mekkiyye. Beyrut: Daru'l-Besair, 1. Basim, 2004.

Tahtavi, Ahmed b. Muhammed. Hasiyetti't-Tahtdvi 'ala Durri'l-Muhtar. Bulak: 1838.

Zeyyat, Ahmed Hasen vd.. el-Mu'cemu'l-vasit. Beyrut: el-Mektebeti'l-islamiyye, 1993.

Zufeyri, Meryem Salih. Mustalahétu'l-Mezéhibi'l-fikhiyye. Beyrut: Daru ibn Hazm, 1. Basim, 2002.

Akademik Analiz 3 (2024)
86



Gl L)) O3B Dl oy 921 sl 435 § 5,380 (il

&y3eg)! el 0381 UNS s &gl yoguail! A8 § Lyl Yailasdl
samirsayed200@gmail.com | 0000-0002-8631-0231 | duw eu> Jo8 oo powe .3
Loyall L) ed (3 OLYI A 3 Olie (G Ansls (§ delus Sb]

oasdlal!

AR _pas g O das ey 62l ol 0yl (3 naas 3 poguasd] dzg e o)l @l (3 dsling guatll HEGT Cojatl
Walans Jlony o gl elas @) ddguall Gylall zawns s ()l elld Jio oo ((Solonll (Soell laes 4 8y90m 519 dnaolunl]
4 pae

s 088 pladl § dabiall gymdly eliid Joaall Zlazdl e dasdiall @lyzegl Olrge day g faslo skl 0,8 949
Al Foplll oS die i S e g epyladl 13 9l ¢y piacall kil (o ae

o sl ahais dape xe Sl AYsg Wlgol & b Cu 0 Dl el oS &nsYl Al (3 das duis dylas dyaally
L1y A58 duangaS &) 425 QoY § ks g3l . poguarl] Aoyl of duelaizdl ol cduidl Colganll e (@) Luad) aliall
o€ Ay o (W gao Luwwos dul (A3 fduis OV dauds Lgule Lguo a3 lady YTy [gamg o craliae dalll gsd 3lss
A pe

Lyl oslond cdupaddl doylaill delgd) o 331 ) JELAT Hu3T (2 Wajbg Wyad ddguall poguadl OF Condl (258l waly
Codl had ddguall jogiail! oo Ay olidaily 3 o)l o g ylanll bl (§ ALY AUl doya sl 3L &BMe oye daslS
(G Sl giall aelsd e el (§ 13asan colises ]

(_»S_)—"L@J‘ &)Lm.]\ ()‘).5.” ca.:éj.qa_” 00‘9.44.1)‘ 433):.&.” sl 4&3).’.&.” a:))]a.a.n ‘L@'JTj a;u).a.” dall :aga-u.é.ojl Sl

Sayed, Samir. “Hicri Yedinci Ylzyilda Misir'daki Tasavvuf Metinlerinin Edebf
Ozellikleri”. Akademik Analiz 3 (Ekim 2024), 87-1009.

08/08/2024

15/10/2024

31/10/2024

T995e @S5 / Ol Olazlye

5 @l Slabhadl graz Ol A3l dalall (alaold B39 Laslae] @3 4d duhyll oda Ol ks
al5ell ol)gaSl (§ dg ol cye Duad a3 Dlielly . aorlyell 403 (3 La)S3 (o5 U3 Lgie Bolaiwdl
A o yall dal)) ad "5yl o) 0,81 IS s (3 Gyl padl Aoyt 10l gins
20171 & s (6 Aol (el

gl codl @3 Turnitin

akademikanalizdergisi@gmail.com

lasdl 3 las e E3LYI e o

dwhdloda ped) (z)ls (bgad pldscil @iy o

Crger pallos] i oy cdlanell (3 8)5a00)) wgllacy adlly audall §a> 09algall ey
uasys Creative Commons Attribution Non-Commercial 4.0.

Akademik Analiz 3 (2024)
87

Cibasll Sloglas

dl_m)}” &))U
JJJJ\ G._JJU
Alaoll £g3

Sl
48 qaall ol

Gladl ge Cexd!

I il § JU Y
Tladl ylas

gl

v Ay adlly adall (398>


https://orcid.org/0000-0002-8631-0231
mailto:samirsayed200@gmail.com

Samir Omar Kamel Hassan Sayed

Hicri Yedinci Yiizyilda Misir'daki Tasavvuf Metinlerinin Edebi Ozellikleri

Dr. Samir Omar Kamel Hassan Sayed | 0000-0002-8631-0231 | samirsayed200@gmail.com
Dr. Ogretim Uyesi, Gaziantep Universitesi, ilahiyat Fakiltesi, Arap Dili ve Belagat, Gaziantep, Tirkiye

Ozet

Hicri II. yazyilin ortalarindan itibaren gerek bir ilim dali gerekse bir ekol olarak gelismeye baslayan tasavvuf,
Zunndn el-Misri (6. 245/859) gibi 6nemli sahsiyetler tarafindan Misir’da temsil edilmistir. Bununla beraber
tasavvufun Misir'da kurumsal yapiya biirlinmesi Abbasi Halifeligi’nin Misir'a tasinmasinin ardindan yani hicri
yedinci ylizyildan itibaren olmustur. Bu yapilanma, Memlik Sultanhgi'nin Misir'da ortaya ¢ikan tasavvufi
hareketleri (tarikatlar) desteklemesiyle yénetimin himayesi altinda gergeklesmistir. Gergekten de hicriyedinci
ylzyll, Misir'da tasavvufun kurumsallasmasina ve (lke icinde ¢ok sayida tarikatin nesvii nema bulmasina
taniklik etmistir. Bu yizyil, Mogollar'in Bagdat'i isgali ve Suriye'deki Hagli Seferleri'nin ardindan meydana
gelen gbg¢ dalgalarini takiben, kismen siyasi bir istikrar asamasini temsil etmektedir. Misir, yerinden
edilenlerin yerlestiriimesinde ya da miiltecilerin himayesinde 6nemli bir rol oynamistir. Bu konu tarihi
kaynaklarda kapsaml bir sekilde yer almaktadir.

Poetika, edebiyat ¢alismalari alaninda modern bir elestirel teoridir. Metinlere psikolojik, sosyal ya da tarihsel
bir perspektiften yaklasan elestirel yaklasimlardan bagimsiz olarak, edebi s6ziin hem seslerini hem de diger
metinlerle iligkili olarak kompozisyonlarinin 6nemini géz dniinde bulundurarak inceler. Bu edebiyat teorisi,
edebiyatin 6zerk bir yapisi oldugunu, dilin kendi dogasina ickin yeni icerikler, imgeler, bicimler ve ifadeler
Urettigini 6ne siirer.

Makalenin, eski edebi metinlerin incelenmesine modern elestirel bir yaklasim sergilemesi yoniyle 6nemli
oldugu kaydedilebilir. Yapilan elestiriler icerigi gelistirerek edebi eserlerin zenginlesmesini saglamaktadir.
Ayrica, klasik metinlerin modern bir perspektiften okunmasi gliniimiiz edebiyatina da katki sunmaktadir.

Malum oldugu Uzere tasavvuf literatiirl igerisinde hem siir hem de diizyaziyla kaleme alinmis eserler
bulunmaktadir. Tasavvufun, insanin manevi yoni, nefsin makamlari ve ruhf hallerle daha fazla alakasi oldugu
diuslintldiginde bazi duygularin diiz yaziyla anlatilma imkani zayiflamaktadir. Calismada siirsel ifadelerin
tasavvufi duyguyu ifade etmede daha etkili oldugu hipotezi savunulmustur. Bu baglamda 6ncelikle teorik
acidan siir dilinin ifade glici ve bunun Arap diliyle iliskisi ortaya konulmaya gayret edilmistir. Akabinde
elestirel-analitik yontem kullanilarak, teorik cerceve 6rnek tasavvuf metinlerine uygulanmistir. Dolayisiyla
makale birincisi teorik cerceve, ikincisi uygulama olmak (izere iki temel husustan olusmaktadir. Teorik
cercevede, yazarlarin edebi sanatlarla iliskisi, siirsel nitelikleri ve yazdiklari siirlerin estetik 6zellikleri Gzerinde
durulmustur. Uygulamada ise bir 6nceki baslikta yer alan bulgularin hicri yedinci yizyilda Misir'daki siir ve
nesir tlrliindeki tasavvufi metinlere uygunlugu arastinlmistir. Yapilan bu inceleme neticesinde o6zetle
asagidaki sonuglara ulasildig kaydedilebilir:

Calisma, edebi metin teorisinde yer alan ilkelerinin hicri yedinci ylizyilda Misir'da siir ve nesri kapsayan sGfi
metinlerine uygulanabilirligini gostermistir. Nitekim teorik cerceve ile pratik uygulama arasinda kayda deger
bir uyum oldugu tespit edilmistir.

Makale, tasavvuf edebiyatinin siirsel ifadelerinin dlizyaziya nazaran daha derinlikli ve acik oldugunu
gostermistir. Bu durum siirin s(filerin kendilerine 06zgli bakis agilarini ve ruhi tecriibelerini daha iyi
yansitmasiyla aciklanabilir. Nitekim siirde bulunan edebi sanatlar sGfinin ruh diinyasiyla uyumludur. Bu agidan
makalede tasavvufi metinlerde siirsel dilin ne derece etkili oldugunu ortaya koymustur.

Safiler, vecdlerini dile getirebilmek igin Arap dilinin genis sézclik kaynagini mahirane bir sekilde kullanmayi
basardiklari goérilmektedir. Aslinda Arap dilinin dilsel yapisinin tasavvufi hal ve kavramlari anlatmada son
derece elverisli oldugu soylenebilir. Hatta Arapcanin bu konuda diger dillere nazaran avantajli oldugu dile
getirilebilir. Bircok sGfinin ana dilinin Arapca olmamasina ragmen, kendisini Arapcayla ifade etmesi bu
duruma 6rnek olarak zikredilebilir. En azindan makalede incelenen dénem agisindan bu yargiyi olusturabiliriz.

Akademik Analiz 3 (2024)
88


https://orcid.org/0000-0002-8631-0231
mailto:samirsayed200@gmail.com

Gl L)) O3B Dl oy 921 sl 435 § 5,380 (il

Hicrl yedinci yuzyillda Misir'da tasavvuf edebiyatinin genel yapisinin, hikmet, 6git, dua ve miinacattan
olustugunu soyleyebiliriz. Bunlardan bazilari tarikat erbabina yazilmis mektuplardan olusmaktadir. Hikem-i
Ataiyye’nin de yine bu dénemde kaleme alindigi ve s6ziin tesir glcilnin artirilmasi icin edebi bir Uslup
kullanildigi gérilmektedir. S6z gelimi “Hisnii a’mal, hiisnl ahval neticesinde elde edilir” hikmetinde a’mal ve
ahval kelimeleri arasindaki uyum hikmetin dinleyen Uzerindeki etkisini artirmaktadir.

izzeddin el-Makdisi tarafindan kaleme alinan Kesfii’l-esrér fi hikemi’t-tuydri ve’l-ezhér isimli kuslarin ve
cicekleri konusturarak hikmet ve hakikati anlatmaya ¢alisan eser yine bu doneme ait yapitlardandir. Kitapta
tabiatla ilgili bircok nesne lisan-1 hal ile konusturulmus ve okuyucunun goénil diinyasina hitap edilmeye
calisilmistir. Ornek olarak “meltem esintisinin isareti” basligl altinda bu hafif riizgarin lisdn-1 hal sunlar
soyledigini kaydeder: “Ben asiklarin elgisiyim, beni sevdiklerine gbnderirler. Ben hastalarin iniltisiyim, beni
tabiplerine yonlendirirler.”

Sonug olarak hicri yedinci ylzyll Misir'inda zengin bir tasavvuf metin mirasinin bulundugu goérilmektedir.
Tasavvufun Misir'da istikrar kazanmasinda edebiyatin da bir roli oldugu diistincesinden hareketle donemle
ilgili baskaca g¢alismalarin yapilmasi gerektigi kaydedilebilir.

Anahtar Kelimeler: Arap Dili ve Edebiyaty, Siir Teorisi, Siir Dili, Tasavvufi Metinler, Hicri Yedinci Yiizyil.
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Abstract

It is beyond doubt that the tenets of Sufism and its role within the Arab world, in particular, was established
in Egypt during the seventh century AH, following the transfer of the Abbasid Caliphate to Egypt. This
occurred under the auspices of the Mamluk Sultanate, which exercised a supportive influence over the Sufi
orders that originated in Egypt during this period. Indeed, the seventh century AH marked the advent of
Sufism in Egypt and the establishment of numerous orders within the country.

This century was characterised by a period of relative political stability following the successive waves of
migration that occurred after the Mongol invasion of Baghdad and the Crusades in Syria. Egypt played a
significant role in the settlement of displaced populations, or the flight of those seeking refuge to its territory.
This topic has been extensively discussed in historical literature.

Poetics is a modern critical theory in the field of literary studies. It examines the literary word in its own right,
taking into account both its sounds and the significance of its compositions in relation to other texts,
regardless of the critical approaches that have been taken to texts from a psychological, social, or historical
perspective. This theory of literature posits that it is an autonomous institution, wherein language generates
novel contents, images, forms, and expressions that are intrinsic to the nature of literature itself. It may be
more accurate to describe it as a closed institution, with little or no interaction with others.

The value of this research lies in its application of a modern critical approach to the study of ancient literary
texts. This approach enhances the critical content, thereby enriching the literary works themselves. It
represents a second reading of ancient texts from a modern perspective.

The research hypothesised that Sufi texts, encompassing both poetry and prose, represent the most effective
forms of literary expression in fulfilling the established rules of poetic theory. The study revealed the
relationship between poetic language and Orientalist language in the theoretical aspect, and proceeded to
apply this to Sufitexts in order to reach the research goal, relying on the rules of the critical analytical method.
This article consisted of two frameworks: a theoretical framework and an applied framework. The first
framework defined the poetic language of writers and the illuminative language of Sufis, as well as the
characteristics of poetry in its aesthetic realization. The second framework applied these findings to the
language of Sufi texts in poetry and prose in Egypt in the seventh century AH. The study yielded the following
results:

The study demonstrated the feasibility of applying the principles of poetic theory to Sufi texts, encompassing
both poetry and prose, in Egypt during the seventh century AH. This was due to the notable alignment
between the theoretical framework and its practical application.

The study demonstrated that Sufi poetry exhibited the characteristics of poetic language with greater clarity
than they appeared in prose. This was particularly evident in the degree of stylistic displacement, which
reflected the unique perspective and experiences of the Sufi poet. Unlike lyrical poets, who inherited
established forms of expression, Sufi poets did not have such a legacy to draw upon. Additionally, the study
highlighted the degree of influence associated with poetic language in Sufi texts.

Sufis were able to utilise the vast lexical resources and polysynthetic nature of the Arabic language to
construct their own structures for expressing their ecstasies. If we consider the Arabic language to be more
accurate than other languages in conveying the tumultuous inner thoughts of Sufism, the research findings
are not implausible.
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The characteristic of ambiguity and condensation of meaning was not entirely evident in Sufi prose texts, in

contrast to the clarity observed in poetic texts, particularly within the period under study.

Sufi texts manifested in poetic and prose forms, exhibiting adherence to most of the characteristics of poetic
language characteristics and expressing them to a greater extent than lyrical poetic texts or other artistic
prose.

The seventh century AH represented a rich synthesis of Sufi texts, signifying the maturation of Sufi ideas and
concepts following the establishment of Sufism in Egypt and its subsequent integration into Arab culture.

Keywords: Arabic Language and Literature, Poetic Language, Sufi Texts, Seventh Century AH, Poetic Theory.
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